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FOREWORD 


Ir is my privilege to introduce to the world of scholarship 
Dr. Raghavan’s second book in the Adyar Library Series 
entitled Some Concepts of Alankara S'astra. His first book, 
The Number of Rasas, was published by the Adyar Library 
in 1940 and the uniformly good reception which it has had 
at the hands of literary critics has made me hasten with the 
work of bringing out this second publication. 

The subject of Indian Aesthetics has yet to be built up by 
research work not only in Gita, Natya, S'ilpa and Citra but 
also in the important field of Sanskrit Alankara S'astra. The 
vast and noteworthy contributions of Indian minds on the 
subject of Literary Criticism have not received the attention 
which scholars here and in other countries have shown to 
Indian contributions to Philosophy. ; 

Bharata who defined Drama аз re-presentation of moods 
(Bhava-antukirtana) and said that Rasa-anubhava (experience 
of Rasa) is its essence; Bhamaha and Dandin who emphasized 
that Beautiful Expression (Vakrokti or Alankara) is the 
vital thing in poetry (p. 260); Vàmana who stressed 
Saundarya (p. 261) and declared Style (Ri) as the soul 
(Atman) of expression (p. 143) ; Anandavardhana to whom it 
was given to show that the revelation in Art takes 
place through Suggestion (Dhvani); Abhinavagupta who 
expressly said that the ‘soul’ of poetry is the experience 
of Beauty (Carutvapratiti, p. 263), and formulated along 
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with others, that ultimately Harmony (Aucitya) is the life 
of Kavya (pp. 194-257); Bhatta Nayaka who distinguished 
poetry from other utterances (р. 17) as * Mode of Expression ’ 
(Abhidhavyapara) subordinating both Word and Idea (S'abda 
and Artha); Kuntaka who based style on poet’s character 
(p. 165), Mahima Bhatta, Bhoja—these would rank with the 
world’s eminent Literary critics. It may well be claimed that 
Rasa, Dhvani and Auctiya form the three great contributions 
of Sanskrit Poetics to world's literature on the subject. 

Among the more important topics, dealt with in this 
book, Alarikara, Riti, Aucitya, Saundarya (pp. 261-3) and 
Camatkara (pp. 268-271), deserve to be specially mentioned. 
The treatment is original and some topics have been dealt with 
for the first time. The Author has utilized for his studies not 
only printed books, but a number of works available only in 
manuscript. The accounts are historical and given in great 
detail, so that a complete examination of the ideas of all the 
writers on &.particular concept may lead to the discovery of 
several ideas which will be of value for a proper appreciation 
of the finer aspects of the rich contributions of the Alavkara 
S'asira. It will be seen that some of the studies take into 
account contributions of Western writers also ; and it is hoped 
that the comparative study which the author mentions on 
р. 255, will be published soon. 

It is with great pleasure that I record my sincere thanks 
to the author for the co-operation which he has been extending 
to me in the publication of the Adyar Library Series. 


Adyar G. SRINIVASA MURTI, 
14th April 1942. Honorary Director.. 
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PREFACE 


I HAVE dealt with Sahitya, Ukti, Dosa, Guna, Vakrokti, 
Alankara, Dhvani and Rasa in my book on Bhoja’s 
S'rügara Prakasa. The contents of this volume supple- 
ment the studies contained in my book on the S'rngara 
Prakasa. The opening study here of the Laksana 
forms the first exhaustive account of that little-studied 
concept. In the study of the Riti here, 1 have dis- 
cussed it in relation to the conception of Style in the 
West. The study of Aucitya presented in this book 
forms the only account of that important concept. In 
these and the other studies in this book, I have, on the 
basis of a detailed, historical survey of the concepts as 
developed by the several Sanskrit Alankarikas, en- 
deavoured to understand and interpret their underlying 
ideas and the value of these for the art and appreciation 
of literature. 

I am thankful to the authorities of the Journal of 
Oriental Research, Madras, the Journal of the Madras 
University, Madras, the Indian Historical Quarterly, 
Calcutta and the Indian Culture, Calcutta for their 
permission to bring out in the form of this book these 
studies of mine on concepts of the Alankara Sastra 
which originally appeared in those journals in the form 
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of articles. I am thankful to the authorities of the 
Madras University for permitting this publication, and 
to Dr. Srinivasa Murti, Director, Adyar Library, for 
accepting to publish this book in the Adyar Library 
Series, as also to Dr. C. Kunhan Raja, D.Phil. (Oxon.), 
Curator, Eastern Section, Adyar Library, and Head 
of the Department of Sanskrit, University of Madras. 


Madras ` V. RAGHAVAN 
16-3-42 
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THE HISTORY OF LAKSANA 
SYNOPSIS 


[I. Introductory—II. The text of Bharata on the subject: 
2 recensions—III.. The literature on the subject—IV. Its three 
names: Laksana, Bhusana and Natyalankara—V. The Das'apaksi, 
“10 views’, on the subject in the Abhinava Bharati—VI. 
Probable authors of the views in the Das'apaksi— VII. Criticism 
of the Das'apaksi—VIII. Abhinavagupta's own view—IX. Other 
-writers on the subject: ' Dandin, Dhanafijaya and Dhanika, Bhoja, 
'Slaradatanaya, Jayadeva, S'ingabhupala, Vis'vanatha, Raghava- 
bhatta, Jagaddhara, Alaka, Rucipati, Bahurupamis'ra, , Kumbha- 
karna, Sarves'vara and Acyutaraya—X. Bharata's own view; the 
text of Bharata independently studied—conclusion—XI. Supple- 
ment: table of the Laksanas in the various lists according t to the 
«different writers.] 


I 


Sahitya along with grammar and prosody finds treatment 
гаі the hands of Bharata under Vacikabhinaya, the Kavya 
"which is the text of the drama. The Kavya, Bharata says, 
should have 36 Laksapas. sedg FAA: S2 [2318%930TI- 
feaa: | XVI. 169. In chapter 17, he gives a list of 36 
‘Laksanas and defines each. In the end he calls them “154- 
fayso’, adornments to Kavya. Не does not illustrate these 
.as he illustrates the metres and Alankaras. Не does not 
:specify their place in Kavya and does not define their difference 
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from Alankara. This concept of Laksana is not elaborated 
very much in later literature on Poetics or Dramaturgy.. 
Abhinava opens his exposition of the topic by observing that, as 
а topic of Poetics, it is quite unfamiliar, Aprasiddha. 49 
ле (11) RA (fe) зчаді aeg яе ari: | eun 
g ч Я | Abhi. Bha. p. 379! Many of these look like- 
Alaükaras while some actually go by names which аге 
Alankaras in later literature. There is no clear grasp of 
the exact nature of Laksana in the few writers on Dramaturgy 
who treat of it. Bharata certainly means them to be features 
of Kavya in general and not of drama only. It would seem, 
by Bharata mentioning them first and by giving 36 of 
them, Bharata considers Laksana of greater importance than 
Alankara. It had its day when it loomed large in the field, 
eclipsing Alankara, which was poor in numbers. But gradually 
Laksana died in the Alankara S'astra. Writers on drama 
took it up, some enthusiastically defining and illustrating 
them, some doing so out of loyalty to Bharata and some 
dismissing them as having been included in Alankaras or 
Bhavas. This lost Paddhati of Laksana has a history of its. 
own which is the subject of this chapter. 


II 


In chapter 17, Bharata gives a list of 36 Laksanas,. 
defines each and in the end indicates their character and 


' References to the Natya S'astra of Bharata are to the Kasi 
edition of that work, References to the Abhinava Bharati are to. 
Vol. II of that work in the MS. of the Govt. Oriental MSS. Library 
Madras, the corrupt text of which, I studied and reconstructed 
as far as possible with the help of Mm. Prof. S. Kuppuswami 
Sastri. The GOS Edition of the work, not infrequently, adds to- 
the mistakes. See GOS. LXVIII, pp. 290—321. 17 
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place in the Kavya in one verse. This portion of the Natya 
S'astra has two recensions, even as the portions on metres 
and Gunas. The text on Gunas followed by Abhinava is 
not the one followed by Mangala, whose fragments on the 
concept of Guna are available in Hemacandra and Manikya- 
candra. But as regards metres and Laksanas Abhinava is 
acquainted with both the recensions. He notes both the 
recensions as regards the definitions of the Laksanas and says 
he follows mainly the recension handed down to him through 
his teacher. ‘gamag ЭНСЕГЕН: |” p. 384. This 
recension enumerates the Laksanas in Upajati metre; the 
other recension, in Anustubh metre. He adds that he will 
indicate the other recension also then and there. Accordingly 
while treating of the Laksanas, one by one, he notices the 
definitions in the other recension and also shows, quite 
arbitrarily in most cases, how both mean the same thing. 
Further, though both recensions have Priyavacana, Abhinava 
includes the Priyavacana of the Anustubh list in the Prot- 
ѕаһапа of the Upajati list, and in the Priyavacana of the 
Upajati list itself, he includes the Bhramsaa of the Anustubh 
list. Garhana of the Anustubh list is twice included under 
Kapata and Karya of the Upajati list; similarly Prasiddhi 
under both Akhyana and Anuniti. Paridevana of the Upajati 
list is said to include two, Ksobha and Anukta siddhi, of the 
Anustubh list. The Kavyamala edition of the Natya S'astra 
has the recension followed by Abhinava, the Upajati recen- 
sion. The other recension in Anustubh verses is found in the 
Kasi edition which also gives in the footnote the Upajati 
recension. The Rasarnavasudhakara and Sahityadarpana follow 
the Anustubh recension while Bhoja, with whom elaboration 
is the principle, must have been acquainted with both recen- 
sions, since he makes up a list of 64 Laksanas from both 
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recensions. The Dasarüpa follows the Upajati recension. 
The two recensions differ in their enumeration as well as 
in the definition of each Laksana. Only 17 Laksanas are 
common to both. Of the definitions, eight are common to 
both, those of Bhüsana, Aksara sanghata, S'obha, Gunakirtana, 
Manoratha, Prcchà, Samsaya and Prapti; the definition of 
Karya of the Upajati list is the same as that of Garhana in 
the Anustubh list ; five definitions agree in substance, those of 
Udaharana, Nirukta, Siddhi, Padoccaya and Drstanta; the 
difinition of Anuvrtti of the Upajati list agrees in substance 
with that of Daksinya of the Anustubh list. Yāñcā and 
Priyavacana of the Upajati list are defined by the same 
identical verse, and the definition suits the latter and not the 
former. There are also corruptions in the definitions in both 
recensions. The table at the end of this chapter shows the 
Laksanas according to the two lists, how Abhinava includes 
those of the Anustubh list in one or the other of the Upajati 
list, additional Laksanas in other writers, and other details. 


III 


Coming to the literature on the subject of Laksana— 
Besides Abhinava’s commentary on this portion of the Natya 
S'astra, which deals elaborately with Laksana, earlier qn 
mentaries of Udbhata, Lollata and S'ankuka must have dealt 
with the concept of Laksana. Bhatta Nàyaka's Hrdaya- 
darpana also probably dealt with it. We have sure evidence 
of Bhatta Tauta having treated of Laksanas. In an extract 
given from his Kavyakautuka in the Abhinava Bharati on 
p. 541, Vol. II, we find Laksana included in his enumeration 
of the "Kavyapaddhatis', along with Guna, Riti, Alankara et 
Further Abhinava ascribes to Tauta certain definite ES 
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on Laksana during the course of his attempt to explain the 
difference between Alankara and Laksana. We noted above 
how the Upajati recension was handed down, to Abhinava 
from his teacher, i.e., from his teacher's Kavyakautuka, upon 
which Abhinava had commented. Before Abhinavagupta, 
views on Laksana were very confused, as is seen from 
Abhinavagupta's commentary on the Laksanas which opens 
with 10 Pürvapaksas on the real nature of the concept of 
Laksana. Bhoja’s S'rhgaáraprakasa enumerates, defines and 
illustrates, not 36 of them, but 64. S'aradatanaya follows 
Bhoja. The Dasarüpa aud Avaloka mention the 36 Laksanas 
and briefly indicate their inclusion in Alankaras and Bhavas. 
Bahurüpamisra, in his gloss on the Dasarüpa, speaks twice 
of the Laksanas and in addition to the Laksanas, mentions also 
the Natyalankaras. The Sangitaraja of king Kumbhakarna 
dealt with the Laksanas. Sarvesvvara’s Sahityasara deals with 
the Laksanas of the Upajati list. S'ingabhüpala calls them 
*Bhüsanas', gives 36 of them, defines and illustrates them. 
The Sàahityadarpana also gives them with definitions and 
illustrations. The Natakacandrika, an unpublished work on 
Drama, criticises the Sahityadarpana and follows the Rasar- 
navasudhakara as regards the 36 Laksanas. From Raghava 
bhatta’s commentary on the S’akuntala we learn that Matr- 
gupta also dealt with Laksanas separately in his work on 
Natya. Ragbavabhatta indicates some of the 36 Laksanas 
in the several situations of the S'akuntala. Jagadhara is 
another commentator who, in his Tika on the Malatimadhava, 
points out a few of the Laksanas. Rucipati, in his com- 
mentary on the Anargharaghava, points out two Laksanas. 
Rajanaka Alaka, in his commentary on Ratnakara's Hara- 
vijaya, has occasion to speak of Laksana. Alaka follows the 
Upajati recension. The only work on poetics proper which 
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treats of Laksanas is Jayadeva's Candraloka. It defines only 
a few of them with illustrations. 


IV 


Laksana has changed its name in its history. S/inga- 
bhüpàla and his followers call it Bhisana. This name is 
derived from Bharata himself describing the Laksana as 
< ате ? f ifa ? hough Bhoja calls it onl 

aaay апа * yga.  Thoug j y 
Laksana, S'aradatanaya calls it Bhüsana at the beginning and 
ends by calling it Alankara. Jagaddhara calls it Natyalankaàra. 


V 


Bharata’s own view of Laksana as far as it can be made 
out from his text alone, must be taken up only lastly. Before 
that we shall see what views of Laksana are contained in the 
Abhinava Bharati. Abhinavagupta gives a number of con- 
fused views held by others and at the end of these he numbers 
them as ten: But actually, on first reading, we get only eight 
views. The text here is very corrupt and perhaps lost also 
here and there. These following ten views can be made out 
of this portion of the Abhinava Bharati. Pp. 379-381. 
Vol. II. Mad. MS. 

i. Laksana is different from Guna which is inherent in 
Rasa, the soul of poetry. As belonging to the body of poetry, 
Laksana is on a par with Alankara with this difference: It is 
not separate from the body (i.e.) it is not qaga.  Alankara 
is separate from the body. Чха четсе: | sf uua 
аа (JARRE) IZANA | Laksana is the body itself and 
as such is further adorned with Alankaras. Just as we take the 
metaphor of necklace or anklet when we talk of Alankara 
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. so also we have to take the metaphor of;the Laksana of the 


body, such as the Samudrika-laksanas, when we speak of the 
Kavyalaksana. This Laksana is twofold—natural, Siddha- 
тйра, such as the quality of having broad eyes, and artificial, 
Sadhyarüpa, such as the occasional grace while adopting a 
beautiful gait. In this view, Laksanas are features in the 
personality of the chief character of the story. 


— чё Fa aer aad sad | ча freed Teed 
ат, азт AAR qaqa a 1 WAST SATA ; аата | 
ОИЕ GRRL еа, 
an Am тетей, аата < | p. 379. 

аз язча ай ачат ата Gq рей 
чӯа ач | p. 380. 


ii. Some others think that situations or points in the plot 
of the drama or the Sandhyangakas are called Laksana. Just 
as the SAmudrika-laksanas like Pasa and Dhvaja indicate the 
greatness and the beauty of a Mahapurusa, so also these 
Laksanas which are so many points in the development of the 
plot beautifying the story; as beautifiers of the text, they are 
called Laksanas; but the same are called Sandhyangas as 
developers of the plot, and Vrttyangas as promoters of Rasa. 


Bey werdg—zhdwueUeemrs urgeri SANs 
q ацал | fifratargatdasta «ЧЧ famed 
GAA елат вачды:, Tafa аха 
атаїдЁъ:, жтеяпчеатаятакйїчаїййчат SRTSESSSHTUETSUIA- 
Jaragua a | чар 99— 
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o samaa Andaa aa Ча | 
. чїйаїгна її әна чача: | gÑ 1 р. 380. 


iii." Some differentiate Gunas, Alankaras and Laksanas 
riot: Бу the asa adopted by those who hold the first 
view, but by defining three different activities on the part 
of the poet’s faculty in introducing the Gunas, Alankaras. 
and Laksanas in a Kavya. The poet's imagination has three 
activities, Vyaparas, and three corresponding vibrations, 
Parispandas. In the very first vibration the poet's genius 
conceives the Rasa and its Guna, say S'rhgara and its Guna,, 
Madhurya. „Тһе second vibration which is also called 
Varnana, effects the introduction of Alankara. The third. 
activity: chooses the words and ideas. The effect of this third 
activity is the actual body of poetry, the Kavyasarira, suggest- 
ing the presence of the ten Gunas, S'lesa etc. 'That beauty 
of! the Kavyasarira which is the effect of this third activity 
and which is not covered by the beauty effected by an 
Alankàra is what is called Laksana. 


чї@)чї g aiaga: а: яічҹтат naqa нче [d]: 
чезпатаччач (ат:) 3pm: | sfr ча fe Cures 
яїн®йнтдаїїї: эчне (gatara) әта, + AAT 
93:1 эя eta zd aeg mataia- 
елате Әт: | Tea) wifi: жебей: 
ачгат аат аєа: He: Thera: agane: 
атата катаа A алатот еа 


эй ватт р ГЇН ТЇЇ | ag aaa 
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ләса аят «Раа Бен: aasia: | 
а: enka ча анетаыо Rafa: (2) || 


чя Ta RAAR лт И: | p. 380. 


This view seems to be like the first in making Laksana. 
the Kavyasarira. This view further seems to formulate two 
sets of Gunas, one, the three Gunas aA, айн, апа dale, 
which are said to inhere in Rasa as Rasadharmas and the 
other, the ten Gunas of the words, ЭЧ etc. The suggesting 
of these and the effecting of a fine texture or appearance, 
Snigdha sparsa, in S'abda and Artha, forming the body of 
Kavya, is said to be Laksana by those who hold this view. 

iv. 'The fourth view, instead of restricting the Laksanas. 
to Vakyas or points in the plot, lifts them to the position 
of ЯЯ=9985—сһагасіегіѕііс= of different kinds of poems. As. 
for instance, some poems are characterised by the speciality 
of having profuse adornment of Gunas and Alankaras. Such 
poems are called by the first Laksana called Bhüsana, which. 
Bharata defines as the ample use of Gunas and Alankaras. 


DESEAS 


эгет 01219 «ЕГИ: HORT | 
TAR furere «ваң || XVII. 6. 


The example given here for such poem, 4.е. a Bhisana 
prabandha, is Meghadüta! 


чп R— а saad Toei, AN 
Xea, TSAO | чанае яа(кчуннї SUUS | 
p. 381 
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v. We are unable to have much light as regards the 
fifth view on which we have only a brief remark. It says— 


fad gad—secfunrafadat equ, ЇЧ | p. 381. 


vi. Certain others are said to view Laksana as the 
proper use of Gunas and Alankaras, i.e. in accordance 
with the principle of Rasa-aucitya. 


zdt чайнае] ачта чаа ач тета (теа!) 
RU | р. 381. 


vii. The seventh view has affinities with the first and 
third views. It takes its stand on the fact that Laksana, 
like Alankàra, belongs to the body of Kavya and secondly, 
like Alankara, it is a beautifying factor. The beautiful 
Kavyasarira itself is held as Laksana. Such beauty as is 
inherent in Kavyas like the Amarus'ataka, even in the absence 
of Alaükàras or what may be called natural beauty, is the 
proper scope for the concept of Laksana. 


qY атата эта ада( да) friget À- 
shaahi: meig, энеда (faa), ааа st: q 
wer: (Baal) « ча "WIS: Haare OUI | p. 381. 

viii. The eighth view has been made out with great 
difficulty for the text here is very brief. This view differen- 
tiates Laksana on this score: Bharata has given only three 
Alankaras, Upama, Dipaka and Ripaka. These three 
become infinite with manifold species. The means of their 


multiplication is the interaction of these three Alankaras 
with the 36 Laksanas. The text available is this— 


STHIITHSTHOMNAARATE AAAS: | p. 381. 
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This view is more elaborately found in a further context 
on the basis of which we may reconstruct this text thus— 


зчата\ч чиопа SAAS ASHTE: | 


In discussing the difference between Alankara and 
Laksana, in the Alankdra section, Abhinava gives the same 
view more elaborately and as his own teacher's, т.е. Bhatta 
Tauta’s. раша becomes HaiWldHI by adding to it the 
Laksana called gga 5 it becomes ачта if the Laksana 
AAA is added to it and so on. This view of Таша is 
very clever and though it does not correctly define Laksana 


and its nature, yet indicates how it is an easy transition 
from Laksana to Alankàra. 


ST 9—=ашҹәт asa AAAS | 
Чїй (R) yga аі ata іча | ahaa 
TASTE: | TARA эшетачыят | Rea 
aR: | [er] fea JANNAA | p. 404. 


ix. The ninth view is obscure since, here again, the 
text is meagre. 


ең «4 Гез атка | р. 381. 


Abhinava later uses this view also and explains it 
as the beautification of S'abda by S'abda, of S'abda by 
Artha, of Artha by S'abda and of Artha by Artha. In effect 
this, view also comes to be the same as the third view, 
Laksana being held to be such beauty of the body of poetry 
as is present even in the absence of any Alankàra. 

x. The tenth and the last view, as Abhinava himself 
points out, does not differ from the second view very much. 
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Just as in the Mimamsa S'astra the different subject heads. 
are distinguished by the Laksanas, Fag, “ПЧ, edes etc., 
so also in Kavya, particular points in the story go by the 
name Bhüsana, Aksarasanghata and other Laksanas. This 
view thus, except for the illustration from the Mimarnsa, is 
not different from the second Paksa which holds Laksanas 


to be ^sfügquueems or deer 's. 
VI 


Now as regards the authors of these ten views— We have 
no evidence to definitely affirm where these views are to 
be found or who held them. Abhinava does not give the 
name of the theorists here, as he gives in his discussion 
on Rasa-realisation. It is not likely that these ten are purely 
imaginary Paksas. In the course of the exposition of the second 
and the third view, Abhinava twice quotes Anustubh verses. 
with the words ЯФ аза. The third view takes its stand 
on Vyaparabheda. From what the Anustubhs look and the 
association of Vyapara with Bhatta Nayaka we may conjecture 
that some of these views are expounded in Bhatta Nàyaka's. 
Hrdayadarpana. We also know of the Mimarnsa predilections. 
of Bhatta Nayaka. So it is likely that the tenth view also: 
is contained in his work. We can also make out the 
author of the eighth view definitely as Abhinavagupta's own 
teacher, Bhatta Tauta, whose work, the Kavyakautuka, 
must have dealt with the Heated called Sao] at some length. 


VII 


Taking this Dasapaksi—the 10 views given above,—the 
ideas more commonly associated with Laksana are these— 
1. Laksana belongs to the body of Kavya. 
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2. It is a beautifying element. 

3. As such, its difference from Alankàra consists in this 
that it is more comprehensive, is not a separate entity like 
the ornament, Alankàra, but is Aprthaksiddha, i.e, is the 
Kavyasarira itself. 

4. By itself, it gives grace to the Kavya while Alankara 
is added to it for extra-beauty. 

This is one group of ideas, taking inspiration from . 
the metaphor of Samudrika-laksana. Another line of 
thought is not to bring Laksana at all in relation to Kavya 
in general nor to take it, like Alankara, as a beautifying 
factor, but to associate it only with drama and the several 
situations in the development of its plot. Abhinava and his 
teacher took Laksana in accordance with the first group of 
ideas, considering Laksana to be "Kavya-sobhakara-dharma,' 
a beautifying element pertaining to the body of Kavya in 
general. The other line of thought represented by Paksas 
nos. 2 and 10, considering Laksana to be like Sandhyangakas, 
which Abhinava does not accept, is the view that has how- 
ever survived in some works. The works on dramaturgy 
alone (a few of them) treat of it and these take Laksanas 
to be features of drama like the Sandhyangakas. The curious 
and purely speculative views, the’ connection of which with 
Bharata’s own view we do not see at all, are views no. 4, which 
takes them to be characteristics which classify the Kavyas into 36 
kinds and no. 5 which takes Laksana to be the poet’s afaorafasis. 
The main view which considers Laksana, like Alankara, as 
a beautifying element, but pervading the whole of the body of 
the Kavya, died with Abhinavagupta. The concept of Alan- 
kara, with which, even at its birth Laksana has an over- 
lapping of functions, swallows it up. Even Raghavabhatta 
who takes Laksana to be separate from Sandhyangas, swearing 
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by Abhinavagupta’s great pains to explain them at length 
as different from Sandhyangas etc., takes them only as 
Natakadharmas and not as Kavyadharmas in general. 
Bhoja, S'áradatanaya, S'ingabhüpala and Visvanaátha accept 
their difference from Sandhyangas, but mention them only 
in Nataka and never as being related comprehensively to 
poetic expression itself. The Candraloka is the only Alan- 
kara work which treats of Laksana as a feature like 
Alankara, of #24124. The second line of thought which 
connects Laksanas with Sandhyangas was first uncon- 
scious of its suicidal suggestion. Dasarüpaka rejects them 
on the score that they have no individuality and can be 
included in Alankaras or Bhavas. Visvanatha realises this. 
and says that though the 36 Laksanas can be included in ` 
Sandhyangas etc. they must be shown to be separately 
existent in a drama for the reason that Bharata has treated 
of them separately. But many works on dramaturgy do not 
treat of the Laksana at all. The reason is plain. The Dasa- 
rüpaka shows us how the Laksanapaddhati perished. The 
Laksanas lacked individuality and most of them showed them- 
selves to be some Alankàras or Bhavas or some Sandhyangakas. 
But it may be observed that the authors on dramaturgy 
who have shown an extraordinary genius for classification 
and elaboration of Angas on a stupendous scale might have 
followed the logic of the inclusion of Laksana in other 
concepts and saved us their lists of minor Sandhyangakas, 
most of which can be shown to be not different at all 
from some Alankara or Bhàva. The same criticism applies. 
also to the lovers of Alankaras who have made a list of 
more than a hundred of them. As for instance the Visadana 
and the Ullàsa, Alankaras in the Kuvalayananda, are cases 
of Bhavas. 
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VIII 


Coming to Abhinavagupta's own view of Laksana—the 
main thread of his view must be caught in the bewildering text 
on this concept in various places in this chapter. He points. 
out even at the outset that these views cannot stand to 
be logical when we consider the 36 Laksanas themselves 
one by one in the light of these views; for, to a certain 
extent, the views have been purely speculative, spinning round: 
the word Laksana having its counterpart in the Samudrika- 
laksana of the human body, without relating themselves. 
to the nature of the individual Laksanas. So Abhinavagupta 
makes a convenient suggestion that the 10 views cannot be 
exclusively and separately followed. 


сау qd зелена finr 4 ае «909 up | 
p. 381. 


One comprehensive and definite view must be made 
out of the cloud of these several Paksas. Abhinava adopts 
shades of each view and gives his own definite idea of 
Laksana, which itself takes conclusive shape only as he 
proceeds further and further. Неге and there Abhinava сап- 
not help pushing new wine into old bottles in his difficult 
task. One line of thought he has definitely rejected and 
that is, the association of Laksana with Nataka only and 
taking it as something like Sandhyangakas. He refutes this. 
view in this chapter and elsewhere also while dealing with 
the Vithyangas. He says there— 


Tam (елитата) sR Aq ала] 
чеха: HA |... 
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а Зай arrears | ая hfg Teg- 


faqat яшап: | Ravan «ваба атаа теат: | 
рр. 481-2. 


In this same context Abhinava thus indicates the differ- 
ence of Laksana and Alankara on the one hand and the 


Angas on the other: 

атата чі еа «а RAT: | p. 482. 
Having thus rejected the view that Laksanas аге identical 
with Sandhyangakas, as also the fourth and fifth views, he 
combines the various ideas of the other line of thought and 
says that Laksana is Kavyasarira itself. It is said to be the 
Abhidhavyapára itself as a whole. Commenting on the verse— 

qia fe sania Эчт Q prefiere | 

Bag AMA ass: STACI AIR 9 || 
in the text, Abhinavagupta says that the poetic expression 
itself as a whole, written in accordance with the Rasa, is 
called Laksana. Laksana is nothing but the Abhidhavyapara 
of the poet's language intended to evoke Rasa. 

mand 3 жп: aaga aR asa: e- 
area Hase Ta її safuwrammi- 
ama samsa: ая «іч (#8) атата feud «тїї 
SATA «татлаа | At ча Ad ғақ Чаат 
Pras: | р. 383. 


This Laksana ог the beautiful language or the poet’s 
Abhidha itself is what distinguishes Kavya from other 
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utterances. And here, as is usual with him wheréver he 
agrees, Abhinava quotes Bhatta Nayaka, who emphasises 
Abhidha, or the poets Vyapara in choosing the beautiful 
mode of expression as the characteristic of Kavya, which is 
different from S/astra or Purana. In S'astra, S'abda pre- 
dominates. It is enough in Purana if the story, the Artha, 
is somehow said. But in Kavya one looks to the delectable 
way in which things are put. Thus in Kavya, the Vyapara is 
important while word and idea are subordinate. 


ачта (ят) 4 (es ча... afro paf- 
< | 
WMATA TA зәј чуча: | 
эйт g Aw ада: SAA: |i 
(i Tet а% 9 Trae) 
айда ваттятпей BEATA | p. 383. 
Abhinava quotes Bhamaha also here to show that 
Kavyasarira is distinguished from other utterances by the 


peculiarity of its expression, by its а. Later also he 
'says— 


aN, PR, "fof, ARE, wea fü fü sala 
equi «араай T PRATT | | р. 405. 


aa fiarag qd зала, а= \Ечабатат [ә] 991%: 
AAAs асе. saat wae |... 
ча fifteen baa хей [ид їл «Әя 


чата SATA, SAO | p. 382. 
2. 
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Immediately after quoting the above given verses from 
Bhatta Nayaka he says— 


атат —* Sar «89 ая чаза Raad’ = | 
AA RA eum us SAT | 


In another place he says— 


aa (атата ч Frade: «тета EPA: | 
p. 399. 
If Laksana should be thus taken as equal to poetic ex- 
‘pression, the natural consequence is that Laksanas are not 
36 only but as many as the poetic expressions. This Abhinava 
grants and says that Bharata only indicated a few, 36 of 
such possible Laksanas. He adds that it is because of this 
that, according to another view, Bharata gives another set 
of Laksanas with definitions. Abhinava here refers to the 
Anustubh and Upajati recensions, takes both of them as 
given by Bharata, but says, that he follows the list handed 
down from his own teacher.’ 


AIRA a raa(qafiqmgoaqa | pea- 
ачта Aami (eurem) qf (aiaa | . . 
„. өш cw AMR ufu AANST q WTHI- 
«ч SA ч AEN BOE | ая ча чыфч AA xad | 
4 ч азата: | КО) жие эңшлачтеатачтчатпа: | 

р. 384. 


! But this is an after-thought which Abhinava got up as 
evidence for his view of infinity of Laksanas. It is also a passing 
thought, for instead of, consistently with this, explaining the two 
sets with different illustrations, he tries with great difficulty to 
show the identity of many of the Laksanas of the Anustubh list 
"with those of the other, which he mainly follows. 5s 
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‘It also follows, if Laksana is Kavyagarira it has further 


adornment with Alankaras. So says Abhinava— 
ча shea qasa Әта, eae figu 
чая чале | ааа) ече ASERT MEAT IRA: | 
p. 404. 
Blot MASA ACY, TA STATA: ISTAT: | p. 404. 


Laksana is Kavya itself while Alankara is extraneous orna- 
ment, Prthaksiddha, Vastvantara. 


Te ацетата aso: | ач Aaa 


AGHA чей:, ASH: | mg ARASAN: | SANTA 
Тана: | р. 382. 


Thus Abhinavagupta adopts the first view, the third 
view and the seventh view, in generally stating his conception 
of Laksana. In interpreting particular Laksanas and their 
definitions given by Bharata, Abhinava adopts the other 
views related to these views. Thus in explaining the first 
Laksana called Bhüsana or Vibhiisana he adopts the sixth 
view. Bharata defines Bhüsana thus— 


че 99 TCM: SASHA | 
porfa Peas e, || 


Abhinava says here that Bhüsana is the proper use of Alan- 
Кагаз and Gunas in accordance with the Rasa, with an eye 
to calf. In pointing out what this Rasa-aucitya is and 
how Alankaras should be introduced in accordance with 
it, he quotes Anandavardhana’s Karikas in the Dhvanyaloka, 
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II Uddyota, on Alankara-samiksa—faaall аечсая «її сая 
qara etc. and refers to his own Locana thereon. 
Then Abhinava adopts the seventh view often in dealing 
with the definitions of particular Laksanas and in suitably 
illustrating them. The illustrative verses he cites for a Laksana 
.happen to exhibit an Alankara also. Abhinave notes that fact 
and says that the beauty of the verse is due, not to the Малга 
but only to the Laksana. He shows how there is no ‘IAAI 
by Alankaras. Commenting on his illustration for the second 


Laksana called equ, he says— 
spp FHT adran (ral Grate CAT- 


gw | р. 386. 


This non-alankaric beauty in this case is due to the 
Laksana, Aksara sanghata, which Abhinava takes as Pada- 
aucitya, the suggestive appropriateness of Padas, Namapadas 
and Sambodhana padas. Having said this, Abhinava finds 
himself hard put to distinguish this Laksana of the Sabhi- 
prayatva of Padas from what Bharata has given as the Guna 
called Ojas; he then advances the explanation that behind 
Gunas like Ojas, there is a Kavi-vyapara responsible for the 
beauty meant by those Gunas and it is that Vyapara which is 
Laksana; and that instances of Laksanas cannot be had 
without being mixed up with Alankaras and Gunas. 


WAG ч SAAT GHWT Sea =5а9 | p. 386. 


The natural grace of a verse even in the absence of Alankara 
as in the verses of Amaruka is due to Laksana. This is 
the view he often adopts. He illustrates the third Laksana 
called ЭТЇЇ by the verse in the S’akuntala— 559895118 SY 
aaga аЧ:” etc. and makes the comment that there 
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is no Alankara in the verse but yet there is beauty in it 
and that it is due to the Laksana called S'obha. 


ч тї aan: = аб afters (ватат:) а: seq 
SAMA SISA, cmd web атая (2) | SAPS EAT 
sq aaa sft xem | р. 387. 


That the very Abhidhavyapara of the poet is Laksana is 
clinched by Abhinava in his exposition of the fourth Laksana 


called Abhimàna, by reading that Laksana in the end as 
Abhidhana. 


эйт: ....... їп этет (2) STATA AAA 
жарасса Fas quum . . . sa crure 
SATA | р. 387.: 


He adopts the eighth view, which is his own teacher’s, 
in his exposition of the Laksana called 3JUITddI& and in other 
places. Explaining the Laksana called пая in his illustra- 
tion which involves S'lesa Alankara, he says— 


SHA uq qq (ANSA четяң.... Wd ATA eui 
зчитёчтяатїве(я) fafa) | жашт fe emm) 
faafaa | ada ena) ча а пи: | p. 388. 
Here he adopts the eighth view only slightly. He says 
that the Laksana called Gunakirtana helps Upama and 


S'lesa and that Laksanas beautify even Alankaras. He 
clearly adopts this eighth view that the further elaboration of 


' Regarding the verse defining this Laksana, Abhinava notes 
both the variants ‘ Dharyamana’ and ' Varyamana.’ 


~ 
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manifold Alankaras is the result of their interaction with the 
Laksanas, in a further passage under the ninth Laksana, 


Gunanuvada. 
ay qa: E M SE 
qa BRAT AAT тыа, AGERT | | 


qg saadan: В... qq (f$ qq: 2) з GERI 
Jasi aaga | чч ча Вл аен: Э Petia: 
зчатдат:, ая at даі: mT FRAT) feta: q 
ате eana «бта: | Tosh ат Феҹ бч: | ата 
df&f ач aff аа sama) am fe «татаал fear 
Am: zemafud— Бета: NARRA RENNA- 
ата: | Us aeda quaja walle | чт #15291 | 99 
үлтб®т їй їт:; at sanf naag | p. 390-1; 
Whatever beauty in a Kavya is not due to either Guna 


or Álankara is due to Laksana. If so, will it not be that 
all Kavya is Laksana? Yes, says Abhinavagupta. 


TAi wd euim? ж зп897:: Вада sapaqa: | 


р. 391. 


Thus in this passage Abhinava combines his teacher’s view, 
ie. the eighth with the seventh, reconciles both by making 
them as parts of a bigger and more comprehensive view 


of his. Abhinava opines that Laksana is sometimes natural 
grace and sometimes it adds beauty to Alankàra also. Thus 


he considers it to be more important than Alankara. 
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эта ча Ча ‘RAI adem: Wafer: ' zfsr 
SANIT R яң, TA AEGON) SENT) zf | aT 

RAN (sgn Aae Чад, єйїзї: | 
р. 382-3. 


In the explanation of the sixth Laksana, Protsahana, 
Abhinava again adopts his teacher’s view and points out’ 
how this Laksana adds Vaicitrya to Aupamya and Aprastuta- 
prasamsá. Under the tenth, Atisaya, he says that it’ is 
this Atisaya -Laksana that makes the Atisayokti Alan- 
kara. The ‘Kavivyapara’ view recurs under Ksama, the. 
twenty-eighth ; as the very ‘ Kavya sarira', the same view 
recurs under Anuvrtti, the thirty-first and Yukti, the thirty- 
third. 

Thus Laksanas are important because they are elaborately 
enumerated at first, they are the very Kavyasarira, or the 
Kavivyapàra or Abhidha of the poet, they аге ele- 
ments of natural beauty even in the absence of Alankaras, 
they are the factors that multiply the three Alankaras 
into many, and they beautify sometimes even Alankaras. 
Through the first Laksana Abhinava forces the idea that 


*It is this idea of Laksana as the Kavyasfarira itself that 
Abhinava holds at the end of his commentary on the previous 
chapter, while commenting on the text, “Headey аө: gafă- 

7: ’, which introduces the topic of Laksana in the next 
chapter. Abhinava here works out a metaphor with a beautiful 
house, the metre being the ground, Laksana, the building of the 
house itself, Alankadras and Gunas, the paintings etc. 


ляп этет її (0) «xis waq QR, dad чей fA ufu- 
жеч: Әб, шый U желй, ,- faa. 


sdfde, . paaa ageafefa: 
че Ристе 1? p. 377. 
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Laksana is also a principle of afad and under the last, he 
speaks of Aucitya as the purpose of Laksana.. ЧУНЇГЧӨТӨ ЧЧ 
дйїзаң | p. 403. If Laksana should be so elastic or so 
comprehensive, we would have not 36 of them only, but 
an infinite number of them. Quite so replies Abhinava- 
gupta. The Laksanas are AA-AAA and in their combi- 
nations with each Alankara, they produce many varieties. 
In combining among themselves also they breed number- 
less varieties. Thus infinite are the varieties of beautiful 
expression in kavya. Abhinava says under the thirty-first, 
Anuvrtti : 


чаена f aaa =т= qamqa | 
wan fe таа |....... 

TIA saa әт aha) 
UTU AKG) FAAS яятлтн ет 
TAA Tah Wea saa ч pA- 
area (a) Sp Wg aI, чї sieur 
area MATAT | p. 401. 


In this passage Abhinava gives a new and clever idea. An 
Upama is an Alankara. It is expressed and has its S'arira. 
That S'arira itself has to be beautiful. The beauty of the very 
expression of Simile or other Alankaras is Laksana. In his 
Dhvanyaloka locana, Abhinava has pointed out that Alankaras 
have to be beautiful and that expressions like ‘fiag naqa: до 
not become Alankara because of the absence of a basic beauty 
which is necessary. This basic beauty he ascribes to Laksana 
in the Abhinava Bharati in his exposition of the Upama 
Alankara. 
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RATA sede «Већ ata aia qaq zf 
TAASEN «ЇЧ аң | p. 405. 


IX 


'"Dandin, as he was going, cast a remark on Laksana, 
For him the whole Kavyaprapañca is Alankara-Brahman. 
Naturally he considered Laksana to be Alankara. When he 
considered even the Sandhyangas and the Angas of the 
four Vrttis, Kaisiki etc. as Alankaras, it is no wonder 
that he considered so this concept, Laksana, which has so 
much in common with Alankara. Не says— 


FA UCAFTARGANARTAA | 
таай Tey зета A: || II, 366. 


The Laksana referred to in this verse is Bharata’s Laksana. 
Tarunavacaspati says—eU[q , Вела “Тете | аттат 
AÀ | АЈалкага іп Dandin is a wide berth which can соп- 
veniently accommodate these and many more. 

The Dasarüpaka mentions: the Laksanas at the end and 
does not treat of them since it includes them in Alankaras and 
Bhavas. This attitude is very logical, since many of the 
Laksanas are either Alankaras or Bhavas. Тһе text says— 


ча feros «тате 910: | 

чаа (єп) еттті Asay 99 F || 

akay aana «Ҹат sft qdermmemem: | 
"The text of Bharata here is 99 fafaa areata 


and ' Bandha’ here meaning merely ' composition’ can hardly bear 
the interpretation Abhinava puts on it. 
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The Avaloka adds— . : ; a 

с fob aia «їйїнїн gobi q D" gh 
mf. RaT peasan “am Ga a A’ gaa- 
ате деста: squrfag Asay Wee ЖЧ 


sequia « Waal | 


Bhoja, in his S’rngaraprakasa (Vol. II, Chapter 12, p. 450, 
Mad. MS.), while dealing with the technique of the drama, 
says first that the drama shall have 64 Laksanas. 


BANAT ATA gh Fala TEFA | 


He comes to the topic, Laksana, on p. 524, first enumerates 
64 of them, then defines and illustrates each. Bhoja is 
given to elaboration. and he takes up some of the Anustubh 
list of 36, some of the Upajati list of 36, adds a few which 
are his own and thus makes a good number of 64. Certain 
numbers have a destiny and in Bhoja's bulky writings, in 


his classifications, such numbers appear often. This chapter 


is called ‘gagegage? dealing with 4 sets of 64 
Angas of the Prabandhas. ‘Thus it is out of an artistic sense 
of uniformity that Bhoja made Laksanas also 64. For Bhoja's 
list, see table at the end. 

_ Bhoja is acquainted with both the lists of Bharata. His 
definitions are mostly reproductions from Bharata with slight 
variations. From the name of the chapter we are to take 
that Bhoja considers Laksana as a Saedig? like uctus, 
with which it is clubbed together and described. He 
generally says that they are for beautifying the work. 


At the end of, his treatment of the Laksanas he says of 


them— 
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Taher area fash чта ететі | ` 
“aR as}: aag Чайзат TRA || 


Bhoja takes Laksanas as features of dramas only. He tries. 
to give us some distinction between the Laksanas and the 
Sandhyangas. After illustrating the first Laksana called 
Bhüsana, which is speech full of Alankdras and Gunas, 
he says— 


чя strae: Smaga Aa qe 
«Чат FEAT | wd алатда опит seres: | 
. PRA FR aed? | wena g spesa ATN) 
Чала ste | 


The text is incomplete and corrupt. Bhoja means to say that 
just as the first Laksana involves Gunas and Alankaras, so also: 
the others and it is this that differentiates Laksanas from Sandh- 
yañgas which do not involve Guna or Alankara. This expla- 
nation is clever and shows us how many Laksanas look like 
Alaükara but is not wholly sanctioned by Bharata, who 
described Bhüsana alone as being ‘profuse with Gunas and 
Alankaras’ and never meant the extension of its nature to: 
the other Laksanas also. No doubt, some Laksanas definitely 
mention and involve a few Alankaras. 

S'aradatanaya, in his Bhavaprakasa, deals with Laksanas. 
in Chapter 8. In the Natya S'astra we see the Laksana des- 
cribed as Bhisana. “Ё 4 quoius? ‘ чеч ат nea- 
БЕСЕ |^ So some writers have called the Laksanas Bhü- 
sana also. There is propriety in this name from the point of 
view of function, since all the writers say that Laksanas adorn. 
the Kavya. S'aradátanaya calls them Bhiisanas and gives. 
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them as one of the items in the technique of Nataka. He 
‘says—‘ чарт, ason fey =): ‘36 Laksanas also’. But while 
enumerating and defining he gives 54. At the end again he 
mentions their total number as 64 and calls the Laksana here 
«паты чайда: Prat «Пай: p. 224. Gaek. 
ейп. Thus, as in other places, the text of S'aradatanaya 
causes great confusion. S'áradàtanaya's list contains Laksanas 
from both the lists. A few of them are new. 26 are from 
the Upajati list and 14 are from the Anustubh list. The 
remaining 14 in the total of 54, are new. They are— 


ча:, Wel, APA, sa, AA, эзїїчї, RA- 
аяа, IRE, seus, Ает, Sm, Ste, З: and Fea: | 


"Two of these, del and чака are found in Bhoja's list. 
Naya may be Bharata’s Anunaya and Parivada may be 
Bharata’s Parivedana or Paridevana. S'aradatanaya’s defini- 
tions of the Laksanas are most of them brief adaptations of 
Bharata’s definitions. 

Jayadeva’s Candraloka is the only work on poetics which 
‘treats of Laksanas along with such topics as Guna and 
Alankara. It is curious how Laksana found its way into 
this work of later times, not dealing with dramaturgy. Jaya- 
deva is aware of the topic of Laksana but is not sure of 
its nature or place in Kavya. Even among the Laksanas, he 
gives with definitions and illustrations, only a few. Mayükha 
3 of the Candraloka gives the following Laksanas :— 

aagi, ane, eum, 89:, ЯЇЧЧЫ:, fren, fea 
"qum, fale:, afr: and #=PIH—all of the Upajati list. It is 
remarkable how Jayadeva missed the very first Laksana 
called Bhüsana and the no. 36 also and gives only 10. 
Jayadeva’s definitions of these are concise and more definite 
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than those in Bharata and when we read these together 
with their illustrations, we cannot miss the fact that it is. 
not very far from Laksana to Alankara. In the last verse 
he briefly indicates the nature of Laksana and says that 
Laksanas like the above given ten, are many. 


ата wh релсата: | 
«йитте (Mea) a яй: (| 


Just as Mahapurusas like kings have the Laksanas, a gold- 
bright forehead etc., Kavyas have their Laksanas. Vaidya- 
nātha Pāyaguņda, in his commentary on the Candrāloka, 
says in an earlier context, that the Laksanas are Kavya 
Jüapaka, an attempt at explanation which does not carry him 
or us far. 

Again, if we go through the 5th МауйКһа and its list 
of Alankaras, numbering hundred, we find there, besides 
tied, Fist, ЯУ and other names, associated in Bharata 
with Laksanas, which must have very early passed into the 
fold of Alankara, some of the above given ten themselves 
are counted as Alañkáras. Thus we have faeateaafafe:, afta, 
Ferefzn:, fave: and 29:. Among these, the illustration for 
ensaf alankara in the Kuvalayananda is an adaptation 
of that given for the Laksana of the same name. The 
same illustration—‘ Seziaftasia aes ай Wale’ is given for 
both freitneaot and ferrem. 

S'ingabhüpala also calls the Laksana, Bhüsana. (R.A.S. 
chap. ПІ, pp. 247—264. Triv. ed.) Не considers them as 
beautifying elements of the plot of the drama. 


T ачай TAPIA: HEA | 
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He completely follows the Anustubh list with this minor 
difference that he reads $31 as JG and gives the synonym AJT- 
wo for Bharata’s fimi 9999, S'ingabhüpala takes Bharata’s 
own definitions and compresses them in half verses. In 
some cases, as for instance in the definition of ШЇ, he is 
more definite than Bharata, by restricting a comprehensive 
idea to a particular case. His definitions of Ризаа, fas 
SOA, чдяа:, gak, aka, sium, JANATA and ягә 
are reproductions of Bharata's verses. 

:Visvanatha, in chapter six of his S/ahitya darpana, 
treats of Laksana. He gives the 36 of the Anustubh list 
-with this difference that he gives Sanksepa newly in the 
place of Ksobha. Some of his definitions of these are succinct 
adaptations of Bharata’s, while some are reproductions of 
those of Bharata. He points out their existence in dramas 
with illustrations. He realises the logic of the attitude of the 
Dasarüpaka but is more loyal to Bharata, for the sake of 
whose words he takes that there should be 36 Laksanas in 
dramas. He says in the end— 

чч ifa тетсата CCOURICHEIC CRT 912% 
Saad: eae ҸҸ: | 

Besides these 36 Laksanas, Visvanatha has another set of 
similar items which he calls Natyalankara. They аге 33 in 
number. When we go through this list we find that most of 
them are the Laksanas themselves of the Upajati list. 
Thus we find here sa, AIAR: muc, AA, WAIANT:, IT- 
qi, Seated, AANA: AJAT, AM, аең and gf, 
12 from the Upajati list of Laksanas. While dealing with 
Laksanas in that same name he used the Anustubh list with 
a small difference. He left out af and had in its place Gaq. 
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The Ksobha left, out there has entered this list of 33 Natya- 
lankaras. The remaining 20 of this list are not ау 


ailable 
anywhere in the Natya S/astra. Among those Laksanas of 


the Upajati list which are not common to the Anustubh list 
also, there are yet YUTgara:, freqeqaara:, ЯЙ, Frater, 
SEL, agi: and чїїҗяяң, seven, which аге not taken at all. 


‘The first writer who is now known to have introduced new 


Laksanas is Bhoja. In his list of 64 which contains all 
the 36 of the Anustubh list and a few of the Upajati list, he 
introduced 12 new Laksanas, 967, qanama, 9ҸҸа:, SARR, 
AIG, SAR, ЧЇ тө:, R, яєзетаїп:, XA, IAA 
and Safa:. Of these 12, ЄЧЄ] and qai: are the only two 
found in S/aradatanaya’s list of 54. It is quite likely the text 
is not complete and S'aradatanaya who numbers Laksanas in 


the end as 64, took more of the above 12 of Bhoja. Visva- 


natha follows S/aradatanaya and takes the following of 


S’aradatanaya’s new Laksanas, 3Ҹ8:, Ә98:, Tel, Чї, 


alfa, AAAA, ЧЇЙГЄ, [чЧяң. апа ПЕЧ:, numbering 9. 


The remaining eleven in the 20 are new, found only in 


-Visvanatha. They are па:, SHAT, MAM, saaa: 


freq, зйе:, SAA, M, SNA, yada and sqi- 
SK. It is likely that some of these are really S'arada- 
tanaya's, ten of whose 64 are now missing in the text! Of 
these wT&TquI is said to be [dsl by Visvanatha. If so, 
it is not different from Bhoja's ЯҢ. Sem which is 
explained as ЗЧЕТ& is the same as Bhoja’s qara. grata 
is unnecessary reduplication for it is described just as the 
other Natyalankara called sme, which is a Laksana in 
Bharata's Upajati list. There does not seem to be any 


! Gaek. ed. рр. 223-226. 
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distinction between Sasa and ABT. Sada is nothing 
but Bhoja's gafa:. dué3I need not be a separate Natya- 
lankara, since he has already given а Laksana called 
зч эң. 

Why is it that Visvanatha made two separate topics as 
Laksanas and Natyalankara and how ? The materials for him 
are the 2 sets of Laksanas in Bharata and those in Bhoja and 
S/'aradatanaya. Visvanatha took the Anustubh list to represent 
Laksanas and made out a 33 from the Laksanas of the 
Upajati list and of S'aradatanaya's list and called the latter 
Natyalankára. Visvanatha perhaps wanted to stick to the 
number ‘36’ given in Bharata. S/aradatanaya says at the end - 
of his treatment of Laksanas— 


чет: BMA MERAT: | 


This use of the words ‘ Alankaras of Nataka’ gave a con- 
venient title under which, with a claim to be more neat and 
to have introduced a new item, Visvanatha could put all the 
other Laksanas. Jagaddhara who takes this name applies it 
to Laksanas themselves which will agree with what S'aradà- 
tanaya has actually said. Further Visvanatha seems to have 
thought that he could easily interpret the word Alankara in 
the following verses of Bharata which he quotes here, as 

 Natyalankara, whereas, it refers only to figures of speech. 


! Matrgupta seems to be the first to speak of the Natyalankara. 
We see it mentioned in his definition of Nataka, as also the Laksana 
under the name Vibhusana, as quoted by Raghavabhatta in his 
commentary on the S'akuntala. Е 


уже ТЕЕ елеч: | 
ятайтагжїаїчгитататнтя ан: 1 
«Te “ТН 92387 WW me: П Kale's ed., pp. 5 and 6. 
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qiagen AA | 


zaai a af: gate TEFA l 


Visvanatha realises also that Natyalankara is not much 
different from Laksana and that both again, to speak boldly, 


are unnecessary, since they turn out to be either Bhavas, 
Alankaras or Sandhyangas. 


Чаї = SATAN TAI тей чач 
әла: NERAN | чч = Thad MERIA AR- 
fadrequidsft Tet ялаа: semen RARER: | 


Talking of the function of Natyalankàra he says— qi- 
WITS: ^, which vague description is further argument for 
what we have said just above. 

Taking Laksana as a feature of drama only is a view 
narrower than the one attached to that word. Bhoja, S'arada- 
tanaya, S'ingabhüpala and  Visvanatha have narrowed it 
further by «mentioning them only in Nataka, the first and 
best form of drama. Raghavabhatta in his commentary on 
the S'akuntala criticises Dhanika for the inclusion of the 36 
Laksanas in Alankaras and Bhavas. He quotes the authority 
of the Abhinava bharati for proving the difference of Laksana 
from these and‘ promises to indicate the Laksanas in the 
S'akuntala in the course of his commentary. The list of 
36 Laksanas, is quoted by him from Matrgupta. This long 
passage and discussion on Laksana is found only in the 
Nirnaya Sagar edition of Raghava Bhatta’s commentary and 
of the S'akuntala. The edition of Mr. Kale, without any 


discussion at all, points out the first Laksana called ‘ Bhisana’ 
3 
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as being present in the portion up to the verse of Act I 
© детет qui etc. Raghava Bhatta is not so enthusiastic 
over Laksana as he goes further, for he points out only 
nine of them in Act I, none in Act II, only two in Act III, 
none in Acts IV and V, only one in Act VI and only two 
in the last Act. These are the Laksanas he points out— 
mor, aftona:, ofafe:, fen, Wale, Saw, supera, 
fag, EBA, Ше, НӨ, Fq:, Bsa: and B_ay:, 
numbering fourteen, all belonging to the Anustubh list. The 
definitions he gives for some of these are from S'ingabhüpala. 
These Laksanas he points out just in those places which 
S'ihgabhüpala himself has given as illustrations. 

Jagaddhara in his tika on the Malatimadhava indicates 
four Laksanas in Act III and two іп Act IV. He gives their 
definitions which resemble but are not exactly those in 
Bharata. These six are Че], W5SIWIW:, AIA, RENAR, 
ШӨ] and ofafg:. These are from both the Anustubh and the 
Upajati lists. He calls them Natyalankara. 

Rucipati, in his commentary on the Anargharaghava, 
points out two Laksanas in Act IV, calling them by the name 
Natyalankára. These two are ЭЁНЯ19 and Salleh (p. 157 and 
p. 182, Nir. edn.). He also quotes definitions for these two 
under the name Bharata, but the definitions are not from 
Bharata. The second, Beith is no Laksana in Bharata. Bhoja 
is the first to give it. Thus Rucipati follows some unknown 
writer who followed Bhoja but substituted the name Natyalan- 
kara for Laksana. 

Rajanaka Ratnakara, in his insatiable love for S'lesa, 
introduces the Natyasastra very often in his Haravijaya. In 
the penultimate verse (57) of canto XXI he describes a 
Nataka, through RZSIJHT where he mentions Laksana. 
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ala хайаа на таз Nana 
яй ит AEST quu | 
FARAI TEFA || K. М. edn., p 286. 


Rajanaka Alaka says in his commentary here— 
Saft «= \ҹтаадат:, ‹ зчач: cer: 5 — : 
чтят? әпда:[1] agaf) saç) (ean) fao 


чан К. . дат[йштйзїйєя: ag: зәл qz faq. 
925919 Г ПЧЕЕТЇТ. | 


Ratnakara refers to Laksanas as а feature of the Nataka. 
Alaka follows the Upajati list. We cannot get much out of 
his vague explanation of the nature of Laksanas as ga- 
AETIA 5 but we see that he followed Bharata and held 
them as features of Kavya and not of Nataka only. 

Bahurüpamisra, commentator on the Dasarüpaka, a 
writer later than S'aradatanaya, speaks of Laksana twice: 

(a) Commenting on Das'arüpaka III, 32-33: 


Wi at + ferm авачеттенд: | 
Dhanika says: $89: yaffa: | 


Dhanika takes Alankara in the text as Upama etc. But 
Bahurüpa takes Alankara also as Natakalankara, Atisaya 
etc., and Laksana as the concept of the same name. 


зчат= 598107: | ARINA ASHEN: | s 


BCU COG CAG CIN MIG CICS чете Ч ейт | 


P. 35, MS. in the Madras Govt. Oriental MSS. Library. 


(б) At the end, the Dasarüpaka says saagaa 
etc. Here Bahuriipa gives the Laksanas, Bhisana etc. and 
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says that, similar to the Laksanas, there are also others 


called Natyalankàras. 
Thus Bahurüpa has two sets, one called Natakalankara 


and the other Laksana. The MS. gives a list of Nataka- 
lankaras and Laksanas and there are gaps in the MS. 
(GPSEN: — ARIA: c, айд, afia- 

Eu SRE, атет, «ғияя:, aaa: .. . rfr, Pur, 
femur, JTT, Ta: . . . emet, Arata, mue: 
ama, figs, aga. ... (чэла), AA- 
WE, SINT, SMTA, Sh, эла, Tea, TOT 
SKI, PA, Ane, Тт йя, qfÑam:, squfn, g0- 
gam, RI, Sum, PAA, enpefufa:, AAA, afm, 
Sur, әабч:, sm, 989:, Тїяячяң gf (бё)... 
The text unfortunately stops with ‘ Iti.’ Bahurüpa's position 
regarding Laksana is similar to that of Visvanatha and it is 
most likely that S'aradatanaya's fuller text is the basis for 
Bahurüpa whose two lists contain Laksanas of both the 
lists in Bharata and those found newly in S/aradatanaya. 
See also my article on Bahurüpamisra's Dasarüpavyakhya, 
J. O. R., VIII, pp. 333-4. 

There is evidence to show that the Sangitaràja of king 
Kumbhakarna dealt with the Laksanas. In his comments 


on sl. 12 of the last canto of the Gitagovinda, Kumbha says 
in his Rasikapriyà : 


gapdi AT WIESEN: | desi яи — 
agai ghai ая атат ч: | 
casted ач ated Toa || 
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Gunakirtana is a Laksana of the Upajati list in Bharata. 
Kumbha’s definition of it follows Bharata’s. ‘It is not known 
how many Laksanas Kumbha recognised and whether he 
took also those of the Anustubh list. See Annals B. O. R. I> 
Vol. XIV, Pts. 3-4, my Note on the Sangitaraja—(pp. 261-262). 

Sahityasara of Sarvesvara, a work (Madras MS.) in 631 
Anustubhs treats of the Laksanas in Ch. III (p. 28). It gives 
іп Arya verses the 36 Laksanas of Bharata's Upajati list : 


MGR: AAT Tadd ТБ Ж | 5 
зачат ате quqara: fret 89: lI 5 
Mee haaa A ZETAN: | 5 
ara: daa gaga aaa || 7 
чїўда їчї атат бе: 1 6 
Base: aaa: | 6 
їй: WATS: Ragana: (fE: aq | 2—36 
тей qada MSE Ай: ATAT | 

Each is defined in a half-verse. The definitions are note- 


worthy, being original though untrue in some cases. Bhüsana 
for instance is defined as an Alarnkara-dominated expression. 


эе ЇЧ ЕТ ааа WHUR | 


Aksarasanghata is defined as Vamana's Arthaguna called Ojas, 
the Praudhi of the variety called ‘condensed expression '— 
areata q qafat | 

The Sahitya mimamsa (TSS. 114) says that some 
speak of 36 Laksanas in a Kavya, similar to the Samudrika 
Laksanas in a man, but these are included in the other 
already accepted concepts. The work here gives the Upajati 
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list and reproduces Bharata’s definitions of the first three 


Laksanas. (pp. 117-8.) 
Acyutaraya, a modern writer, considers Laksana as one of 


the six Gunas of Kavya in his Sahitya Sara. Acyutaraya has 
а new conception of Guna, which is like the Alankara of Bhoja. 
Under it come Rasas, Vrttis, Ritis and Laksanas. 
wal ҳат =ч (emezfqua: S 10, Ch. I, p. 8. 
{їйдє 99 Her «ёа ч чт: | 
The Laksanas mentioned here include Bharata’s Laksana, 
for the commentary says: ‘gamfa Aaa агә- 
иїї—|?? p. 9. These are called Gunas because they are 


* Rasikahladaka '. 
At the end of the chapter on Gunas (7th), the work says: 


ag dy uma fer fa + | 

aaf Gast: Aa ЧЕТТ |i 

mgaand Яа: аат: Hears + | 

aaa ака samf aah 3 || S's. 207-8. 

Com. SAMAI Тїр T Т ТӘ. 
fleri: | чё ч aaa euer shar ath gs, qu 
TAMER TATRA 978191911899, TSAO Tago- 
«wii ial, cqui urs at аат 
aers іч wes: | 


This is a strange conception of Laksana. Acyutaraya knows 
Laksanas only through the Candraloka. But while the Can- 
draloka gives ten, Acyuta chooses only two from them. These 
two Laksanas, Aksara samhati and S'obhà, the three Pakas, 
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Gambhirya, Vistara and Riti which are three S'abdagunas of 
Bhoja, S'lesa, Samata, Sukumarata, Madhurya, Udarata, 
Preyas, Samadhi, Sauksmya, Sammitatva and Ukti which 
are ten Arthagunas of Bhoja,—these are put together into a set 
of 18 items and meaninglessly labelled as the 18 Laksanas. 
See Sahityasara, pp. 353-4, N.S. Edn. 


x 


Now, coming to Bharata’s own idea of Laksana,—he says 
after treating of the metres— 


BETTI BAA: чазаа: | 


In the end he says “qq ат sreafaysonfa’? and "pre 
Sure. Again he says: 


саата: mr 4 š eem: | 


_ From these we are sure that Bharata meant Laksana as 
Abhinava and Tauta took it, to be a feature of Kavya in 
general and not of drama only as all the above mentioned 
writers on dramaturgy took it. Bharata meant it to be ona 
par with Alankara and Guna as a feature of Kavya in general.” 
The second idea that we cannot miss in Bharata is that 
Laksanas, though different from Alankaras, are themselves also 
another species of beautifying factors. In this capacity they 
are called ‘ Vibhüsana '. 


‘warts ат rea finora |? f stant 3 Tora faerie |? 


Though, while defining the Laksanas individually, Bharata 
occasionally uses the expression "Natakasraya'. See the 
definitions of Prapti alone in the Anustubh list, and of Akhyana, 
Prapti and Upapatti in the Upajati list. 
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Bharata does not illustrate the 36 Laksanas, as he does 
the Alankaras. Nor does he make any attempt to differentiate 
them from Alankaras. He gives. only three Arthalankàras, 
Upama, Rüpaka and Dipaka. He indicates 5 sub-classes of 
Upamaà. Bhatta Tauta has taken that the manifoldness of 
Alankara is achieved by combining Alankaras with the 
Laksanas. For instance, he says that the Upama called 
JAAM is got by combining the Alankara Upama with the 
Laksana called 901491; that ҸӘ is got by com- 
bining SAT and the Laksana called efti. Such ingenuity 
is all Tauta’s own. Bharata does not indicate this. He 
simply says that he has pointed out five kinds of Upama 
and that the intelligent must take other varieties from Kavya 
and Loka. 


SWAT Fatt #ат ўатечатеа: | 
Эчт 3 SAART: d SIT: Seem: [| 


Nor in his definition of Я5191ЧаГ does Bharata indicate 
anything like what. Tauta has said. Bharata really does not 
propose to himself the task of distinguishing the concept of 
Laksana from Alankàra. From what we see in the chapter, 
i.e. the 17th, in his time, the concept of Laksana had much 
development, while that of Alankara was in its infancy. The 
fecundity of the latter that produced in course of time a breed 
of more than a hundred Alankaras is not seen in Bharata. But 
many of these later Alankaras have their counterpart in Laksa- 
nas. The Lakanas had developed separately as adorning features, 
independently of Alankdras, and in themselves they constitute 
a double personality. When we critically examine the 36 
Laksanas, they fall into two classes. One class of them looks 
like Alankara, being mere turns of expression. As a matter of 
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fact, we have actually Laksanas with the names of some of the 
later Alankaras themselves. For example, #19: (aeag:), 
=01е9:, fain, fer, eum, чота, чїч У: and Sa: 
There is also $Y. It is another matter that the definitions. 
of these are not exactly the same as in later Alankara works. 
Besides, the two Laksanas gdalgXUTH, and «029 involve 
Aupamya and Sadrsya. Aksarasanghata and S'obhà involve 


S'lesa. The definition of ded contains the mention of MIF. 
and SHI as part of that Laksana, In their definitions, fara 
and qÍzqš% involve Sandeha and Ullekha. Тһе definition of 
ТЇН makes it the ТӨЯ ТӨ С. 


sx б 
«атча, «ЇЇ азтай | 
Ty атай SASA «ПЕТ, || 


The Laksana called [ИЯЛ contains 15999 ЕЧ... 


The Laksana called O31 is quite different from the 
Alaükara of that name. Legalankara is thus defined by 


Bhoja— 
чөт ay pind atita це а: 1. 
а Өз: атча AeA Asa ЧЇ || 


The Laksanas called Gunatipata and Garhana (Karya in 
the Upajati list) correspond to this Vyajastuti. They are 
thus defined : 


їлтїїїї Чч етм: | 
цлтїйчтїї ag grat жааз || 


1! Protsahana, Gunanuvada and Hetu of the Upajati recension 
involve Aupamya. 
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аз dale 9 DO pm | 
qma SITET Teo TA «жад lI 
The Laksana called SF is said to be a clever speech 
suggesting through the mention of a similar thing—‘ zai- 
fafasqa:?. The Laksana qa] involves the Alankara SH. 
The Laksana called £E becomes fg in Bhoja, S'àradatanaya 
and Visvanatha. As Bharata has described it, it is only quq- 
95514. Тһе Laksana called HI#I is an element which has 
been associated with many AgI varieties of Alankàras like 


Haegh etc. The Candraloka actually mentions Mala as an 
element helping many Alankaras. 


AIST WaT qÍ члатнаже% | V. 121. 


We can see the value of Bhatta Tauta’s suggestion in 
such cases. The Laksana called 991% has in its definition 
the word t еда ? and is actually the =ч of later 
literature, i.e. =. 


Ca (ак) ат AA етй т NIFA | 
TAMIR: eri Чарт ef кн: | 


afg looks like SQIWMS$FR and [ qq is nothing but 
SUlsegn or "dig. Thus, Laksanas of one class are clearly 
Alankaras or approximations to Alankàras or light shades of 
Alankaras to be mixed with many a major Alankara. Abhinava 
realises this when he describes Laksanas as ЗЁҺӘГЧ>Л&Ч 
and ЕДИБ. This class of Laksanas is really a supple- 
mentary list to the three Alankaras of Bharata. The seeds of 
many of the later Alankàras are available among these 
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Laksanas. Leaving aside the late stage represented by the 
Candraloka in which Laksanas like aeaa, afm and 
ЧЕ ЧЧ have become Alankaras, we can take that, very early, 
some of the Laksanas passed into the fold of Alankara. 
Bhatta Tauta's view may suggest this historical fact. We 
have other clear evidences on this point. aris, a Laksana of 
the Upajati list, is ап Alankadra in Bhatti and we can see it in 
its transition from Laksana to Alankara. Bhàmaha mentions 
indifferently that it is an Alankara according to some (III. 55). 
Similarly $@:, a Laksana in both the lists of Bharata, can be 
seen in its stage of transition into Alankara in Bhamaha and 
Dandin. Bhamaha refuses to accept it as Alankara since 
it is devoid of Vakrokti (II. 86). Some pre-Bhamaha writer 
must have made it an Alankara. Bhamaha points out that 
only definite and remarkable turns of expression must be 
named Alankara. But soon, since it was the palmy days of 
Alankaras when many things entered its fold, we find Dandin 
asserting that Wq is a great Alankara, 344490. 181: is an 
Alankara, firmly established, in Dandin. But poor Hetu had 
a chequered career'. The name Natyalankara might have 
also helped sorne of the Laksanas to become Alankaras. The 
evolution of Alankaras from three in Bharata to what we have 
in Bhamaha is an interesting study but the gap is all darkness. 
We feel that in that stage of the history of Alankara, the 
concept of Laksana and the merging of most of it in Alankara 
is a big chapter. 

But we must be clear as regards this point : in the first 
class of Laksanas which are mere turns of expressions there 
are various grades. While some are plainly Alankaras, others 


See Udbhata, Rudrata and Mammata; also the Alankara 
chapter in my Ph. D. Thesis on Bhoja's ©тйгата Ргакаѕа. 
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have an element of Alankàra in them, the expression asa 
whole being more than Alankara. 

The other set of Laksanas shows a different character. 
They аге not ‘SRRA’. SIZLA, viu, ая: afer, 
TETTA , Ч81, ga: etc., belong to this class. The Upajāti 
list contains mostly Lakşaņas of this class, MEAR , 
AR, AMER, IAAT: ааг, Aa, aga: ag- 
«ifa, qaqa etc. Most of these are Bhavas or actions 
resulting from certain Bhavas. These would give support to 
the view which takes the Laksanas as minor Sandhyangakas. 
But this view cannot hold good regarding the other class of 
Alankara-like Laksanas. 

Bharata himself seems to be conscious of this double 
personality of his Laksanas when he says at the end of the 
section on Alankaras— 


ЧЇЙ ЧӨ: єй mIeb 8 esu 


Some Laksanas are sfefl, These are turns of express- 
ion, those of the first class, related closely to Alankara. Others 
are hada. These are related to Bhavas and form the 
second class. Thus the two main lines of thought in the 
ЧЫЧА given in the Abhinava bhàrati hold good as regards. 
these two aspects of Laksanas. There will be much ‘ Klesa * 
if one tries to make all Laksanas look like turns of expression 
and factors of natural grace, or to make all Laksanas 
look like gga ог чет. The Dasarüpaka realised 
these points and included part of them in Alankaras and. 
part in Bhàvas. 


! Abhinava has the reading ‘ ета: ^, and takes it as empha- 


sising the principle of Rasa-aucitya in the use of these Laksapas: 


afara amat Th AN Tanz etc. p. 408, 
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TABLE OF SEVERAL LISTS OF LAKSANAS 


Those of the 


: Anustubh list 
E l: 
Bharata. 
1. yao 1. amg, 
2. ача: 2. чан, 
3. SWT 3. arr 
4. зате@д 7. SATE, 
5. 29: 11. 39: 
6. 998: 24. a: 
7. т: 22. elec: 
8. ят: 29. яй: 
`9. afama: (ат. 
8T: — Bhoja) 
10. faaatary 
11. frat 8. Tresa 
12. fafa: 14. fafa: 
13. RATE, 
14. mufa: 
15. ә ш: 10. eism: 
16. gerat: 
17. ddr: 15. чўҹа: 
18. eeu (fgu— 
Bhoja) 
19. зц 
20. ак: 
21. айча: 


22. р (Чын: 5а.) 


New Laksanas of the Upajati 
list, indicating within brackets 
how Abhinavagupta (AG.) in- 
cludes in these, those of the Anus- 
tubh list which are left out. Bh, = 
contained in Bhoja's list. Sa.— 
contained in Saradatanaya's list. 


4. afaa: (Bh.) (S'a). 


(aream or URAR) 

6. SAAR. (Rri {ччң.) For 
its definition, see Gaek. 
text; the Kas'i text enu- 
merates it, but in its 


place defines {зїн 
of the Anustubh re- 
cension (Bh.) (S'a.) 

9. angaia: (Bh.) (S'a.) 

13. Ramai: (fran: and 
чаа: 


16. яте: (Bh.) (Sa) 
(gere) 
18. emer (Bh.) (enaa, 
S'a.) (sfifa:) 
19. att (Bh.) (S'a.) 
(«пш ) 
20. яа: (Bh.) 
Qu ee 
23. Rafai (Bh.) [also called 
atai by AG.] (ате) 
52. mfi: (Bh.) (Sa.) 
_ (нча) 
27. ячең (ВЬ.) (S&) Gap in 
AG.'s text here. (Garhana 
is included here by AG.) 
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23. AITA: 28. eat (Bh.) (S'a.) 

24. ате (чоти, ) 

25. атаң 30. qam (Bh.) (S'a.) 
frat) 

26. IA 31. aatgafi:, (Bh.) (S'a.) [also 

27. sacha: called agfa: by AG.] 
(eqe: ) 

28. зіч: 32. sqq: (Bh.) (Sa) 

29. seat 21. зея (завя) 

30. аец 12. «тец, 33. gf: (Bh.) (Sa.) 

31. aqa: 17. aaa: (аїЁията:) 

32. Әя: (59:— 34. «MH, (Bh. (Sa) [also 

Ѕїдра.) called TEN by others, 

33. Q: or 99: says AG.] 
(aratafa:) 

34. sma 5. oq 35. зай: 

35. emwmfafg:, (Once more here gfafa:) 

or fafa: 
36. fus «wm 21. Ваң 36. чЁҗяяң 


Total common (ata: and emeefata:) 
with the Anu- In the 26th fimm, AG. 
stubh list —17 includes ў: 
New Laksanas of Bhoja. 

S'a.—contained in S'aradatanaya's list. Vis'.—Vis'vanatha. 

1. «zr (Sa) (Natyalankara in Vig.) 

2. Rare (Sa.) May be the correct form of the Paridevana 

in Bharata's Upajati list. 

3. зая: (зая:) (Natyalankara in Vis.) 

4. self: Compare Kapata in Bharata's Upajati list. 

5. wj: 

6. sem: 

7. ЧЇ Т&: (=сятача Natyalankara in V is.) 

8 
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лета: 

Әче. 

qhara (эічатеаата: Natyalankara in Vig.) 
gafa: (gađan, Natyalaükara in Vig.) 


New Laksanas of Saradatanaya. 


Na. Vis'.—Natyalankara in Visvanatha. 


= 


QD. CO T OY ONERE SES 


11. 


New Natyalañkaras of Vis'vanatha, names which are not 
Laksanas in Bharata’s Upajati or Anustubh lists, or in those of 
Bhoja and S'aradatanaya. 


NOUR WN — 


#4: (may be Anunaya of Bharata). 
afama. 

Bea: 

Afa: (Na. Vis.) 

adha (may be Bharata's таа) (Na. Vis.) 
Кадаң, (Na. Vis.) 

after: 

ama: (Na. Vis.) 

afer: 

ач: 

Wes: (Na. Vis’) 


1: 
заат 
Ра: 
SE: 
deu. 
RAR.. 
SATA 


Note. In Laksanas, Vis'vanatha has a new one called diga: 
instead of 9\9: of the Anustubh list. This TW: is made a Natya- 


lankara. 


Certain Laksanas of the Anustubh list themselves are 


made Nütyalankara with a slight change in name, e.g. adfageuuq. 
and чач MASER: 
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POETRY is not mere thought. ‘ While great poetry must 
necessarily embody it, very genuine poetry, at times, may do 
no more than give to the merest airy nothings a local habita- 


tion and a name.’ “Poetry does not reveal truth in logic but 
in light.’ Меге thoughts and emotions are proper subjects 


for the science of psychology etc. Facts, by themselves, are 
unattractive ; sometimes reality appals us; but poets teach us 
as they charm : 


атаң easy: wad = | 
ЄЧ Hed ve 41601 ЇНЇ 1 
—Nilakanthadiksita, Sabharafijanasataka. 
Darsana has to wait for Varnana.’ It is wrong to regard 


poetry as merely truth or noble emotion. Who can deny the 
validity of the statement— 


TWIT 49%: апач yaa q: 2 


! Quotations of this nature occurring in this chapter are chiefly 
from five works : Raymond, ‘Poetry as a Representative Art’, 
Lamborn, The Essentials of Criticism ’, Bain, ‘ Rhetoric and 
Composition,’ and Tagore ‘ Creative Unity’ and ‘ Personality ’. 


qur fg RA =а=5 Әса: à 
sige aRar Si AAS 9 AAT lI— Bhatta Таша. 
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Yet, is it poetry ? Are there not hunger and suffering in the 
poor Brahmanas’ plea to the king— 


wer 806 WIPE чаатяяГааң, 


Yet, the king refused to help them and the story goes on to 
say that the king gave them presents only on hearing the other 
half filled, the story says, by Kālidāsa, with the extravagant 
plumes of figurative language. 


Wet ч maaa «fu || 


True, as Leigh Hunt says, ‘ there are simplest truths often so 
beautiful and impressive that one of the greatest proofs of the 
poet’s genius consists in leaving them to stand alone, illustra- 
ted by nothing but the light of their own tears or smiles, their 
own wonder, might or playfulness’. But, as he himself points 
out elsewhere, ‘in poetry, feeling and imagination are neces- 
sary to the perception and resentation even of matters of 
fact’. The so-called figure of natural description, the Sva- 
bhavokti, is a plain statement only in a comparative degree. 
Plain fact or feeling is always embellished in some manner 
and given some catching power. Who can refuse to recognise 
the difference between a proposition like ‘m@Iseamen:’ and 
this Svabhavokti of Kalidasa : 
Reha азі чаза] Vera 2 
—Kumarasambhava, III. 


Even the natural description of a poet has its strikingness ; 
Bana says that Јан must be Agramya, 991531 MINEI 
(Harsacarita). Bald statements are thus excluded. Bhamaha also 
excludes ordinariness in expression in his description of poetry : 


AMAIA ч ASSN RDUM | К. А. I. 19. 
ACERT SUA эли; | „ „35. 


4 
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So poetry requires not only fact and feeling but a beautiful form 
also; it has not only to be useful, but primarily attractive. 
That all poetic expression involves some kind of expressional 
deviation of beauty,’ some out-of-the-way-ness, is well brought 
out by the following verse of Nilakantha diksita : 


атаа эїеатгаянтечтя: Alaa aag Бета: | 
Ма Aaaa: desea жай saa || 


—5'уа1Пагпауха, I. 13. 


This expressional deviation, this striking disposition of words 
and ideas, is Alankara; this constitutes the beautiful poetic 
form. It will be easier to dissociate love from its physical 
aspect than to keep the concept of poetry aloof from its form. 

If we try to arrive at a clear definition of poetry with an 
objective differentia, certainly the definition will revolve round 
the concept of Alankara, the word Alankara being taken here 
in the widest sense of that term in which Bhamaha, Dandin 
and Vamana understood it. Alamkàra is the beautiful in 


poetry, the beautiful form,—«8leinegm: (Vàmana). Examin- . 


ing the field of poetic expression, Bhamaha found Alankara 
omnipresent in it. When we reach the stage of Appayya 
diksita, who has given as many as one hundred and twenty-five 
Alankaras, we see that the whole range of poetry is almost 
‘Vyapta’ with Alankara in general, is ‘Avinabhita’ with 
Alankara. And to this numberlessness of Alankara, Ananda 
refers to: 


сатте алы gnaga: aaa ч API, ASE 
НЧЕ ЧАТ (The Locana adds here, gaca) | Dhva. А., 
‘Cf. Bain: “A figure of speech is a deviation from the plain 


and ordinary mode of speaking, for the sake of greater effect : it is 
an unusual form of 5peech '. Rhetoric and Composition, I. 
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р. 88. Mabimabhatta says: Aegon ^4 afara Susi, dut 
я И чепд |’ V. V. I, р. 3, T.S.S. ‘afgaan 
ASCENT |? Ibid, IL, p. 87. “ated f QFasanizqaiá 
THRASH: 1? © STRCTHSSIT: |”? Commentary on the V.V., 
р. 4, T.S.S.: ‘ат ч зета РӘ: |? Ibid. p. 44. 
Namisadhu also says ^ad! laedi Беца rima 
5Ф ГА: |? Vyā. on Rudrata, p. 149. Ananda has this further 
remark—‘aq (ca) ARA aAA ча «чап їзө її: 1? 
р. 87. If Alankara is understood in this large sense as 
emphasising the need for a beautiful form in poetry, it is 


not very improper for the subject of poetics to be called 
Alankarasastra.' 


Thus, Alankara, properly understood and properly em- 
ployed, can hardly be a subject for wholesale condemnation. 
This is said not only in view of the large sense in which 
we have tried to explain it above. "Taking the figures as such, 
the best definition we can give of them is that, in a great 
poet, they form the inevitable incarnations in which ideas 
embody themselves. Says Ananda: 


Been fe саати ета хин АЧЫ: 
qiam: з: Ежа ЧЕЧЧЁЧ | ж ж ж mh aW | 
аф әт ата аа sasa, «абата Фат 9158:, Tafa 
fant ате ча «=ч59155Е17: |—Dhva. A., p. 87. 

Such figures can hardly be considered ' Bahiranga’, in 
Kavya, and comparable only to the ' Kataka’ and “ Кеуйга', 


the removable ornament. Therefore Ananda continues: 
с qeara st абаха хатча! |’ p. 87. They should properly 


! On the names of the Alankarasastra, see below. 
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be compared to the Alankaras of damsels which Bharata 
speaks of under Samanyabhinaya, Bhava, Hava etc. and not 
to the Kataka and Keyüra. (N.S'., XXII, K.M. edn.)' 

Ananda says in Udyota II that, though Alankdaras are 
only the S'arira, the outer body, they can be made the S/aririn, 
the soul, sometimes, i.e. when Alaükaras are not expressed 
but suggested; when simile, contrast etc. are richly imbedded 
in an utterance and in the clash of words in an expression, 
Alankaras shoot out. 

а 997 атея әлаҹ, | 

Assa: ЧЇ Sat aries anai Tal: l! ° 

—II, 29, p. 117. 

Here Abhinava says: As a matter of fact, Alankaras are 
external ornaments on the body but can sometimes be like the 
Kunkuma smeared for beauty on the body, when they are 
organic and structural, when they are =й, зоча чае 
and Of@g.. Far, far away is the hope to make this Alankara 
the very soul. But even this is possible in a Way, says. 
Ananda: just as in the mere play of children, there is some 
temporary greatness for the child which plays the role of 
the king, so also, when this Alankara is suggested, it attains 
. great beauty and partakes of the nature of the soul. 


чад нач — gf: Pangea asi ле fu 
аїзтаїч, daft srüdçamfstara sedan, #mtRERTAT {4 | 


` There is the * АЈайкага’ in Music also, with which profitable 
comparison can be made here but for the obscurity of the concept 
in early music literature and the changes in meaning the concept 
underwent in its later history. (N.S., K.M. edn., XXIX, 22-31.) 

"On the greater beauty of the implied or suggested figure: 
as compared to the expressed figure, see further Ananda, 111, 37, 
р. 207 and Mahima, V.V., р.`73. 
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FATE ET GAT чачат S эйе, aerate 
TMAH: SHAR ahs | ате етта use 
Тйен wai зате — qf |—Locana, pp. 117-118. 


. It must be noted here that Abhinava compares the Sus/lista 
Alankara to Kumkumalankarana, and raises it above the level 
of the. altogether external jewel worn, the Kataka. Bhoja 
realised the insufficiency of the comparison with Kataka. 
Alankara as ornament of a woman also was understood by 
Bhoja in a large sense. Bhoja classified Alankaras into those 
of S'abda, Bahya, those of Artha, Abhyantara and those of 
both S'abda and Artha, Bahyabhyantara. Тһе first, the most 
external, the verbal figure of Sabdalankara, Bhoja compared 
to dressing, garlanding and wearing Kataka etc. "The third, 
he compared to bath, treating the hair to fragrant smoke, 
smearing the body with Kurnkuma, Candana etc. Beginning 
from outside, these are more intimate. with the body. The 
second, the purely Abhyantara Alankaras, the Arthalan- 
Кагаз, Bhoja compared to cleaning the teeth, manicuring, 
dressing the hair itself etc. These last are most in- 
timate; nothing not forming part at all of the body is 
here superimposed.’ 


FEN DX8T,— sTET:, APTA, Wada | dH 
атат — ae area: | APART: — usaq fen eee 
ASERTA: | MATAN: —19-99-(18999169:)  ete— 

S'rhgaraprakasa. 
‘Cf, Abhinava: ‘Aqsa area Mla Aiea 


TAM Away AMM serrera AEA- 
таң . . . t’—Locana, p. 117. 
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Albeit the importance of form, one should not misunder- 
stand rhetoric as poetry. It is possible to sacrifice poetry at. 
the altar of figure. There is such a thing as Aucitya, ap- 
propriateness, harmony and proportion, which is the ultimate 
beauty in poetry. The final ground of reference for this 
Aucitya, the thing with reference to which we shall speak of 
other things as being appropriate, is the soul of poetry, Rasa. 
The body becomes a carcass when there is no soul there, 
when life is absent from it. Of what use are ornaments on a 
carcass ? Nilakantha diksita says : 

чачса а: meg AAT | 
{чей «бааа Anai agha as di 


—S/ivalilarnava, I, 36. 


Ksemendra, the systematiser of Aucitya, says : ‘ Enough with: 
Alankaras; of what use are the Gunas if there is no life there ? 
Ornaments are ornaments; excellences are excellences; but 
Aucitya is the life of the Rasa-ensouled Kavya’: 


телета: fh Rea: | 
aer ifthe Paar + eed di 
ЧЕТО: UT Ча ена | 


Hira tafser fat mener AAT d 
—Au. v. c., 4 and 5. 


See also the Vrtti on these; also my Ph. D. thesis, chaper on 
History of Gunas, vol. I, Pt. 2, pp. 334-5. 
Here Ksemendra has only amplified Abhinava and Ananda 


who say: 

qa f& эа watt mwssrpüsuf « яи, ad- 
їйї, | aaa merah ead vale излет 
aqaa |—Locana, р. 75. 
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трчате WAL CARA FRA | 
Raa «чећа іа ||—Dhva. A., p. 145. 


What is this Aucitya? It is the clear statement of the 
proper place and function of Alankara, as of other elements. 


sad gaaat: 9291 fee mex aq | 

saaan атата ач: | 

зза: чата атат AAT ald | Aaa J 
абача ч 9а 1... | — 


+75 Tawa {чаще AM ST ат 
qafa % єтї | 
afaa ат ofa sagà «2691 gu I —Au. v. c. 


Thus Alañkāras have their meaning only if they keep to their 
places : 


TG Ia «Чіа ARAR: 1 
лед ЧЇЧ qaman II—Dhva. A., I1, 18. 


Just as a pearl-garland can beautify only a full bosom, and 
otherwise cannot be a beautifying factor, only an Alankara 


1 Vide below chapter on Aucitya. 


Aaaa Tat «ВА: 1 
{чта suara: stfseaqRafsq: U 


— Quoted by Municandracarya in his Vrtti on the Dharma 
binduprakarana, Agamodaya Series Edn., p. 11a. 
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appropriate to Artha and through it, to Rasa, can be of any 
beauty. 


AHA CARER AAT | 

ача ЕТТ Ачат || —Au. у. c. Ksemendra. 
Cf. Bhoja, S.K.A. I. 160: 

&чїчт чачат“ quent: 

Чата safe gafa ека: | etc. 


Ksemendra proceeds to show how some poets have 
observed this rule of Aucitya of Alankara and how some have 
not. He points out the conceptual flaws in the latter, going 
against the main subject and sentiment. The Pratyudaha- 
ranas are cases of abuses in so far as the authors of those 
verses have written those figures with an effort, merely 
because they desired to add figures. When the great poet is 
concentrating on Rasa, when he is а ‘аааз: ^, the 
sense of harmony and appropriateness attends on him, innate 
in him like instinct; there is hardly any room for impropriety. 
But when concentration is on figure, error creeps in. We 
shall consider two examples: The broken minister of the 
Nandas, stealing into the enemy’s city over which he had 
once ruled like a king, looking like a serpent stilled by in- 
cantation (ania печі 9 :) and consumed by his own 
inner fire, sees a dilapidated garden and describes it : 


fad did gef aiaa 
я: Wh атса а ala Fears | 
mela Sar лечат <a: 


Toa хаа аач: [|| 
j —Mudraraksasa, VI, 11. 
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The plight of the garden resembles his own pitiable state and 
with great appropriateness in the conceiving of the similes, 
Visakhadatta has drawn a mere description nearer to the 
context, harnessed it for Rasa and heightened the effect of 
the situation. On the contrary, we shall now cite a verse 
from the Bhoja Campü where the poet has created a figure 
not only not in harmony with the main idea and the context 


but also so inappropriate as to make, as Ksemendra says, the 
hearts of the Sahrdayas shrink. 


Tea malesu эїиїзїяүнєнт жатЁтаїч | 


There is Hetu-Utpreksa here: the poet imagines that Brahma 
presented himself before the Adikavi, as if jealous of the 
appearance of (his spouse) Vani (speech or poesy) in another 
person. As a matter of fact, it is to bless and give Valmiki 
his favour to sing the whole Ramayana that the god descended. 

One can make Alañkara render the help its name means 
if he introduces it in such a manner as it will be conducive 
to the realisation of the chief object, namely Bhava and Rasa; 
that is, Alankàra must be Rasabhavapara. That which is 
adorned by an Alankara is the Rasa. Even as the ordinary 
ornament, the jewels, putting them on or laying them down, 
suggest to us the mental state of the person, so also does 
figure suggest the Bhāva. 


warfare fay | 
asad аата ЕТ, || —-Dhva. A., II, 6. 
1 А similar instance of appropriateness of figurative description 
is Bana' description of the red evening and the approach of the 


night in which the king goes to help Bhairavacarya’s Sadhana 
in the S'mas'ana. 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
58 SOME CONCEPTS OF ALANKARA S'ASTRA 


зчаят аа ателїзїїз&[®яч, атй qr ds quM , 
aq zaiana чї | 4А sasaqa этет: | 
=Й fx amaA: sea aafaa RRAN- 
faena а= а | ’—Locana, 74-75. 


Thus whatever, remaining in a functionary place, aids to 
embellish and add to the main theme’s beauty is Alankara. 
Rasa also can thus be employed as a decorative, as an 
Alankàra, to adorn a Vastu (idea) or Rasa.' 

Raymond? expresses a similar opinion on Alankara: 
*'The one truth underlying all the rules laid down for the 
employment of figures is that nothing is gained by any use of 
those which does not add to the effect of the thought to which 
they give expression. Language is to express our thoughts 
to others and in ordinary conversation, we use both plain 
and figurative language but when a man wants to give another 
the description of a scene he has seen, he does not catalogue 
one and all of the details of that sight, but brings only his 
own idea of the landscape by adding to such of the details 
as have struck him many more ideas and emotions that 
have been aroused in him.’ ‘Thus he transports his mental 
image to the hearer and if the representation is comparatively 
plain, we have Svabhavokti. ‘On the other hand, if he 
realises that it is hard for the hearer to understand him fully, 
he gains his end by repeating the statement, or by adding 
illustrative images to the mere enumeration of facts.’ [Com- 
pare Rudrata, VIII, 1. 


«хаж эчте Fert аєа dena | 
quede fien, ачыт AAAI |1] 


"Rasavad alahkara. Locana, рр. 72, 73, 74. 
` Poetry as a Representative Art. 
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‘Thus the poet puts extra force into his language and in 
order to do so, inasmuch as the force of language consists 
in its representative character, he will augment the representa- 
tion by multiplying his comparisons: his language becomes 
figurative. ’ 

From the verse of Rudrata quoted above, we see that 
a complex situation or an anxiety for clearer or more effective 
expression necessitates figures. Similarly a thought that is too 
simple, too ordinary or too small to impress or get admiration 
by itself, needs figurative embellishment. We shall consider 
this view of Anandavardhana with his rules for the employ- 
ment of these figures in such secondary and ordinary moods 
and thoughts. Even as he grants high flights in supreme 
moments, he grants even the bare S'abdacitra ample provision 
in Rasabhasa. Heroic deeds, unselfish love, sacrifice—things 
great in themselves appeal to us even when directly expressed 
with minimum figure. But ordinary things must have purple 
patches. 

All these facts about decoration by figure in poetry are 
realised by Ananda who has formulated rules for the proper 
employment of Alankara. Western writers also have laid 
similar conditions regarding ornament. Pater says: ‘ And 
above all, there will be no uncharacteristic or tarnished or 
vulgar decoration, permissible ornament being for the most 
part structural or necessary’.' He continues: ‘The artist, 
says Schiller, may be known by rather what he omits and in 
literature too, the true artist may be best recognised by his. 
tact of omission. For, to the grave reader, words too are 
grave; and the ornamental word, the figure, the accessory 
form or colour or reference is rarely content to die to thought 
precisely at the right moment, but will inevitably be stirring a 


! Style by W. Pater. 
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long “‘brain-wave”’ behind it of perhaps quite alien associa- 
tions’. ‘As the very word ornament indicates what is in itself 
non-essential, so the “ one beauty " of all literary style is of its 
very essence and independent of all removable decoration ; 
that it may exist in its fullest lustre in a composition utterly 
unadorned, with hardly a single suggestion of visibly beautiful 
things. ‘The ornaments are “ diversions ”—а narcotic spell 
on the pedestrian intelligence. We cannot attend to that 
figure—that flower there—just then—surplusage! For, in 
truth, all art consists in the removal of surplusage.’ 

Such strictures had to be passed by Ananda also; for 
when he was thinking out the essence of poetry, Sanskrit 
poetry had deteriorated into an artificial stage. А blind 
tribe—Gaddarikas—was following a beaten path and was 
hardly proof to errors of taste. Not poetry, but the imitation 
thereof, was being assiduously produced. (4 deged ая, 
HANGAR! gl. Dhva. A., p. 220.) То guide such poets, 
not gifted with S'akti enough to possess an innate sense of 
Aucitya, Ananda lays down his rules for the employment of 
Alankara. As has already been pointed out, Alankara is 
subordinate to Rasa; it has to aid the realisation of Rasa. 
It shall suit the Bhàva and be such as comes off to the poet 
along with the tide of the Rasa. It shall not monopolise the 
poet’s energy nor shall it be so prominent or continued as to 
monopolise the reader’s mind. Says Ananda: 


TANAIT аға eu: TATA, HAT | 
зугаа ча: ASSR Aa на: 11° 
—Dhva. A., II, 17. 


! As if translating Ananda, Tolstoy calls bad Art ‘ Imitations 
of Art’, ‘What is Art?’ Ch. XI. 

* Bhoja also speaks of this Rasaksipta and Aprthagyatnanir- 
vartya АЈайкага in his S.K.A. (Ch. V) and Sr. Pra. (Ch. XI). 
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(i) Alankara shall be intended to suggest Rasa. 
(ii) It shall be born along with the poet's delineation of 
Rasa. : 
(iii) It shall be naturally and easily introduceable. 


(iv) The poet | shall not stop to take a fresh and extra effort 
to effect it. 


Such a figure is allowed as proper in Dhvani. This is the 
‘permissible’ ‘structural’ figure that Pater speaks of. Such 
Alankara is born almost of itself. Such is the poet’s genius 
that when the figure is actually found there, it is a wonder. 
(Ёнѕцчтатаача:—Апапда, p. 86. п[їиїдй азд ems 99 
fasqrasramamufum—Abhinava, p. 86, Locana.) This Alan- 
kara properly functions to heighten Rasa. For instance, in 
the verse: ‘HUIS Ча meses обат etc.'' the S'atha 
Nayaka who entreats the Khandita Nayika describes her Anger 
as another lover who is dearer to her than himself, though he 
may even fall at her feet. In the last line here, there are 
S'lesa, Rüpaka and Vyatireka Alankaras, which, far from 
hindering the realisation of the Rasa of Irsyavipralambha, 
intensify it. 

Though a perusal of an Alankàra text-book gives the 
impression that the Alankaras are artificial, elaborate and 
intellectual exercises requiring great effort in turning them 
out precisely,—things that must rather be avoided than handled 
with all their *chidras', they are not really so difficult of 
effecting for a masterpoet. With him, as emotion increases, 
expression swells and figures foam forth. 


See my Ph.D. Thesis " Bhoja's Srügara Ргакаѕа ", Vol. I, Pt. 2, 
chapter on Alaükara. Such Alankaras, Bhoja says, cannot be even 
spoken of as having been introduced or added. 

! See Dhva. À., p. 86. 
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wearin fe frecaamgueratt хаа: 
ята: md: зат чачта | ачт тана reat 


апан 1' 
—Dhva. A., pp. 86-87. 


We have many instances in the Ramayana where we clearly 
see this connection between emotion and figure, though 
not as a rule. There is at least a strong tendency to wax 
figurative in forceful situations. Тһе description of lamenting 
Ayodhya on Bharata’s return from the forest and Sita’s condem- 
nation of Ravana on seeing him out of his guise are two 
of the striking examples. There is, further, a tendency in the 
Ramayana to employ figures profusely in descriptions. The 
opening canto of the Sundarakanda contains a figure in almost 
every verse, surcharged as the canto is with Adbhutarasa. To 
quote only one instance, we shall pick out this description 
of the broken Visvamitra from the Balakanda : 


Т RRITJA IS = TACIT: | 
а= Рағаатіае: fearfiaisaadat [|| 
чах ga fda: wade safar: | 

=ч зата: aan feste 19: || 


1! Cf, ‘The more emotions grow проп а man, the more his 
speech ; if he makes any effort to express his emotion, abounds 
in figures—exclamation, interrogation, anacoluthon, apostrophe, 
hyperbole (yes, certainly hyperbole!) simile, metaphor. His 
language is what we sometimes euphemistically describe as 
*picturesque'. Feelings swamp ideas and language is used to ex- 
press not the reality of things but the state of one's emotions.’ 
J- Sh Brown, ‘ World of Imagery'. Quoted by K. A. Subrahmanya 
Ayyar in his ‘Imagery of the Ramayana’, J.O.R., Madras, Vol. III, 
pt. 4. 
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ESI 89: ew зч Вы: | 

ЄЧЧЇ gau: fd qaqaq |—Rs. Ва, 55. 8—10. 
But there are also places in the epic of high strung emotion 
where figures are not employed at all and the sublimity or 
pathos of the situation (e.g. Rama weeping on the loss 
of Sita in the closing cantos of the Aranyakanda) is left to 
itself to appeal to us with its own grandeur and beauty. 

In Kalidasa, we have many instances of figures rushing 

to the poet's pen in moments of overflowing Rasa. Every line 
is a figure in Purüravas's description of Urvasi who has 


captivated his heart, as he sees her slowly recovering from 
stupor: 


emis ae wea geada «ТЇ: 
Tareas za fse=afrguar | 
Wiese EXT FATT 
TST UIA Jedi SuTEH |1—У.0., I. 
And in the Mudraraksasa, we have a similar situation with 


abundant figures. In the glee of his success, Canakya exclaims 
as he hears that Raksasa has come: 


TUNICS Fg: were fare 
Tal: bp aait AAAA | 
ST: fets: TAL 


aia: ач ч ажаа seal 9509: || 
MR УПО 


But to write such figures, the poet must Бе lost іп Rasa апа 
must have infinite Pratibha. Those who do not naturally get 


! Kumbhakonam Edn. 
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these figures in such an appropriate manner can employ figures 
effectively if they do so with discrimination, Samiksa. 


egere sim «ед fata | 
=чъ CET CUMU REC PIP CGIE |I 
—Dhva. A., p. 88, II, 18. 
What is this Samiksa ? 


faa deep «Ткач SATUS | 
Fè а яеш «чает N 
freiem ате аач паа | 


EIRFA RATTAR WI 
; —Dhva. A., p. 88, II, 19-20. 


(i) Alankaras must be ancillary, Angabhita. 

(ii) They must never become main, Pradhana or Angin. 

(iii) The main theme shall always be kept in view and 
the figure in consequence must be taken and thrown away in 
accordance with the requirements of the main idea. 

(iv) They must not be too much elaborated or overworked. 

(v) Even if they are worked out, a good poet must take 
care to give them, on the whole, the position of Anga only. 
(i) In the versezfrom the S'akuntala' © qurqigi = «gara aga 
TIJANA, etc.’, the description of the natural acts of the bee, 
amanaia is introduced as Айга to intensify the chief Rasa 
of S'rügara. (ii) There are instances in which we see poets 
drifting along in the world of imagery itself without returning 
to the point on hand. The poet begins a figure and does it 
in such a detailed manner that it outgrows its proper limit. 


1See Dhva. А., pp. 89-94 for the illustration and discussion of 
these canons. 
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© ят ТА, Tar aaa; «атата аб 
som: аач {а eat |’—Dhva. A., p. 89. 


‘атаан we течет тч т: 
Өч | aaa ача чета. . |’—Locana, р. 90. 


The illustration for this given by Ananda is the verse © а [[й- 
TA etc.’, where the main idea intended to be adorned by the 
figure is lost in the elaborate reaches of the Prayayokta, which 
has overgrown and hid the main idea. (iii) Opportune 
introduction is illustrated by the verse E SIARRA etc.’ 
where S'lesa finds timely introduction; as Abhinava says, 
this description paves the way for the coming Irsyavipra- 
lambha. (iv) In the verse ‘ «Ес чач: etc.’, for the sake 
of the main Rasa, Vipralambha, and for the sake of another 
Alankara, namely Vyatireka which is to heighten the Vipra- 
lambha, the figure of S'lesa worked out in the first three lines 
is abandoned in the lastline. This illustrates * kale tyaga `. 
(v) There are instances where Alankaras are merely touched 


upon and left there; lesser artists sit to work them out. 
In the verse 


татат EDI TE = 
ат aati etc. 


the Rüpaka of Bahupasalatika and Bandha is not worked out 
in any artificial and tiresome manner. If the poet had worked 
it out, Abhinava says, it would have been very improper—Wu, 
afaa VI. This verse. illustrates с атачае чат. (vi) 
Such a genius like Kalidasa can work out a figure in full and 
can see that the main Rasa is not only not hindered by it, but 
is actually intensified by it. E.g. ©, Megha. The 
5 
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Vipralambha S/rngara of the theme is again brought to 
the forefront in the last line to be nourished by the 


Utpreksa. : 

When used thus with appropriateness, Alankaras go to 
enrich the ideas of the poet and add charm to the diction. 
Of these Alankaras, we shall here speak in particular about 
a few select ones. Figures can be classified into three main 
classes: (i) those based on Similarity, Upama and all other 
figures involving Upama; (ii those based on Difference, 
Virodha, and (iii) those based on other mental activities like 
association, contiguity etc. In the third class can be brought 
all the figures other than those based on Aupamya and 
Virodha. Of these, figures involving similarity are the most 
abundant in poetry. ‘The intellectual power called similarity 
or feeling of agreement is our chief instrument of invention.’ 
‘Applied literally in the sciences, it leads to unity through 
induction’. In metaphysics, атаа quee is mentioned as 
means to Tattvajñana and Nissreyasa by Kanada. 

The greatness of Upama is thus put by Appayya diksita 
in his Citramimamsa : 


fed faa fami яхтата атат, | 
япа vada fread frfaedmufesr ат || 
зает Эе drat Faas | 
waa Sens edi еї Aa: 1) 
Abhinavagupta also said: “gqAngaa aalsesit sia gi: 


gfaqaaa (Abhi. Bha. р. 321. Gaek. edn. ID, referring 
evidently to Vamana, IV. iii. 1, 


чічаєаячічечатчаа: | 
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"Great artists are said to express an idea; great poets are 
explained as inculcating a lesson to the times through their 
work. It is impossible to conceive of such idea and lesson 
except through the principle of imagery; the great poem being 
something like a big, deep-laid Anyapadesa. In philo- 
sophical teachings, simile plays a very large part. Simile, 
Metaphor, Allegory, Parable—these are often employed to 
inculcate the profound truths of the incomprehensible, As 
Rudrata points out in his verse, GIR ИЕТ fe etc., the 
Simile is for clearer understanding. But poetic imagery, like 
the variety of life, involves similarity in difference. “1987- 
Ча ÀI’ ‘The things compared іп а figure though 
differing in kind possess an amount of similarity, rendering 
the one illustrative of the other.’ Though ultimately, Simile, 
like any other figure, must heighten the Rasa, there are, 
comparatively speaking, two kinds of .this figure, the intel- 
lectual and the emotional. The former appeals to our 
intellect and is designed for that and the latter is used to 
heighten the sentiment. The intellectual simile must have 
maximum catching power; it must be very striking and at the 
same time, the point of similarity must be relevant; it must 
not be accompanied by any further details that may distract 
or mislead. 


зачета. атаса аттыг | 
BATA Beat ятодатғала а: |i 
—Rāmāyaņa, Aranya, 8, 8. 
ud fe анат} fem senfa: | 
патера «бең ATA =атеаң || 
· —Ramayana, Aranya, 16, 22. 
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These beautiful instances from the Ramayana have the 
required novelty and strikingness. As J. S. Brown" says, the 
pleasure we derive from a comparison—to which we stick, 
however much we may call it odious—is in the sudden 
bringing together of two notions which were a moment before 
unconnected and remote from one another. This element 
of agreeable surprise falls under intellectual appeal. The 
following are two more instances: 


{чат maada аат аказа aš тат | 
amarada agar + ааа 994 || 
чада fuer naoa ает: (2) | 
awa Aa Us Yar: FATT || 


‘The matters compared here are so different; we are startled 
by the ingenuity displayed in bringing them together and the 
effect is an agreeable fillip of the mind.’ In this respect, 
the danger of abuse lies in the lack of caution in the poet, 
in obscurity and far-fetchedness and the dwindling down of 
the similarity to a single and mere matter of fact point. 
There was a Christmas sales’ advertisement in a card with 
a dog whose tail had been cut; the dog was looking at 
its shortened tail and underneath was printed “I£ will not be 
long now before Christmas, as the dog said about its tail!’ 
Such instances are effective means for comedy and humour : 
and typical instances can be gathered from Dickens’s Sam 
Weller in his Pickwick Papers. 

Coming to the other kind of Upama: Later poets, 
wherever they might have been, however little their knowledge 

** World of Imagery.’ Quoted by K. A. Subrahmanya Ayyar 


in his contributions on ‘Imagery of Ramayana’, J .O.R., Madras, 
Vol. III, pt. 4. 
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of things or imagination might have been, had a Kavisiksa 
to supply them with as many moons and lotuses as they 
wanted. Though one had not seen the Himalayas, he devoted 
a canto to its description with all the stock-in-trade and trite 
figures, mistaken informations filling verse after verse. The 
absurdity is seen clearly in the capricious geography of India 
which Vamanabhattabana teaches us in his Vemabhipala 
carita. In Upama, the necessity for novelty is overlooked 
and the anxiety to abide by the qualification ‘Sammata’ has 
been the cause of monotony. Anybody could write out a 
hundred verses any day on the sunrise, with the red sun, 
the lotus and the bee and the waning moon, their one single 
feature of looking like lovers being done to exhaustion, 
Appayya diksita defines Upama thus: 


зчатчаааа 821: | 
ЄЧ adada areata: l 


Others also have pointed out the defects in the form and 
content of Simile. Even as it is not poetic figure to be 
comparing things by their Padarthatva, it is not poetic figure 
if it is too trite or too often repeated. Emotional intensity 
and intellectual delights are derived only from such figures 
as are 'Ascaryabhüta'; and when there is not enough 
* Viadagdhya' in the poet’s Vak, the repetition is intolerable. 
As a matter of fact, many Alankaras have lost their force 
and charm by the one reason of repetition. We do not simply 
say, even in talks, one is named so, but only ‘aal 318 ? ; 
so much so, there is almost no effect produced when a poet 
says ЧӘЕ, Чі etc. 

The inferior poets had ample Vyutpatti, unlit by imagi- 
nation. As they were great scholars, we can rarely find a 
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technical flaw in their figures as figures. But the place 
where they abused is the same.' It is their scholarship that 
bound them to the rule. When they got an imagery on 
their mind, they settled down to turn it into one of the 
Upamagarbhalankaras of the texts; they chose one that they 
had not used up to that time; in their construction, they 
adopted the same manner of expression of that figure as given 
in the text-book and when there was по ‘ Lingavacana samya’ 
‘for the Upama, they artificially worked out by redistributions 
with the great control over lexicon and grammar they had, 
the conforming form of the figure. Things that are in pairs 
were often brought into singular number as occasion needed, 
and to coincide with a feminine stem, ' Padadvaya' would 
become 'Padadvayi.' Even Kalidasa strains to achieve this 
formal correspondence. Не takes the bees in a group in 
feminine gender to bear comparison with a lady, a single 
and feminine Upameya. 


S SIC qalama SAAANA | 


+ fe IGE четка чапа FAR четете! 11° 
—R. V., VI, 69. 
Let us turn to Ramayana where this weight of Lingavacana 
samya does not hang on the poet : 


Aë Ч чақа (ате WEdRVUd: | 
ча Баат «еа || 
— Ramayana, Kiskindha, 28, 58, 


‘*fagta wt Q ч say:’—Ramacandra, Nalavilasa nataka, Act 
vi, p. 77. Gaek. edn. 
° See also я 99: gaacisfa efe: aaa < sma gfü i 
ага 1 we атат afar di 


—Kumara sambhava, I. 
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чч Tie ARA TR ечат, | 


aaa уч 9 agafa 11—Kis., I, 10. 
«fea saad së ета l » „ 61. 


A latter-day poet would have certainly stopped to abide by an 
Alankarika dictum and by some 'Pistapesana' and ‘ Klista 
Kalpana’ spoil the simple beauty of the idea presented by 
Valmiki. Dandin says that there are cases where neither 
Linga-disagreement nor Vacana- -disagreement can spoil the 
beauty of an Upama; the Sahrdaya's sense is the judge; if 
it is not disturbed, all is right with the figure: 


q бетача fus я чта ат | 
зчитвчататё а\я <+ AATA || 
ala Tafa чозїзї aa wl Tafa | 
qor ga falsa А fae ahaa I 
—Dandin, K.A., II, 51—3. 
The following verse also is beautiful, despite linga-vacana- 
vyatyasa : 
quia fuer Wena ser) | 
«чай абат Ner Val: Sew | 
Coming to the manner of expressing the similarity: 
Dandin and others have given some words expressing simi- 


larity, Sàdrsyavacaka sabdas. But ingenuity and eccentricity 
have invented other expressions to convey similarity. S'riharsa 


employs these words of сотрагіѕоп — 151 Tchad Tawa: | 


Nai, IV, 8. We have other new and original words to 
ç A " 
suggest зішіагну— 9910, 99, daden, 959, sides, 


e 
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` 


9518914 etc. These words are in themselves condensed 
metaphors and it is only after long Ridhi that they mean 
simply ‘similarity’. Till then the reader has to pass through 
another metaphor to understand the main imagery. While it 
must be accepted that it is highly diverting to have ever such 
novel words of comparison, one cannot blind oneself to the 
growing Aprasiddhi, involvedness and obscurity. 

Considering the way in which figures are expressed : Even 
very appropriate images are abused by strained expression, 
resorted to with special effort, for the sake of variety as well 
as metrical needs. If the poet gets a simile and gives it 
natural expression which is in harmony with Rasa, there is 
really effect and beauty in its employment. Poetry is after 
all not an argument to be somehow read and understood; 
it is something like a Mafijari, as Bana says. It has to leap 
to our heart on even the mere hearing of it. Even as their 
ideas, their expression also has to be beautiful. 


‚ SERT gag féfud agia sara: | 


{чєй À «їй yfai war 1 


—R.V., VIII, 45. 


The second half here containing the figure is expressed in a 
way that it is fit only to be in Tarka book. Like certain 
words, only certain constructions are poetic. Such expressions 
of Kalidasa himself—‘ іга ? (R.V., III) апа ‘aq 
seed inRead 24a AAG (S'ak.) are not 


happy at all. S'riharsa often lapses into such wooden 


! The Lalitastavaratna of Durvasas and the Mukapaficas'ati use 
such expressions profusely but one does not dislike them in these 
two masterly hymns. See also Aryastavaràja of a Tanjore Jagan- 
natha (Vani Vilas edn.), another production in imitation of Durva- 
sas's Lalitastavaratna. 
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expressions and his Kavya contains many sentences not more 
poetic than his ‘ @lgaraleq@ed: ? Nai., IT, 105. 

Next in importance to the simile are Rüpaka and Ati- 
sayokti. 'Simile is used when there is a moderate degree of 
excitation. When this is great, the mind naturally flies to the 
metaphor as a more concentrated form of expression, represent- 
ing many thoughts in a few words.’ When the emotion is 
still greater, we resort to Atisayokti and even Atyukti. ‘These 
metaphors play an important part in-the economy of language, 
the coining of metaphors being a means to our stock of names.’ 
Poets create the language ofa people.. ‘ The element of re- 
presentation, creation on the basis of similarity, is an essential 
principle of all art and it is a factor in the construction of 
language itself) Thus is language a book of faded metaphors. 

“Just as in the preponderance of the didactic and ex- 
planatory tendency, considerations of thought overbalance 
those of form, those of form overbalance those of thought in 
the preponderance of the ornate tendency in which there is 
failure because of an excess of representation. It is simply 
natural for one who has obtained facility in illustrating his 
ideas to overdo the matter at times and to carry his art so far 
as to illustrate that which has been sufficiently illustrated or 
is itself illustrative.’ As Ananda and Abhinava say, 'Ati- 
nirvaha’ is bad. It is not proper to work out in the following 
manner Ripakas fully and often, especially in a situation like 
this full of Karunarasa : 


aame: PEIN AAA | 
TRAST: ат: N 
aAa ат: | 
ята а: fanfare Tent: |l 
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apka: Ф%®нгашщё: | 
ият: 9559194919: || 
RAC FARAT VASAT: | 
анга faasi ФӘ qud fe | 
а siaa af аат arbem |1 
—Ram., Ayo., 59. 


This is all the more inappropriate since it is not Kavivakya 
but a Patravakya, words of the dying Dasaratha. A similar 
artificial verse is found in Sugriva’s lament over the fallen body 


of his elder brother : 
Aadan: «ата аттат: | 
тїнї ятар gel zur «989 "zs: [| 
—Kis., 24, 17. 


The passion for figures makes a poet introduce them in such 
irrelevant places. Asvathaman, in deep grief at his father's 
death, is made to utter such a complicated expression of his 
sentiment : 


ded d aad aaaea Aa ud: sla | 
And in Act I, Bhatta Narayana makes Bhima say : 
FAAS AAT HAA «пя RAT | 


Poetry, being intended for the delight of the imagination, 
must be effective only through hint and suggestion ; and when 


1 The author of the Imagery of Ramayana (J.O.R., Madras, 
referred to above) characterises such instances as 'Symmetry- 
figures’, those worked out for symmetry alone. The giving of a 
name to them does not take away their artificiality. 
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one makes it a bit of grammar or logic, it ceases to be poetry. 
It is really surprising how there can be any beauty of figure in 
such an unpoetic expression as Parisamkhya which can never 
be a spontaneous utterance. The following Parisarnkhya is a 
description of the rain season in the Ramayana: 


аера aed чаба ата caufa gef maaf | 


TAH STT AMIS апат: Parte: ЁтЁа#: gim: [| 
| —Kis., 18. 27. 


` It is proper that Kuntaka should reject this ‘ Alankara’. 


From mere Ripaka, the poet’s first move in the world of 
the image itself produces the Paripàmalankara, which is 
Карака with Prakrtopayogitva. This figure has been abused 
very much. The poet moves on only in the world of imagery, 
carried away by suggestions of further images from the details 
of the first imagery. He does not beautify or illustrate the 
main idea which he has now forgotten. 


qea аас каа Sez: | 
пе {зз часе я Relea Tes U 
—Sahrdayananda, I. 
The first figure Ripaka suggests a Parinama and that is further 
taken up to a Virodha and the last metaphor here— gag- 
sifet—is wholly inappropriate as applied to the faces of enemies. 
Such verses often become ununderstandable like puzzles, 


three or four ideas intervening between the understanding 
and the Rasa. Mahima says: 


Aiea ат... . аата ñeqe 


ч Xuramdesurgaefd Tefen wea... 1 
—V.V., I, T.S.S., pp. 17-18. 
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The same is the case with Paryayokta, Preyan and 
Rasavadalankaras. The king or God is to be praised ; Priti 
for them is the main Rasa of the subject, but a minor Rasa is 
employed to adorn the main one. A far-fetched idea suggest- 
ing some great quality of the king or God (which quality is 
left to hide itself in one small word) is elaborated and the 
whole verse is burdened with a new picture which is a world by 
itself. The verse sam akan чечїї found 
etc. quoted by Appayya diksita in his Citramimamsa as an 
illustration of Uttarottarapallavitabhranti aptly shows how 
poets stray away from the main idea. This tendency is the 
main feature of the vast mass of court eulogies like the Prata- 
parudriya (the Alankàra work), Pranabharapa, Rajendra- 
karnapüra etc. When Kalidasa writes thus: 


PRAT STATO AMARA: | 
TATA что, ARAMA di 


we have the main idea of the king incessantly doing sacrifices 
given adequate expression, but if we take a verse from the 
Prataparudriya praising the king, we can see the poet rolling 
in the world of images themselves with little reference to the 
king’s qualities. Sometimes it seems that court-poetry will 
praise and pun and work conceits upon Ganga, Ksirodadhi 
and Candra themselves to the exclusion of what they are 
taken to represent, viz. the king’s white fame. 

Coming to Utpreksa, we already saw one instance of a 
bad Utpreksa from the Ramayana Campi, @lo[ifasTaqata 
etc., where the poet has gone contrary to the main theme. 
This figure especially shall always be closely connected with 
the main theme and Rasa. 


' Vide above, criticism of язча etc. 
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дїї ad ате Baa [мете | 


зата а ee: чай {лт feat RETA lI 
—R. V., XIV, 51. 


Here is an appropriate Utpreksa, one in perfect consonance 
with the sentiment; Kalidasa has heightened the Rasa by it. 
But ingenuity and eccentricity- formed the endowments of 
many poets who made conceits far-fetched and irrelevant. 
Not to mention pleasure, even intellectual satisfaction is 
not produced by many Utpreksas of S'riharsa. The Rasa 
is obscured to a single word. As with hyperbole, so with 
conceits: the departure from truth must not be shocking. 
Bain says: ‘Tiresome to us at least is the straining of this 
figure in Eastern Poetry’. Не says this of hyperbole and it 
is true also of conceit. It is mistaken taste and scholarship 
that revels in these far-fetched figures. 


Эта gadana баа: | 
Aswad MT Ade аят: || 


—Dandin, K. A., 1.- 


Another figure with which Sanskrit composition is 
cheaply associated is S'lesa. As Keith points out, the lexicons. 
and the Nanarthavargas did a very bad service in this con- 
nection. It became impossible for a latter-day scholar to 
write except in double entendre and if we take a work like 
Vedàntadesika's Subhasitanivi, we can rarely find there a 
verse which has not got two meanings. Sometimes we are 
able to set up similarity between both the ideas and some- 
times we are left to satisfy ourselves with the mere pleasure 
of originality and admire the author's command over the 
language; Often the puns revolve round silly and trivial 
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attributes. There are also cases of discord of varying nature 
between the two ideas: the idea on hand, the Prakaranika, 
is Adhika, the other, Nyüna; the former noble, the latter, 
base. The author of the Sahrdayananda makes a pun upon 
such a trifle of an attribute as the owl having wings. It was the 
boast of authors that they could pun at every step; it was the 
banner of their talents. Subandhu beats his own Pataha thus: 


FASTA eA FATT | 
я айча яаа: eh 99:9: BHAT: || 


So much so that it became not only a possibility or ac- 
complished fact but a practice of great fancy to produce 
-double, triple, and quadruple poems.' 

But what exactly is the place of this figure? Has it any 
charm to impart to the diction? It does help Alankara, all 
Alankaras except Svabhavokti : 


99: челт чаа чта БЕП Ер! Taqa | — Dandin. 


Abhinava also points out that it helps Upamagarbha figures. 
Used with restraint, it can be charming and effective. The 
two meanings must be well known; the figure must have 
come off easily. Bana says: @yisfss: | Harsacarita. The 
following are two instances of simple and beautiful S/lesa, 
used with an eye to increase the effect of the situation : 


asa fafed 4 cation wg | 
"ws йт sri RARER || 
—Ram., Ayo., 41. 12. 


! See my article ' Anekasandhana kavyas' in the Annals of the 
Oriental Research Institute, University of Madras, Vol. III. pt. 1. 
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ATS яа fads ача 9а | 
waa «чї ч AANST || 
—Ram., Kis., 27. 42. 


Kalidasa, who rarely resorts to this figure, gives a similar 
simple S'lesa in his R. V., III : 


ч Gace ача «іч: ast gangi: | 
TPT Fas qar fami was q aaa || 


In Bana, we meet with both uses and abuses of this figure. 
As in his life, so in his writings, Bana was exuberant and was 
responsible for excess. He often forgot proportion and in 
Utpreksa, he became endless sometimes, as in that long 
and tiring description of the king's elephant, Darpasata, in 
Ucchvasa II of the Harsacarita. He could deal in pointless 
S'lesas like ada 59 Әт. He was a master of S'abda- 
bhangaslesa, in which the words have to be differently split 
for the two meanings. This Bhangaslesa is denounced by 
foreigners; but those who have complete acquaintance and 
are familiar with all the nooks and corners of a language can 
understand a Bhangaslesa very easily. S/lesa in general is 
very effective in gnomic utterances where they help to nail 
the maxim into our head; they are equally catching in Catus 
or eulogies. In Catus, the Bhangaslesa also is freely 
employed and in the following Catu, Bhangasiesa is certainly 
very striking: 


мата, R ялатая Sp Wa; quen | 
WEIT таат Zh: TATA: || 


When overdone or when handled by lesser artists, the 
Padabhangaslesa can become one of the obstacles to 
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understanding and realization of Rasa. Anandavardhana 
classes it along with the Duskaras, the Yamaka, the Bandhas 
etc. which have to be avoided during the delineation of Rasas 
like S'rhgára, Vipralambha and Karuna. 

ASR [чан азе дит]: Бай 
чаті анч |—Dhva. A., p. 85. 
As compared with this Bhangaslesa | of S'abda, Arthaslesa 
is less of an impediment to Rasa ; used discriminately, it can 
help Rasa even. Says Abhinava: 

Чет | sweat + gra, am vef | 
песа fgg uq =5:, ч Ч ANFANI | 

Locana, p. 85. 


The next prominent figure which had found a place 
in the Ramayana and had become monotonous in later poets 
is the Samasokti. Poets see the world shaped in beauty. 
To them there is music in the spheres. Words in the 
feminine gender fascinates them. 

чат fe “чё ot dala’ saa qasasqa качи 
этте «Йаа ered wem: ela age’ «ТИ =e | 
—Locana, p. 160. 
aa feed ая =й 9 ядъл | 
acta aay «149 ӘЧ tae || 
—Vakroktijivita, 93. 
This employment of Samadhiguna ‘ with which poets, as with 


magic, give life and motion (emotion ?) to every inanimate 
part of nature’ is praised by Dandin as ‘ Kavya sarvasva.’ 
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дач, rege rfe ай qur: | 
аата кни ATTA | —к. А. 1. 


Samadhiguna produces the Samasokti figure. Valmiki has two 
beautiful verses of this class, in the former of which elements 
of Samasokti go to beautify the main figure of Upama. 


ane =ë ай arama | 
Раче eft “ЇЧ faq Hem ll— Aranya, 16. 8. 
FATA аат | | 
Sat «таа SENT Sere Baa |1 
—kKiskindha, 30. 46. 


There are some very fine verses of this type in Canto XI of 
the S'isupalevadha where Magha gives us a description of 
dawn. But soon, poets with neither originality nor restraint, 
began to repeat images; the same three or four objects, the 
sun, the moon, the Padmini, the Kairavini, the Pract and the 
Pratict diks were exploited for many verses together, the 
points of attraction dwindling to trifles, and with variety 
almost non-existent. Gradually this figure became intellectual 
and no wonder, it begot the new subvariety called S/astra- 
samasokti. 

In Sanskrit Literature, there are some strange metaphors 
at which some English critics evince surprise. As for 
instance, we never have simple Asi (sword), but have only 
afsal. Among our own critics, Ksemendra has said—in his 
Aucityavicáàracarca—that such a delightful object as moon 
ought not to be conceived as Citaécakra. Things repellent 
and terrible by themselves must never be conceived in 


images of charm and love. But while describing the death 
6 
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of enemies, their sufferings etc., the poet does employ such 
imagery, sometimes in callousness and sometimes in the light 
vein. The falling warriors are said to embrace Earth; and 
Kalidasa describes Tataka passing away into Death’s abode 
as going to her lover. 

S'ástrasamasokti has given rise to sheer pedantry. In 
an age of poetry when poets were scholars with Vyut- 
patti in all the Darsanas and branches of learning, 
nothing could satisfy the writer or reader but high-flown 
rapprochement with S''astraic ideas. Visakhadatta’s claim 
for dramatic genius will hardly become less if he had not 
written led fafana =ч Рряенча feafa etc. The 


Naisadhakara's own Dindima is on this point—yeguieahe 


afacatacty «ЕН 291991. All the Darsanas and the subt- 
leties thereof find a place in his poem. See the Tarka here: 
‘sats < agama cuf a ans: IV. 
Naisadha. Surely, poetry must give Upadesa; the sublime 
thoughts, the deep philosophies—all these the poet must give 
expression to ; but this S'astrasamasokti is harldly that. 

The last Alankara that we shall consider here specially is 
that variety of Aprastutaprasamsà or Anyokti called Anyā- 
padesa. If poetry isa criticism of life, Anyapadesa is poetry 
above all other types. In it, the poet points out the flaws and 
failings of men, praises their nobility, bitingly remarks about 
men's meanness, and makes fun of and satirises every aspect of 
human character. Bhatta Bhallata's century of Anyàpades'a 
has some very fine verses. Nilakantha diksita’s Anyapadesa 
is unequalled in this branch. In the anthologies, there are 
some brilliant Anyapadesa verses. Most of the other Anyā- 
pades'a centuries are trash. A few objects like the sea, the sun, 
- the moon, the lotus, the Kokila and the mango in contrast with 

the crow and the Margosa, the rains and the frogs—these 


~ 
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trite things in some stale ideas were exploited for a hundred 
‘and more verses. The poet did not pick out any particular, 
subtle or prominent defect of humanity to criticize, or good 
quality to praise. Not feeling anything to write a verse with 
life, these poets dashed off verse after verse, retailing one 
triviality after another. Anyapadesa is a type of literature 
that can never be written at a sitting, by Asukavis, but must 
be written on occasions, must be made to accumulate into a 
collection in the course of the varied life of a poet, full with 
experience. If Bhallata wrote the verse on the ignoble Dust, 
which, by the kicking up of the fickle wind, got on the very 
tops of the mountains—% We gaq: aq Tt Gf q Y 
gau etc., we know Bhallata felt the poignant grief ; we 
know from the Rajatarangini that in the reign of the mean 
and wicked S'ankaravarman (А.р. 882—902), great men like 
poet Bhallata had to earn their livelihood by doing all sorts of 
services, that poets were not given gifts and that peons drew 
fabulous salaries, holding high authority.' 

But small minds—meqr: enfe: ofa: —never thought 
themselves ‘krtartha’ if they had not finished off in their 
literary career a century of Anyapadesa, and immediately 
they made a ‘ Parikarabandha ' and began exploiting the sun 
and the moon, the agiagi etc. 


' Kalhana, R.T., V, 204, etc. 


SAT TAL THATS 1 
MAHA Zefl: BAN Awe: d 
їчтє, ЯГ waco | 
STATE атавы: M 


i f i f the 
‘See also my article on the Bhallata Sataka in the Annals о 
А Oriental Institute, Tirupati, Vol. I. No. 1. 
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We have thus far considered figures of sense. Poetry, as it 
is required to be sensuous, must be pleasing to the ear also. 
The form of the form itself must be beautiful, must have a 
music and flow. The poet must look to harmony, balance, 
and climax in his sentences. Metre itself owes its origin to 
this requirement as also to the emotional outburst. Keith 
grants that the Sanskrit poets have ‘certainly a better ear 
than themselves (foreigners) to the music of the words’,—the 
appropriateness of sound to suggest the meaning and senti- 
ment. What a verse did Bhavabhiti write ! 


азата KAT g FATTY | 
art Чан at fe {тане ll 


It is really a marvel of sound effect that Bana produces with 
utmost ease : 


© затезач 9] AAR атаа 
vata gardai Фп | 

(HA SASHA ASIA ? 

: TAA чаа!’ —Harsacarita, I. 

Aa eri Werssnfrdidi aah eff 
aa? IRIA |’ —z0id., Ш. 


One cannot pick out in Bana ; the reader with keen sensibility 
hears the metallic sound of Airàvata striking its tusk on a 
golden pavement, sees the rolling clouds, sees the current 
stumbling and rushing out of each of the three blocking 
words, Grava, Graha, Grama; and in the stillness of his mind, 
he feels the long-drawn silvery voice of female swans, in the 
ponds on the outskirts of the city, slowly dying. Colour, 
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smell, sound and touch we are able to directly realize in 
Kalidasa’s verse : 


digig afd ama _ 
RAJ «ажат 1а: | 

aa alot atta СӨТ Ө- 
ятата: Fada ga татат: I 


Note especially the onomatopoeic effect of the sibilant 
* S", doubled by the Sandhi, in the expression ‘ S'ipravatah '. 
When Kalidasa said of Aja, ‘aequsaitanit’, we see how Aja 
briskly rose up from his bed, unlike the slothful and sleepy ; 
and the sternness of Nandin’s command to the Ganas not to 
give way to Сараја, rings in our own ears when we read— 


qaaa 98 Тчатйчте [апан й E.S., Ш. 


Bhavabhiti was as great a master with the words; surely the 
delicate and charming effects are easy of achievement for him 
when they are needed; but he discovered the sound effects 
required for the Raudra and Bibhatsa Rasas; what he created, 
others stil live upon. In the S'masananka of the Malati- 
madhava, he makes one’s flesh creep, hairs stand on end, and 
feet step back in fright. The owl, the jackal, the water of 
the river rushing through skeletons,—eeriness gathers round 
when we read 


дате ETATE AISA ee 
HATS TATA: | 
Hed AALS HALAL Ч: 
AA MIATA TAA «0, | MM. 
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Take that verse again in his Mahaviracarita which brings on. 
Tataka, the demoness— 


эа EEG N SAGAR etc.’ 


The concepts of Riti and Vrtti in poetics owe their for- 
mulation to a study of these sound-effects. These also count 
for Rasa. It is said that the first gait of the actor on the stage 
interprets him and his character to the audience; that first 
impression stands to the last. So also the first effect a verse 
on its mere reading or hearing produces, holds the mind to the 
end. For the Rasa to be suggested, even the jingle in the 
sounds or the clash of words is welcome and appropriate 
means. 

A further carrying out of these ideas gives rise to the 
S'abdalankàra of Апиргӣѕа of different varieties. But Yamakas, 
as Dandin says, are not 8001—19 Чапанын... They have 
least to do with Rasa. Anandavardhana lays down the follow- 
ing rules for the use of Anupràsa and Yamaka: 


ARTA аата АТАЯН, | 
9499 TST AGATA: чта: || 
a Ta айат агач, | 
amaA чаті fase RAT: || 
—Dhva. A., p. 85; Kar. 15-16. 


In such Rasas as S'rügüára and Karuna, the elaborate and 
artificial figures of sound have no place. Valmiki has shown 
that in a mere description, rhymes find a proper place. The 
famous description of the moonlight night in the Sundarakanda 
‘a ая ЧЪЧПЧН АЯ, etc.’ is an example. There is a particular 


' Vide below chapter оп Aucitya. Also Dhva. A., III. 
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tendency in the Ramayana, which is seen even in the Rgveda, 
to juxtapose similar sound groups, an effect which Kali- 
dasa and Asvaghosa adopted from the master. Valmiki 
writes— Ra чаа au^, “айат аралі fang’, ‘cach 
Slag: ’ etc. These do not do violence to the sense and 
at the same time add to the charm of the diction. Kalidasa 


in his Raghuvamsa especially delights in such innocent 
assonances: ` 


TH аздт: SAAT NA gaa aa: | 
Meee AH: FAM ачай |-— RV. LS ` 
ae 99 әгә: Steal ае (еї айт | 
чч эте wal EFTA: || 


` —R.V., V. 


ddl айе Alegre etc. R.V., II. 


Cf. S'riharsa, Naisadha, VI, 1. 


gata 1049: sau: чї fear raters: | 
ч pera Sala TRAE || 


Yamaka differs in that it needs special effort and drags 
the poet away from his Samadhi in Rasa. Not only that: 
However much, like a latter-day adept at this Yamaka-craft, 
a poet may get it easily, it is bad and improper in so far as it 
distracts and stops our minds from proceeding beyond itself, 
our minds which must reach the ‘ Rasa’ obscured in the inner 
sanctum. (See Dhva. A., p.85). In the ninth canto of the 
Raghuvamsa however, the theme is only a description of 
summer and the hunt of the king. In such places, Ananda 
allows option in using the Yamaka. But there are descrip- 
tions both by Valmiki and Kalidasa which do not employ 
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-sound-figures and link every descriptive detail with the context. 
For example, the Vasanta-description opening the Kiskindha- 
kanda and the S'arad-description in Canto IV of the Raghu- 
vamsa. The canonists permit the Yamaka-mad and Duskara- 
mad. poets to satisfy themselves in situations of Rasābhāsa. 
The-Bandhas of various types, Ekaksara, Nirosthya—these 
have nothing to do with poetry. It is regrettable that after 
Bharavi and Magha, these became part of the definition of 
Mahakavya. 

A bad ideal for prose was deduced by the latter-day poets 
from Вапа and from such remarks as 19 mdai fread qafa, 
SIISIEHHRIIEECHR аде аа, etc. Without endless com- 
pounds and jingle of sounds, no prose was possible after a time. 
So much so that as time passed, certain word groups were 
effected, one word in which would not occur without the 
other. agt would not come out without azi and the sound 
of 919% will always be introduced as ‘A>gasithial’. All the 
rivers looked CHE USE ^. In ideas and words, a stock 
diction had grown and poesy became a mechanical craft. In 
his book on Poetic Diction, Thomas Quayle says of the 18th 
century poetry in England: ‘And the same lack of direct 
observation and individual expression is obvious whenever the 
classicists have to mention birds or animals. sde 

And it has been well remarked that if we are to 
judge from their verse, most of the poets of the first quarter 
of the eighteenth century knew no bird except the gold finch 
or nightingale and even these probably only by hearsay. For 
the same generalised diction is usually called upon and birds 
are merely a “feathered ”, “tuneful ”, “ plumy ” or “ warb- 
ling" choir . . . '. How true these remarks are of our 
Sanskrit poets who produced Mahakavyas at the shortest notice, 
who could describe the Himalayas and the Ganges and the 
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ocean without seeing them and at whose command there were 
Kosas and stock expressions and stock ideas, white fame of 
the king like the autumnal moonlight, the blazing sun of 
his prowess, the Vasanta, the Malaya таӣгиќа, the ij 


and so on. To this race of poets apply these lines of 
Keats : 


Beauty was awake ! 
Why were уе not awake?  But^ye were dead 
To things ye knew not of,—were closely wed 
To musty laws lined out with wretched rule 
And compass vile; so that ye taught a school 
Of dolts to smooth, inlay, and clip, and fit, 
Till, like the certain wands of Jacob’s wit, 
Their verses tallied. Easy was the task : 
A thousand handicraftsmen wore the mask 
Of Poesy. 

—Sleep and Poetry. 


To conclude, poetry is neither pure emotion and thought 
пог mere manner. A beautiful idea must appropriately in- 
carnate itself in a beautiful expression. This defines Alankara 
and its place and function. The function of Alankara is to 
heighten the effect ; it is to aid the poet to say more pointedly. 
Whether the poet exalts or does the opposite, Alankara is to 
help him. Says Mahimabhatta : 


Ramana aardsal + US | 
adda ensem il 
уу, тые им 


As such, these А1айКага< should flow out of Rasa. Even as 
emotion is depicted, these must come off, without the poet 
consciously striving after them. They must be ‘irremovable ’, 
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Structural, organic: Rasaksipta, Aprthag yatna nirvartya. 
These words of Mahimabhatta are pertinent here: 


fea «ачта wenn F, 4 9 
Sead, q«i «п=тбяжайя qug: я йтйататйа 
AGATA | 

` я Ere neue: fu: | 
aaa, 9 R анат дава: 1: 

š V.V., II., T.S.S., р. 87. 

Figures are thus legitimate, though a proper use of them 

is a gift which only the greater among the poets are endowed 
with. Be it a” S'abda-alankàra or an Artha-alañkara, be it a 
sound-effect or a striking turn of the idea, it is not ‘ Bahi- 
ranga’ for Rasa, so long as it is useful for Rasa. Effective 
expression, the embodiment of the poet's idea, is Alanküra. 
It is not as if it were in some separate place, like jewels in a 
box, to be taken and added. As has been explained in the 


opening part of this chapter, it is the several ways of expressing 
ideas which are to convey the Rasa that are called Alankàras. 


—Hsü Faq | а war ARANA ene, qaf- 
фта A, RRA ARAN ча чате 59: | 
aera dat aed «атл |—Ananda, р. 87. 


Tease Aan: ататсдте%9: | 


авечка чт Чата: | 
—Mahima., p. 87. 


' Vide also the Antara S'lokas 76-77 on p. 87, V.V. There 
are very valuable ideas on Alaükara-aucitya in Vimars'a Two of 
the Vyaktiviveka. 
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From Rasa to the musical sound which aids its realisation, 
poetry is one unity, one complex of rich experience. 

The purposiveness of Alañkāra is inevitable like the pur- 
posiveness of poetry. But this does not mean that one 
should judge Alankara and poetry from a purely utilitarian. 
point of view. There is simply beautiful poetry, which is 
nothing but the poet's desire to express taken shape. ‘ These 
very decorations carry the emotional motive of the poet which 
says “I find joy in my creations; it is good”? * When in 
Some pure moments of ecstasy we realise this in the world 
around us, we see the world not as merely existing but as. 
decorated in its forms, sounds, colours, and lines, we feel in 
our hearts that there is one who through all things proclaims. 


"I have joy in my creation ".' Nature is the creation of 
God's Lila, Poetry, of the poet's Lila. 


"Tagore. f 3 
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POETICS 


эпічна assada . . . эн Нн || 
—Dhanapala’s Tilakamafijari, p. 130. 


IT is a proper emphasis on both the content, Emotion 
and Thought, and the form, the Poetic Expression,’ that is 
contained in the dictum of the Sanskrit critics that poetry is 
Ukti pradhana or Abhidhaà pradhana. As Tauta says in the 
well-known passage quoted by Hemacandra (K.A., p. 316), 
one may have the vision, Darsana, and be only a seer, Rsi, 
but he becomes a poet, Kavi, only when he renders that vision 
into beautiful language, Varnana. The poetic expression is, 
generally speaking, heightened or made striking by an out-of- 
the-way-ness, which is called Vakrokti or Alankara. This 
figurative strikingness is pervasive of the whole range of the 
form and helps to detect poetry. When the figurative devi- 
ation from the ordinary mode of speaking is scrutinized, it is 
found that, in some cases, the deviation is more than in other 
cases. Indeed, there are cases which do not show any deter- 
minable and definable- deviation, cases which we call ‘ natural 
description’. Such ‘natural description’, when it is of an 
emotional situation is called a case of Rasa, or Rasa-ukti 
according to Bhoja; and when it is of anything else or of an 


"Says Oscar Wilde in his Picture of Dorian Gray, p. 159: 


“For, canons of good society are, or should be, the same 
as canons of art. Form is absolutely essential to it. 
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object of Nature, it is called Svabhàvokti. Toa survey of the 
history of this concept, Svabhavokti, is this chapter devoted. 

We first catch sight of Svabhavokti in the introductory 
verses in Bana's Harsacarita: 


TaISat sacer 9952р: Chel Ta: | 
RRRA RAAPI THAT [|| 


Jati is the old name of Svabhavokti. Bana says that Jati or 
Svabhavokti must not be Статуа, ordinary, vulgar, insipid or 
stale. Jati is the statement of things as they are. That is. 
what the ordinary speaker and writer make ; poverty of poetic 
power, absence of a wizard-force with words, a sense of bare 
necessity, parsimony in expression, a sense of sufficiency, an 
anxiety to state the bare truth with absolute fidelity to facts— 
these produce a kind of expression which is a bare statement 
of things as they are. Ordinary talk, legal expressions, and 
scientific writings are examples. These two, ordinary bald 
talk and the technical jargon of science, Laukika and S/astriya 
expressions, are both excluded from the scope of Jati. Tati is 
a poet's statement of the natural state of things. Hence does 
Bana say that Jati has to be Agramya.* 
1 Vidyanatha qualifies Svabhavokti by the word Саги: 
татар STE AIT, | 


And Kumarasvamin explains that Саги means Agramya: only а 
beautiful statement of things as they are, is Svabhavokti : 


яя AG STAAL... аа WAG ЯГ STER STH 919990 | 
Pra, rud. Bala m. Edn., p. 297. 


This Carutva and Agramyata are involved in the very conception 
of the Svabhavokti Alankara and hence, Kuntaka's fear that the 
cart-driver's talk also will become Svabhavokti is unfounded. 


emaga waar ӘӘ аа Ч safer ТӘ ТЕП 
Smile, amaga 1 V.J. I, p. 24. 
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— How this ‘natural description ’ came to be called Jati is 
a question worth investigating. Perhaps Jati refers to its origin 
from the root ‘Jan? and means the presence or presentation 
‘of things as they arise orare. Or Jati refers to the general 
characteristics that go to mark out a thing or a class of things.’ 
‘Objects like trees, birds and deer are described, delineating 
graphically the attributes and actions of their class. This 
‘would form a description of Jati and perhaps this was the 
earliest variety of natural description to be recognized and 
christened, among Alankaras. As a matter of fact, we find 
Dandin giving four classes of Svabhavokti,—Jati, Dravya, 
‘Guna and Kriya. It is reasonable to believe that the first and 
earliest variety, Jati, was extended as name to the rest also. 
Says Dandin : 


eal SACI esp | 11. 8. 
.STITq-F53413018=s24-STqTqRsaqTTsesra || II. 13. 


And he illustrates Jati-svabhavokti by a description of the class- 
attributes of the species of birds called parrots: 


eas: Wea: | 
Ратч: pò: чч Sah: JFT: [| IL 9. 


We miss the word Jati in Bhamaha but not the concept 
of ‘natural description’. In the introductory paragraph, it 
was pointed out that the proper cloak of poetic idea isa 
stricking form, emphatic by virtue of its heightened nature; 
but that within its realm, there are varying degrees of striking- 


i Compare the discussion in S'astras about Jati as a Padartha, 
along with Vyakti and Akrti. The view that ‘Jati’ is Padartha 
was held by Vajapyayana and also by the Mimamsakas. 
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ness and deviations from the normal mode of expression; and 
that, comparatively speaking, there are cases in which such 
deviation is least and which, as a consequence, are called 
Svabhava-ukti, ‘natural expression ’.! Now, Bhàmaha pro- 
ceeded with his treatment of poetry thus: Flaws must be 
avoided in expression and though a flawless piece by itself may 
be lovely, because of its natural beauty, yet embellishments 
beautify it, as ornaments beautify even the naturally lovely 
face of a woman. 


TREER: TAS: | 
ч aÀ fas Таян атаа U 1.13. 


When Bhamaha says thus that a lovely face does not shine 
without ornaments, he seems to contradict himself. ‘The con- 
clusion we can draw from this verse is that though Bhamaha 
emphasizes ornament very much, he is aware of a beauty 
which is natural to a piece of poetry; and which is not born 
of ornament. This ornament or Alaükara is a certain striking 
deviation in expression for Bhamaha. When no such striking 
deviation is recognizable, the expression is no Alankara. ‘This 
is clear when Bhamaha refutes Hetu, Süksma and Lesa as 
Alankaras, since, according to him, the expression as a whole 
in these cases does not show any Vakrokti. 


wd: QSA BAT ASST Tq: | 
HAMA ажа Na: || II. 86. 


1 Rudrata made such an analysis of figures and his first class 
of Alankaras forming the Vastava group involves the least figurative 
Vaicitrya. Of the many in this group, the Vastava figure Dar 
excellence, as Namisadhu specially points out, is J ati. And it is 
because Jati concerns itself directly with the thing as it is, without 
any great s'abda vaicitrya, that Bhoja counts Jati as an Arthalan- 
Кага and that, the first. 
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If this Vakratva is not to be found, the expression is mere 
‘ news’, mere information-giving; it is Varta. F ollowing the 
above quoted verse, Bhamaha says : 


пета ате: ата атата чїй: | 
santa f reb? ата[йяї чч || rr. 87. 


The first line here is an instance of an utterance which аза 
whole, Samudaya abhidhana, is bereft of any Vakrokti; and 
this is what is called Varta, news. Thus as against poetry, 
there is set this Varta, which may be insipid Loka Varta or 
technical S'astra Varta. Varta, however, differs from Jàti or 
Svabhavokti; for Varta is, to adopt Bana’s language, Gramya 
Jatih. Thus, we have ordinary expression which is Varta ; 
then natural poetic expression called Jati or Svabhavokti and 
then Vakrokti. 

If these meanings are not settled thus, there will arise a 
loose use of Varta or Jati. Dandin uses the word Svabhavokti 
or Jati loosely when he says: тебеа MASTA; he refers. 
here to Varta only. Similarly Varta also has been loosely 
used as a synonym of Jati. Just after Atiyayokti, Yathasarn- 
khya and Utpreksa, we find Bhatti illustrating a figure called 
Varta, by a verse describing the mountain Mahendra. 


ani—fantiet fiers raqa: Raa | 


erf [I IER ITSE mwemgnrfuqszas=aqanq || 
X. 45. 


^ 


This shows that Varta is meant as a synonym of Jati or Sva- 
bhavokti and that in the pre-Bhamaha literature, Svabhavokti 
was recognized by some, some called it Svabhavokti, others 
Jati and still others Varta. Bhatti must be taken to call it 


СС-0. Prof. Satya Vrat Shastri Collection. 


Digitizéd by Arya Samaj Foundation Chennai and eGangotri 


HISTORY OF SVABHAVOKTI 97 


Varta. The Visnudharmottara, in its small section on Alan- 
kara, calls it Varta: 


TACIT Ted Tatas | 


In Bhàniaha, we find Varta used separately from Svabhavokti ; 
he restricts Varta to non-poetic utterances in which there is no 
Vakrokti. Dandin does not mention the word Varta, (amidst 
Alankaras) but uses the words Ја and Svabhavoktias synonyms. 

The Jayamangala’ on Bhatti has an original explanation 
te offer on Varta, not found elsewhere. It says: 


Tdfa qatar | wr fret, Ҹет 9 | aa ат 
Gal ят «ачта т, адада | cara 


VUE: ste ferae | 


emer 95989 + итаїз[нїйчї аят || 
(Bhamaha, II, 93.) 
Т Ртет ami «ате: | aaa 


тена! Ades: ата arava чїй: | 


чат Hed Table Tat || Ste 
Under X, 46, N.S. Edn. 


In Bhatti, the word Svabhavokti is absent. There is 
only Varta, which is illustrated by a natural description of a 


' There is a good amount of difference between the Jayamangala 
and Mallinatha's gloss on Bhatti on the question, which Alankara 
is illustrated in which verse by Bhatti. H4 S&T etc. X. 42 or 43 
is an illustration of Svabhavokti for Mallinatha and of Atis/ayokti 
(what a difference!) for the Jayamangala. If the Jayamangala 
sees Varta in X. 45 or 46, Mallinatha sees Atisayokti there. In 
the case of some verses, Mallinatha does not point out any figure. 
And this difference between the commentators: on Bhatti does 
not seem to have been pointed out by scholars. 

7 
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mountain. From this we concluded that Bhatti must be 
understood to hold according to writers whom Bhamaha did 
not follow, that Varta was synonymous with Jati and Svabha- 
vokti. But the Jayamangala is a close follower of Bhamaha 
whose text alone it quotes. It explains Bhatti by Bhamaha 
and naturally there is some difficulty. The Jayamangala 
starts with two definite ideas: (1) that Bhamaha accepts an 
Alankara called Svabhavokti and (2) that the verse on Varta is 
a verse on an Alankara called Varta, with an illustration in 
the first line. Hence, the Jayamangala reads the verse on. 
Varta differently : 


gaani sed аай usn | 
for 


ван fe pi ататда saad | 


Having started with these two ideas, the Jayamangala 
has to indicate the difference between Varta and Svabhavokti. 
It says ingeniously that there is one major Alankara called 
Varta which is the stating of things in strict accordance to their 
natural state and that it has two subdivisions, Visista and 
Nirvisista. The Visista Varta is called Svabhavokti and the 
Nirvisista varta is simply Varta. Bhatti’s verse is an illustra- 
tion of the former. From the Jayamangala’s remarks, we see 
that by 'Visista', it means the description of one particular 
object with its attributes, and by ‘ Nirvisista ', the description 
of a composite view of Nature; the former is illustrated by 
Bhatti's description of Mt. Mahendra with its attributes, and 
the latter by *TIdISEdHa: etc.'' 


‘Dr. S. K. De says (Skr. Poe., I, p. 53) that Bhatti does not 
recognize Svabhavokti. We do not know that, for as Dr. De 
himself points out (p. 52), the Jayamangala is the guide to 
know what Bhatti recognized and illustrated. According to 
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But Bhamaha kept Varta and Svabhavokti separate. The 
latter, he refers to as an Alankàra and illustrates. The former, 
he refers to with derision, as a name for insipid detailing of 
some facts, for expressions devoid of striking deviation. 
Closely following, as it does, his rejection of Hetu, Siksma 
and Lesa which do not show any Vakratva, the verse does 
not seem to yield itself to the different reading and conse- 
quent different meaning which the Jayamangala gives it. 
That the verse mentioning Hetu, Süksma and Leya and the 
next verse speaking of ©з: 7 etc.’ as mere Varta, go 
together is proved by a reference to Dandin where Bhamaha, 
II, 86-87 are taken together. Dandin, in the Hetucakra, 
speaks of ‘aS: etc. as Jiapaka Hetu Alankdra and 
considers it as *Uttamabhüsana ' as if to spite him who referred 
to Hetu together with Süksma and Leya as no Alankara at all. : 

Thus I am of opinion that the word Varta in Bhamaha 
is no name of an Alankara. Dr. De is of opinion that there 
is an Alankara called Varta which Bhàmaha mentions and 
rejects in the passage discussed above. On p. 36 of Vol. II 
of his Poetics, he says that in the second stage of the develop- 
ment of Alankaras was added ‘a seventh figure Varta which is 
referred to by Dandin in I. 85 but which is not accepted by 
Bhàmaha'. On p. 109, ibid., he says : * With Bhamaha, he 
(Dandin) alludes to Varta (I. 85) which is illustrated by 
Bhatti, but which disappears from later poetics, being included 
perhaps in the scope of Svabhavokti’. Mr. P. V. Kane also 
opines that in the passage discussed above, an Alankara called 


Mallinatha, X, 42 (or 43) 44 @&@R2 etc. is Bhatti's illustration of 
Svabhavokti; and in X, 45 (or 46) where the Jayamangala sees 
Varta, Mallinatha sees Atis'ayokti ! 

‘From this we have to infer that some predecessor of Bha- 
maha whom Bhamaba criticises but whom Dandin follows, gave the 
instance 195=49%: etc. and held it as an Alankara called Hetu. 
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Varta is rejected by Bhamaha. Such a view does not seem to be 
tenable. The Jayamangala which speaks of a Vartalankàra has 
a curious reading for the second line of Bhamaha’s verse. This 
reading itself does not agree with the context in Bhamaha. If 
Bhamaha is refuting an Alankara of some predecessor called 
Varta in that verse, the verse must have been written otherwise. 
As it is, it must be taken as closely connected with the previous 
verse refuting Hetu, Süksma and Lega and must be taken to 
give an instance of an ' Abhidhàna samudaya’, an expression 
as a whole, which has no Vakrokti (Vakroktyanabhidhana) ; 
and hence a case of no Kavya (scaaanfe fà #19991) but only 
a bald communication of facts (aratri чаа). It is clear 
that in Bhamaha, Varta is not used as the name of an Alaükàra. 
Nor has Varta the Alankara anything to do with the word 
Varta in Dandin, I. 85, but of which more in the section on 
Dandin. 

Soon, finishing a few Alankaras, Bhamaha comes to Sva- 
bhavokti : 


AROSE січ ачаг | 

aja «аха aas ARA azar || 
HAAACIAAA ANAE waq (or FA) | 
Tm anata ala ач: апаат: U 11. 93-94. 


There is a discussion among scholars on the question: Did 
Bhamaha accept Svabhavokti as an Alankara? Some say that 
the somewhat indifferent reference to it in the words ‘sf 
VfeTWed shows that Bhamaha did not accept it as an 
Alankara. As regards Bhàmaha's attitude towards Svabha- 
vokti, one Pürvapaksa is completely ruled out namely that it 
is not mentioned by him. Вһатаһа mentions, defines and 
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illustrates it. In this respect, it resembles Asis, III, 55-56. 
To begin with, that Bhamaha defines and illustrates Svabha- 
vokti is some proof of his acceptance of it asa figure. The 
figures which Bhamaha does not accept are not referred to 
by him in such terms. If he does not accept a figure, he says 
MSS Wd: | Witness the case of Hetu, Süksma and Lega. 
The words ‘3fq Фед ? is no argument for taking that 
Bhamaha did not accept Svabhavokti. Many Alankaáras аге 
introduced in these terms. These words cannot serve as an 
argument even for the view that Svabhavokti has a dubious 
existence in Bhamaha. Dr. De sometimes speaks of Svabha- 
vokti as having a dubious existence in Bhamaha though in 
Vol. II of his Poetics and in his Introduction to his edition of 
the Vakrokti jivita, he views that Bhamaha does not accept 
this figure. Dr. A. Sankaran opines in his Theories of Rasa 
and Dhvani (p. 22) that Bhamaha does not accept this figure. 
Mr. D. T. Tatacharya Siromani examines these views and 
replies to them in his M.O.L. Essay on the Definition of 
Poetry, published in the J.O.R., Madras. Udbhata and 
Kuntaka considered Bhamaha as accepting Svabhavokti. 
Udbhata has enumerated and defined Svabhavokti in the same 
order and place asin Bhamaha. The ‘ancients’, cirantanas, 
who figure in Kuntaka's Pürvapaksa as accepting Svabhavokti, 
include Bhamaha. Bhoja who digests completely Bhamaha, 
Dandin and Rudrata gives Bhamaha’s illustration of Svabha- 
vokti in his treatment of that figure which shows that, accord- 
ing to Bhoja, Bhamaha accepted that figure. If Kuntaka had 
the slightest hint that Bhamaha did not accept this figure, he 
would have reinforced his critique against Svabhavokti with a 
reference to Bhamaha’s text to that effect. 

On p. 61 of Vol. II of his Poetics, Dr. De says: ‘ When 
words are used in the ordinary manner of common parlance, 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
102 SOME CONCEPTS OF ALANKARA S'ASTRA 


as people without a poetic turn of mind use tbem, there is no ' 
special charm or strikingness. Such Svabhavokti or natural ” 
mode of speech to which Dandin is so partial but which he 
also distinguishes from Vakrokti, is not acceptable to Bhamaha 
and Kuntaka, who refuse to acknowledge it as a poetic figure 
at all” One cannot point out any passage in Bhamaha 
which refutes Svabhàvokti and it is wrong to club Bhamaha 
with Kuntaka who elaborately argues against Svabhavokti, 
as can be seen in a further section. And there is nothing like 
partiality for Svabhavokti in Dandin. If one views Bhamaha 
as being inimical to this figure, he imagines Dandin to Бе 
overfond of it. Nor is the attribute ‘ ajai] eoe: ? applied 
by Dandin to Svabhavokti a sign of his partiality for it. The 
attribute only means that in the field of poetic expression 
where Vakrokti rises gradually, Svabhavokti stands first or at 
the bottom involving least Vakratà; it is the starting point ; 
the ground for Vakrokti to come into further play. 

Mr. Tatacharya has, it seems, committed an excess while 
trying to prove that Bhamaha accepted Svabhavokti. He says 
that when Bhàmaha said— 


а TARA айча | I. 39. 


he meant like Dandin to divide poetic expression into two 
` realms, Vakrokti and Svabhavokti; and Mr. Tatacharya puts 
a forced interpretation on ‘ Vakrasvabhavoktya' which does 
not mean AFAT and ЕНЕГЕ but means only Я%Є&Ч- 
SFAT, the word Svabhàva here meaning ‘ of the nature of’. 
Consequently Mr. Tatacharya views that Bhamaha also, like 
Dandin, classified Vanmaya into two classes, Svabhavokti and 
Vakrokti. Mr. Tatacharya says: ‘As is shown above, in 
Bhamaha’s view, all the Alankaras other than the one 
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Svabhavokti, are governed by the Vakrokti principle.’ This is 
Dandin's view, not Bhamaha’s. To Bhamaha, the absence of 
Vakrata or Vakrokti eliminates an expression from the fold of 
Alankara; it will not be Svabhavokti but Varta,—not like 
CIEAEIZI-GUE etc. but like їзє: etc. For Bhamaha 
Vakrokti is Alankàra, and Svabhavokti also which has got 
its own degree of Vakratà marking it off from mere Varta 
is comprised in Vakrokti. Dandin examined the realm of 
poetic speech with greater scrutiny and said that since in 
Svabhavokti, the Vakratà is least, let it stand apart. And 
even to this Dandin, the expression of Rasa, Rasa-ukti, 
is still part of Vakrokti, and Bhoja therefore analyzed 
poetic expression into three parts, Svabhavokti, Rasokti and 
Vakrokti. 

Just as Bana said that a Jati should be Agramya, Dandin 
says that it should bring before our eyes the picture vividly. 
amaci aiai wd атапа avad | II. 8. “ qamuq aaiae? 
says Tarunavacaspati, while the Hrdayarngama which says 
‘qaaa Agad? emphasizes that no artificial aid of a 
figurative flourish shall be used here. As previously indicated, 
Dandin gives four classes of Svabhavokti—Jati, Kriya, Guna 
and Dravya, II. 13. Bhoja (S.K.A., III, 6-8) multiplies the 
classes,—Svarüpa, Samsthana, Avasthana, Vesa, Vyapara 
etc.; child, maiden, animal; time, place etc.,—elaborations 
borrowed by him from Rudrata.’ 


1 K.A., II, 362. Madras Edn. 


*The anonymous gloss on the Kavyadars'a in the N.S. Edn. 
has a -strange comment on ‘amata’? in Dandin’s definition of the 
Svabhavokti. It says that, according to some who base themselves 
on this condition of ° Nanavastha ', only a description of an object 
in several states or of several objects in several states, constitutes 
a Svabhavokti, and not the description of an object in a single 
state! This too literal an interpretation of Dandin is not justifiable. 
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What about Varta in Dandin ? It is not found in the con- 
text of Svabhavokti nor anywhere in Ch. II. We find it in 
Ch. I in Dandin's treatment of the Guna called Kanti, 
I, 85-87. 


led Gas ӘӘ аата, | 
аҹ qq ataq aah езй || 


Kanti has a certain amount of kinship with Svabhavokti, 
since in both, there is no perceptible stepping out of the 
normal mode of saying, Laukikartha-anatikrama. Such Kanti, 
Dandin says, is found in Vartabhidhana and Varnana and 
illustrates Vartabhidhàna with the following verse : 


Dara «TW тда ачїтїўїатезї: | 
aaa rene Wad: meaig: || 1. 86. 


The Gaudi style which would not be content with this expres- 
sion with Kanti, would say: aafesuafimega etc. This 
Varta is a sweet complement or word of welcome or enquiry 
on the occasion of the arrival of a worthy guest. It is thus 
clear that Varta here is not any Alankara, nor the Alankara 
which the Jayamangala says Batti is illustrating. Such is the 
view of the commentators and later writers also, none of 
whom sees reference to any Alankara in the Varta here. 
Coal та sperem says the Hrdayangama. Hema- 
candra, while reviewing the old Gunas in his gloss on his own 
К. Anusàsana, refers to Dandin’s Kanti in Varta and Varnana 
and interprets Varta as a ‘complement’ ‘49 STARA aa art | 
siaaa AAT |”? p. 200, K. A. S'iùgabhūpāla also says that 
Varta is a welfare-enquiry: ala} aa зел Чап ят! 
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р. 67, T.S.S. Edn. Ratnesvara's gloss on S.K.A., I, р. 114: 
© зата ететі ата areal < aded 172 

Rudrata classifies the Arthalankaras into four classes, 
Vastava, Aupamya, Atisaya and S'lesa. All the three here 
except the first involve an embellishment by a simile or an ex- 
aggeration ог a play on the words. In Vastava, we have the 
bare idea as it is, untwisted, Aviparita; but even as Bana 
said * Артатуа’, Rudrata says, 'Pustürtha'. Apusta, the 
bald statement, comes under the Dosas. 


ade аа fad aAA 44 | 
ery зача feum safer зма |i 


K. A. VIII, 10,. 
Namisadhu: qgE[jmUm, ageda | dq— 
‘aa adad: graf 99 9: | 
wi gata Врач ania 9 ааа |’ 
эе атаа + чай | 


To this class of Vastava figures, Rudrata assigns Sahokti,. 
Samuccaya, Jati, Yathdsarnkhya, Bhava, Paryàya, Visama,. 
Anumana, Dipaka, Parikara, Parivrtti, Parisamkhya, Hetu,. 
Karanamala, Vyatireka, Anyonya, Uttara, Sara, Süksma, Lesa,. 
Avasara, Milita and Ekavali. Of these Jati is Vastava par 
excellence. In VII. 30-31, Rudrata speaks of the several 
varieties of Jati, Form, Pose etc., and subjects for Jati like 
children, maidens etc., as already mentioned. There is one 


‘Cf. Jivananda "Vidyasagar's gloss on the Kavyadarsa r 
“oral AATA: 1 ° areata: ate: атаї ч aera? Sf ачта 1” 


Here is mentioned another meaning also of Varta as ‘ sfaeldaurd” 


which is not satisfactory. But none has taken Dandin’s Varta. 
here as the name of Alankara. 


L] 
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point in Namisadhu's gloss on Jati in Rudrata which is worth 
noting. He says that whereas Vastava means only a 
Statement of a thing as it is, Jati implies a vivid picture that 
‘can create an experience, an Anubhava, of the thing in the 
mind. sift agua saa | яя Wu] wed animate ag 
маа Raq | This is the significance of the qualification 
Чо Jati which writers add, Agramya, Саги, Pusta and so on. 

Udbhata recognizes Svabhavokti and gives it with a 
-definition and illustration in the third Varga : 


hamai чече ата farcry | 
paf ANS: чата ТЕАТ II 

ай aeaa: ARMY aot 84, | 

еч чата SHAT BIH: || Ш. 8. 9. 


‘What must be noted in Udbhata’s treatment of Svabhavokti 
is his unwarranted restriction of the scope of Svabhavokti 
‘to the Hevaka, eagerness or fondness, in their respective 
-activities of young ones of animals and the like. Neither 
to one class of beings like young ones of animals nor to one 
aspect only viz., action, Kriya, can Svabhavokti be restricted. 
"The commentary on Udbhata's K.A.S.S. published in the 
‘GOS. as Tilaka’s, definitely says that a description of the 
mature of things as such is not Svabhavokti but only the 
“Hevaka’ of Balamrga and the like in their activities : SsTIQTT- 
Fae пена: agaa Бай: | + 9 Maa 
"#499 | But, fortunately, Pratiharenduraja liberally interprets 
Hevaka and enlarges the scope of this figure to its nor- 
mal extent. i 
Bhoja’s treatment of Svabhavokti has something note- 
"worthy, both in his Sarasvatikanthabharana (S.K.A.) and 


¢ 
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the S'rngara Prakasa (S'r. Pra). The S.K.A. says in 
ПІ. 4-5: 


TAA Tad ati «чт ая: | 
aa: Sra frees: arf ай saad || 
aR Han saat чїч | 
эин) i абе &ч T «ТӘ 9, || 


‘Characteristics which are born in things in their several states 
and which, by nature, pertain to them form the subject of 
Jati. By the second qualification that the characteristics shall 
pertain to the things by nature,— «903: фт fagi: ^— 
Bhoja, as explained by Ratnesvara, excludes external associa- 
tions like reminiscences, reflections etc., on seeing the objects.” 
‘The first qualification is fully explained in the second verse 
from which we learn that it is intended to keep distinct the 
Alankara Svabhavokti and the Guna Arthavyakti. This ques- 


tion takes us to Vamana’s Arthaguna Arthavyakti in the defini- 
‘tion of which Vamana uses the word Vastusvabhava and whose 


two illustrations are simply two cases of Svabhavokti. (K.A. 
Sa. Ш. ii. 13). seqesarqegecaasisafs: | sede WISIS Gne 
ерасі Tq, sal ае: | It is clear from this that either 
Arthavyakti or Svabhavokti does not obviate the need for the 
other; nor is there any need to point out how the two do not 


overlap. It is rather illogical to distinguish two things of 


two different classes, one a Guna and another an Alankara. 


‘This Arthavyakti of Vamana is a quality pertaining to the 


‘For this correct reading, see Bhatta Gopala's gloss on the 
Kavyaprakas'a T.S.S. Edn. 


2а “яд чї asa: + + өя War япачї? suerte rfc 


SATA emge—em3r: eder afa i equis: | Ratnes'vara. 
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Alankara called Svabhavokti, and to other kinds of expressions. 
also. Still Bhoja tries to show us the difference between 
Arthavyakti and Svabhavokti. He.says that in Arthavyakti 
only those aspects of an object are presented which form its. 
permanent distinguishing attributes, Sarvakalikam rüpam, . 
whereas in Svabhavokti those aspects which are manifest asa 
result of a particular mood or situation, Avasthasu jayamanam 
rüpam, are presented. This latter is, as contrasted with the 
Sarvakalika svarüpa, an Agantuka svarüpa. Says Ratnes'vara :: 
‘aes (4) suf: аад awr | ая аә mu 
sqaqien aAA: | SPI g эшта ыч gaa- 
gagad абаа: 2 | This is an unnecessary distinction 
which brings in its train an unwarranted restriction of the 
scope of Svabhavokti to ‘special states’. Bhoja here re- 
sembles those who dragged down the Prabandha Guna 
Bhavika to the state of Vakydlankara and then began pro- 
pounding its difference from Svabhavokti.’ 

The Agnipurana which draws upon Bhoja to a great 
extent, borrows this classification of the nature of a thing 
into Sarvakalika and Agantuka or Jayamana. The Agnipurana 


! Mammata rightly realises Arthavyakti to be a quality pre- 
eminently necessary for all good poetry and gives its scope as 
embracing not only Svabhavokti but cases of Rasadhvani etc. also.. 
See Ch. 8, p. 187. T.S.S. Edn. of the Kavyaprakas'a. When Hema- 
candra says that Vamana’s Arthavyakti guna is needless, because- 
it is nothing but the Alaikara named J ati, he is not making a proper 
criticism. (aff a onftataraegn gfe р. 199). Cf. Bhatta Gopala— 
MATT 9 ATU AWAIT: | p. 187, T.S.S. Edn. 


* See also Ch. on Bhoja and Svabhavokti in my Ph. D. Thesis. 
on Bhoja's Sr. Pra. Vol. I. pt. 1. pp. 139-144. 


* For other ideas in the Agnipurana taken from Bhoja, see the: 
present writers Riti and Guna in the Agnipurana in the IHQ.. 
Vol. X, pp. 767-779. 
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calls Svabhavokti by the name Svarüpalankara. (Ch. 344). 
FASTA «79994 Затта | It defines the figure thus: 

ama ча Waa «чина | 

[їч Srt (564 dearer || 

ТРАЕ fast Реа aw | 
From its stopping with this and saying no more, we have to 
conclude that the Agnipurana would have Svabhavokti in both 
cases unlike Bhoja who would have Arthavyakti in the 
former case. 

Besides reproducing what he said in the S.K.A. on Sva- 
bhavokti or Jati, Bhoja gives an additional idea in his Sr. 
Prakasa. As indicated once previously, he carries out to its 
scientific length the classification in Dandin of poetic expres- 
sion into Svabhavokti and Vakrokti. He separates the Rasas 
from Vakrokti's fold and constitutes them into the third class 
called Rasokti. While doing so, he defines each of these three as 
expression dominated respectively by Guna, Upama and other 
Alankaras, and Rasa. 

‘ая эче штей аі: | Aish тшеп <q 
aif: | @татдитага[ич йт, хачч «ӘР | 7? S'y. Pa., 
Madras MS., Vol. II, ch. xi, p. 372. This is just hinted in 
the fifth ch. of the S.K.A. where Bhoja says: 


ажа Tikal aE атенаң | 
qala mièi ae «е яїөпч |] V. 8. 


The idea in defining in the Sr. Pra. Svabhavokti as expression 
dominated by the Gunas is that when there is none of the 
figures beginning with Upama, the only thing the expression 
possesses is the Gunas. This has been explained at length in 
my thesis on Bhoja's S'r. Pra., Vol. I. pt. 1. pp. 143-4. 
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Bahurüpamisra accepts this three-fold classification of 
poetic expression in his commentary on the Das'arüpaka 
which I have reviewed in detail in J.O.R., Vol. VIII, р. 325. 

The anonymous Sahityamimamsa, now edited in a very 
unsatisfactory manner in the T.S.S. (No. 114), is a work 
based on Bhoja's Sr. Pra. which it reproduces extensively. 
It gives Bhoja's classification of Kavya-ukti into these three 
classes of Svabhàva, Vakra and Rasa Uktis; only it calls 
Svabhavokti, Rjükti (p. 99). It reproduces also the S.K.A. 
verse on the difference between Svabhavokti and Arthavyakti. 

In connection with Mammata’s treatment of Svabhavokti, 
the only interesting point to which attention can be drawn is 
Vidyacakravarttin's rather incorrect understanding and conse- 
quent needless criticism of the Sandhivigrahika i.e., Visva- 
natha, a point which I have set forth at some length in 
a note in the Annals of the B.O.R.L, Vol. XIV, pp. 251 
and 254. 

In the history of the concept of Svabhàvokti, the names 
of Kuntaka and Mahimabhatta stand out prominently. The 
former denies that it is an Alankàra and the latter comes out 
with an eloquent defence of it as an Alankara. Kuntaka 
must be put down as a follower of Bhamaha with this diffe- 
rence that while for Bhamaha, Svabhavokti is comprehended 
as a variety of Alankara in Vakrokti, for Kuntaka, Svabha- 
vokti is not to be called an Alaükara or a species of Vakrokti 
because it is the very nature of the idea which forms the 
material for the further employment of Vakrokti. That is, 
Kuntaka considers Svabhavokti as the Alankarya, i.e., the 
Kavya S'arira and if it is itself called Alankara, it will be an 
impossible case of Alankara decorating itself, as impossible as 
one mounting one's own shoulders. Kuntaka is not behind 
anybody in his appreciation of verses of unembellished grace, 
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. but in all those cases he would say that the subject or idea 
itself, the Vastu, has an innate Saundarya or Vakrata. Cases 
which are Svabhavokti for others would be cases of Vastu 
vakratà for Kuntaka. But Vastu which has Vakrata is diffe- 
rent from ordinary Vastu devoid of Vakrata, as in ordinary 
talk. Does not this distinguishing Vakrata which separates 
Loka vastu and Kavya vastu amount to Alankara ? It may not 
be so much Vicchitti as is found in other species of Vakrokti 
but yet it is some Vicchitti and as such is Alankara ; and it 
does not pertain ordinarily to all instances; only poets are 
able to say things with that Vastu vakrata. And Vakrata is 
Vakrokti. To this Kuntaka would reply that as far as poetry 
is concerned, only such Vastu as has beauty is relevant ; the 
bald Vastu is out of the scope of the discussion. But, if on 
the score of this Vakrata, one would call a Svabhavakhyana 
as Svabhavokti Alankàra, Kuntaka would seem to yield a 
little that there is after all only a dispute in names. 


aà ат ARAA жаата: afar 
я AAA: ASH squa afšsor: ata alatfaaaante- 


ата esas sgua, data vs чё: 1° 
V. J. р. 139. 


In the second Vimarsa of his Vyaktiviveka, Mahima- 
bhatta speaks of five flaws the last of which is Vacya-avacana 
under which he treats of a closely related flaw, Avacya-vacana, 


1As Valmiki also would say (while describing Sita): ‘agar 
Tesal. Sundara. 17. 25. 


* Gome other minor objections are also pointed out by Kuntaka. 
He asks that if Vastusvabhava itself is Alankara, what then shall 
an Alanküra adorn and adds that if Vastusvabhava itself is one 
Alankara, every case of another Alankara will be a case of Sankara 
or Samsrsti (V.J., pp. 24-25). 
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the putting in of what-ought not to be put in. Attributes 
which do not add to the significance or words which do not 
heighten or aspects of things which are commonplace and are 
devoid of any charm—these if expressed form the flaw of 
Avacya-vacana. Sometimes when a poet nods, when lesser 
writers have got to fill in parts of the metrical line, such things 
get in. These Mahima calls ‘Apratibhodbhava’, born of a 
mind lacking Imagination and Inspiration. These are the 
‘dust’ that must be Swept out of poetry, ' Avakara’ as Mahima 
calls them. 


ASTUTE че чоч | 
AAMT ачи 1 
«STRE Ia ячя qui FITR | 
ча «ччүопйя +T = а жечї || 
II. p. 107. V. V. T.S.S. Edn. 


This topic directly leads Mahimabhatta to an examination of 
Svabhavokti Alankara. When a poet describes a thing as it 
is he must not present us with the well-known and common- 
place aspects of things, a description of which does not make 
the picture live before our eyes, agaaa. Thus a case of 
Svabhavokti is most liable to the flaw of Avacya-vacana 
‘described in the terms TART ЕЕ RE › ACY and AJAA. 
Hence did Bana qualify Jati by Agramyatva and Rudrata by 
Pustarthatva.' One must be a poet of imagination and in- 
spiration to write a real Svabhavokti with power to live before 


"A bald statement comes under an Arthadosa called Apusta, 
Niralankara and so on. 


RFAAI Wiha аа: 1 эчен Vas: epe Г IA н 
V.V., p. 109. See also Bhoja's S.K.A., pp. 30, 37 and 38 and 
Ratnes'vara's com. there. 
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our mind’s eye. In I. 12, p.23, Kuntaka said that nothing 
can be talked of without reference to its Svabhava or nature, 


and that there can be no case of expression devoid of Svabhava- 


delineation; for no object is conceivable without its nature 
and attributes. 


MAAR THAT 9 ISAM | 
ака qafi аата, enei asad ll V. J. 1, 12. 


A statement of this unavoidable Svabhava cannot be an Alan- 
Кага. With reference to this Mahima says: 


qi аб тїїчї са | 
a f& хатантай fate: RATAN: N 
saad upra geri fad 1 
ая (еа); атат:й аач: di 
я ча user (ача: «Ка: | 
эта чата d g(a AS TIARAS il 
AREIA aad qq яаа NR: | 
д та wena їчї: AATA di 
aa: Stores чата Ҹа9: | 
sui ҳает (or Раға) naq AAT FA: || 
ат fe чапа: аач fad | 
34 атап їч ятата: lI 
1 This correct reading HE4 is found in the ° different readings’ 
given at the end of the T.S.S. Edn. of the V.V., and is found also : 
in Hemacandra who reproduces these verses on p. 275 of his K.A. 
ЗЕ See Hemacandra for the correct word ° Dhyamala’, meaning. 


“impure, tainted '. 
8 
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sería яїйзтахан fira | 

ате аага ате gf Ae ячїычң [| 

at (эка) > «нт ева! MEERE qar | 

aa: aR a qamal; Aafia: || p. 108. 


UMERI SF A: ASHEN (AASER) MAL: | 
Posnnesguam a ТЕ aagana || 
жантая eS Чїй ө] Hd: | 


‘sae ANGE gf wat || 
р. 109, У.У. T.S.S. Edn. 


The commentary on the V. V. does not extend to this section 
but the following extracts will serve to show how Hemacandra 
and Manikyacandra understood the above verses of ‘Mahima- 
bhatta : 


alata firana Reisa ager 
249904: q AfA: | ча ч— 
© зет Iai «ачта чәе: | 
ARTA dut fnerat 11? (Kuntaka) 


gf аё ч, afa | ашый fe amma 
et е: | siR sae 
АЕО | ЖЧӨТ 91 — (quotation of the above verses from 


Mahima)’. Hemacandra, р. 275, com.— 


! See Hemacandra. 

* Hemacandra also reads incorrectly ' Anyalankara. ' 

° This half is missing in the T.S.S. Edn. and is supplied here 
from Hemacandra. 
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ZÉ ICMAT AIOE: | dep wd RASER: 
«ата | TAT BATA eifeeredsexr: 1 PARN- 


RA ч Ad ча chaser wae Sikh: WEN: | p. 403, 
Mysore Edn. Manikyacandra’s gloss on the K. Prakasa. 


It is accepted by logicians that in one’s apprehension of 
an object there are really two kinds of awareness, one of the 
object itself as such and another of the object as possessing a 
name and as belonging to a class. Perception is thus indeter- 
minate and determinate, Nirvikalpaka and Savikalpaka. 
Somewhat similar to this, there are the two apprehensions of 
an object by a poet endowed with penetrating imagination and 
by an ordinary man. The latter sees what is but the common 
nature, Ѕатӣпуагӣра, of an object; the expression which he 
uses in communicating about that object communicates only 
the ordinary nature of the object. But the imaginative eye of 
the poet which is like a Yogin’s vision or a divine third eye, 
sees a special aspect of the thing, not with reference to its 
common nature, but details whose presentation reveal a 
wondrous picture of it. If we understand Mahimabhatta’s 
Samanya and Visesa Svabhavas in such a general manner, 
his verses do not offer any problem for interpretation. 
The commonplace Svabhava of thing will be the scientific” 
facts about an object, its attributes as pertaining to a class; а 
bald statement of these as in ЇЙЇ ЧЄ 54: etc. would not 
constitute Svabhavokti Alankara; this ordinary nature of the 
thing is the fact available in the world and forms the material 
for the play of the poet’s imagination and fancy ; it is the 
Alankarya. The striking and special aspect of the thing, its 
Visista Svabhava, which the poet’s eye alone sees and his 
imagination alone embodies in words of poetry, is the object of 
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Svabhavokti Alankarana. In as much as this Vigista Svabhava 
is not ‘Siddha’, but is ‘ Sidhyamana ! through the play of the 
poet’s Pratibha, it is Alankara. The drab matter of fact 
Svabhava is out of the scope of апу Alankadra. Hence did the 
previous writers also insist on Jati being Agramya, Pusta,] 
Саги and so on.: Ruyyaka calls this Süksma svabhàva and 
Vidyadhara, Uccais svabhava. Kuntaka would, however, 
reply that he is still unanswered ; for, to him, it is the Visista 
svabhava that forms the Kavya sarira and the other Svabhava 
is out of account in a discussion in poetics. 


ччэчадх wae sexo лачат: 
Ralea q Raa | aaam- 
хататіажчааҹ daag Raga | V.J. III, p. 135. 


Artha in Kavya is, by necessity, Sundara : ay: Чеха 
tqeqeageat: | І. 6, V.J. The Visista Svabhava varņanā is а 
case of the Vastu itself having the requisite Vakratà. But to 
others, as has already been said, this Vakratà which is surely 
a result of the poet's power and is not something existing 
there already, is reason enough to call the case an Alankara. 

Ruyyaka has something special to contribute to the study 
of Svabhavokti. He has touched an aspect of the question 
not dealt with by others. It is his distinction of Svabhavokti 
from Bhavika. It is, however, a question which cannot be 
gone into fully except after a survey of the history of the 
concept of Bhavika from the beginning and for this reason is 
reserved for the next chapter. 


"СЕ. Apusta dosa and Niralaükara dosa (in cases where the 
Samanya Svabhava is given) in the Dosa prakarana of the books. 
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THE HISTORY OF BHAVIKA IN SANSKRIT POETICS 
BHAMAHA says at the end of his Alankaras: 


ят жъ=їйїї яте: янача Um | 

таат ga AeA AAA AAT: [| 
fangandi sura: аб (ог (9) «аат | 
ече! fü TA wd TART H Ш. 52-53. 


Bhamaha here speaks of a concept which he calls а Guna, 
not of Vakya, but of the Prabandha as a whole. As it has 
been treated of at the end of Alankaras, we have to suppose that 
Bhamaha considered this also as an Alankara, with this differ- 
ence, that while the rest were restricted to a Vakya, this was 
pervasive of a whole part of a poetic composition or of the 
whole composition itself. As a matter of fact, Bhamaha calls 
this Bhavikatva an Alankara in the beginning of the third 
chapter: 


чта = fusupemN 9999: | Ш. 4. 


That Bhamaha considered this Bhavikatva described as а Pra- 
bandha guna as an Alankara is confirmed by the words of the 
Jayamangala on Bhatti also: 


атаа: aequa Sea: 1 
What is this Bhavikatva ? Bhamaha defines this as the 


quality which pertains to that part of a composition where the 
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ideas of the past and the future presented by the poet are so 
vivid as to look, like belonging to the present. The term 
° Prabandha ° may be rendered here as ‘ that part of the роет’ 
on the force of the word ‘yatra’ and on the basis of the 
Jayamangala which points out only one canto in illustration 
of this Bhavikatva. But it seems that Bhavikatva is really a 
quality of prime necessity which all great and good poetry 
should, from beginning to end, possess. The poet is like the Rsi 
who brings through the power of his vision the past and future 
into the present. 

arate AZT | 

set абалга! аЧятанаїййаї, || 

Anargharaghava, II. 34. 

As one reads the poem, it should begin to live before his eyes: 
that is, it should appear before the mind’s eye of the reader 
that the story is happening in his very presence. It is this 
'pratyaksayamanatva ' which the Arsa-Sahrdayas who listened 
to the inaugural recitation of Valmiki’s epic said that the Adi- 
kavya possessed : 


Prasada яаана ааа | 1. 4. 17. 


Such a ‘reality’ called forth by ‘imagination’ seems to 
be called by some word derived from bhava: bhava itself or 
bhàvana or bhavika or bhavita, or udbhavana. In this con- 
nection it should be pointed out here that the twelfth anga of 
the Lásya is called bhava and bhavita and that it is defined as 
an 'imaginary vision', in which, having seen her lover in a 
dream, the beloved supposes him to be present with her and 
begins to give expression to consequent emotions : 


SEERE STET fast: | 
Ch. XX, sl. 139. Kasi Edn. 
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авт ҳан ЇЙЇ aa aaaea | 
mite Тайпа, Tema, aa MAAA |1 sl. 152. ibid 


Abhinava, who does not accept more than ten Lasyangas, refers 


to others who proposed two тоге Lasyangas and here, he gives 
the Bhavita as Bhavika. 


erp Farad arts serggang:, че Ч etc. 
p. 510, vol. II, Abhi. Bha. Madras MS. 


In the Bha. Pra., S'aradatanaya also gives it as Bhavika. 

To return to Bhamaha,—the means to achieve this Bhavi- 
katva are mentioned by Bhamaha in the second verse. They 
are three: citrodattadbhutarthatvam, kathayah svabhi (or vi) 
nitata, and sabdanakulata. Of these three, it seems the 
second should be taken first. ‘There does not seem to be any 
reference to drama or Abhinaya here, in the expression ‘ Katha- 
yah Svabhinitata.’ There is a reading ‘ svavinitata’ which 
the Jayamangala supports. It simply means that the story 
should progress very smoothly and with gripping interest, 
there being no hitch, no vagueness and nothing mystifying. 
Then comes the first means which applies to the ideas with 
which the story is worked out; the Arthas should be striking 
and exalted enough to capture the imagination. Then comes 
the third means, which refers to the verbal expression which 
should not be ‘involved’ or such as to prevent a quick grasp of 
the ideas or the story.’ 

11m the Sdmanyabhinaya chapter (24th, Kasi Edn.), Bharata 
refers to two kinds of drama and its presentation (Prayoga),— 
Abhyantara and Bahya. In the definition of the Abhyantara Natya 
prayoga, we find ideas similar to those by which Bhamaha defines 


Bhavikatva. 
JAUTRI, Seeger t 


adel WAST HIAKASK g wd u 91. 71. 
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Bhatti, as interpreted by the Jayamangala, considered 
that primarily poetry must have Prasada ; hence, when after 
illustrating grammar he comes to the illustration of poetics, 
he calls the section Prasanna карда. Next to Prasāda are the 
Alankaras ; then comes Madhurya guna illustrated by a descrip- 
tion of dawn ; next appears a canto, the 12th, which is said to. 
illustrate Bhavikatva. The Jayamangala here says that Bhavi- 
katva is an Alankara mentioned as pertaining to a whole com- 
position and not to a sentence ; and it results from the ideas 
being ‘wonderful’ and so on. It then quotes Bhamaha’s two. 
verses on Bhàvikatva and concludes that in that canto of 
Mantranirnaya, deliberation in Ravana’s court, Bhàvikatva 
must be held to have been illustrated. 


ЯТ БЕНӘ: Seas sa: 1 А (пасы а 

wp Sadie: |) eer Raas: suzfueda:| qul heu 

(the two verses of Bhamaha quoted above) 21d | 998 HA- 
Каяа диин aaa |! 

To begin with, this canto has 5 verses addressed to: 

Vibhisana by his mother, sls. 2-6. These five verses are said 


to illustrate Udattarthatva. Inthe discussion and counsel that 
follow, one must look for the other features, FTI: = їчї, 


Яв ӨЧ and ЁҸЯ 1489. Says the Jayamangala : (p. 307, 
N. S. edn.) 


SAM Fata зататаїйытатаататй ның | zq зч 
TARAS Ен] ЇЇ ачан agadi 
seer ada SINT aage aga saws 
ңе БАТАТ RES || 
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The Jayamangalà says here only one definite thing : that 
the svavinitatà of kathá means ‘ subodhatà ', easy understanda- 
bility of the story. Beyond this, we are not able to know 
what exactly in this canto answer to the conditions Udat- 
tartha, Citrartha, Adbhutartha, Kathayah svavinitata, and 
S'abdanakulatà ; nor are we able to see how in this particular 
canto, things of past and future are made to appear as present 
ones. It is needless to add that Mallinatha is of less 
help here. 

Dandin also, like Bhamaha, calls Bhavikatva or Bhavika, 
a Prabandha guna. He has three verses on it, at the end of 


his Alañnkaras and in these verses, there are ideas not found in 
Bhamaha. 


мтч q (аа) Fifa sie: sarafasa аң | 
(1) aa: «©: metae әлаҹ: or 
pàg aed: || 
(2) qeu {чї aga | 
Reatsorat әаҹіҹта (3) Talat (4) || 
(5) забе чает ат аҹ: | 
wr «ач «зїї faz: u 
If we leave the initial agreement in calling it a Prabandha 
guna, we find that there is nothing of what Bhamaha said in 
Dandin's description of the Bhavika. Perhaps, the fifth idea, 
the clear appearance of even a deep lying idea by the force or 
the sequence of the expression, contains a faint echo of Bha- 
maha’s idea of past and future being as alive as present, 
qual gd Bed Talal ач: | All the other ideas in Dandin 


numbering four turn on the derivation of Bhavikatva from 
Bhava, so clearly stated in idea number one. The several 
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parts or sections of a composition being mutually helpful, 
avoidance of the needless details, descriptions only at places 
proper for them—all these are ideas of Aucitya, common in later 
days but striking in an early writer. All these ideas of Aucitya, 
flow out of the idea of the poet (kavibhava) and Dr. De finds 
herea OE SEI (as Ananda would say) of the zsthetical problem 
of poetry being the expression of the poet's mind, with which, 
he adds, western poetics is so much concerned and Sanskrit 
poetics so little But what Dandin actually meant by Kavi- 
abhipraya can only be conjectured ; and the commentators are 
of little help. It is however clear that Bhavikatva was in 
vogue among critics in the pre-Bhamaha days and that when 
we come to Bhamaha and Dandin, already guess-work had 
started. Dandin’s Bhàvika as Kavi-abhipraya, the mutual 
helpfulness of parts etc., died with him. No later writer 
revived it. For the later writers, the Bhavika was what Bha- 
maha gave them through Udbhata. 

Ubdhata made it a definite Alankara casting of the ad- 
junct, Prabandha guna. He defines it towards the close of 
the sixth varga, in a single verse : 


JAAT Eq AAA aA BATA: | 
FARM: MMs MAFA || K.A.S.S. 


Bhavikatva has now definitely become bhavika. Udbhata 
felt that in the expression, Citrodattadbhutartha, there is much 
redundance ; he satisfied himself with a single qualification of 
artha, Atyadbhuta. Не left off Bhamaha’s second condition, 
‘kathayah svabhinitatà. Perhaps honesty is responsible 
for Udbhata's omission of this un-understandable bit. 


! See his Intro. to V.J., p. xx, Skr. Poetics, II, p. 63, f.n., and 
Pathak Com. Vol., p. 355. 
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* Sabdanakulata’ recurs here as ‘ vacam апаћиїуа The main 
definition of Bhàvika given by Bhamaha, the present-like 
appearance of the past and future, is retained by Udbhata. 
Pratiharenduraja occupies an important place in the 
history of Bhavika. At his hands the concept reached its 
widest interpretation. While commenting on Udbhata, he 
quotes and explains Bhamaha’s two verses on Bhavikatva ; and 
Dandin’s explanation—bhavah kaveh abhiprayah—is also 
found absorbed in Pratiharenduraja's imaginative exposition. 
of Bhavika. ‘ Vacam anakulya’ in Udbhata and ' S'abdana- 
kulatà' іп Bhàmaha are interpreted by him as the quick deli- 
very of the meaning, a quality of the words allied to Prasada 
and Arthavyakti; Prasada and Arthavyakti are to be included 
here in this Bhàvika and not vice versa, as Ruyyaka adds. 


аз AMAA Hea SIS ERE ача Шә Чч, 
ачат ат | Pratiharendu, р. 79.! 


[aaa 19тан каната saat 
J: Ruyyaka, A.S.] 


Pratihárendurája makes Bhavika the very essence of Rasa- 
realisation. It has been pointed out by Ananda (Dhva. A., 
II, xi, p. 82) that Prasada is pre-eminently necessary for 
rasa-realisation. The second condition a914i: «аЙ 991 is 
directly related by Pratiharenduraja to Rasa-realisation by inter- 
preting ‘svabhinitata’ as referring to the clear presentation 
(abhinaya) of the Rasas. 


хараа ааа. Aiden Adana 
SHA | p. 80. 


! Edn. Banhatti, 1925. 
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The other condition of Artha being Citra, Udatta and 
and Adbhuta is emphasised by Pratihàrendu as a feature of 
Artha corresponding to the feature of S'abda called S'abda 
anakulata. 


аят AA езана аач ҸҸ TERT Gd: Чат 
adaa Fualarqiaqlafaq=egsaergast REAN | p. 80. 

Ideas should be exalted, expression transparent and emo- 

tion graphically presented. When these are there, the Sahr- 


daya’s mind realises completely the poet’s mind mirrored 
in his poetry. Thus Pratihadrenduraja touches Dandin’s 
wa: ФӘ ӘШЯ: and Bhatta Nayaka’s Waaleaiqk. It appears 
Pratihdrenduraja’s idea of Bhavika has affinities with the 
concept of Imagination, lying at the basis of not only poetic 
creation but also of the critic’s aesthetic re-creation of poetry 
in his enjoyment of it. Pratiharenduràja actually says that 
Bhavika refers both to the poet and to the Sahrdaya between 
whom a circuit of experience is completed. 


—afrasadifiertar | een fe eat aa: deed ай 
qa: ama: Saada faaan aa ARa a 
aaa ae: woth: aaa aaa AET- 
аат marad Agma R anaaga Aa- 
amai geai eA aa data aa: pa- 
sama: чачат чат AAs À aaa 5: эй: 
aAA пеп Ey AA |. 0.0 . : 
qading Rami RE TED I GEHEN pit (fA) oes afi gE- 
=дң | Ad ча ala paia aaa Agaa AA 
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RRR Raa тачат: | чаа =f 
AFRA | 91: — 


WHS єт AS Boag | 
mga яга mammal 
ddaa AARRE: | 
aa aaraa: чїй gei чї яз || 


‚+ ll pp. 79-80. 


Udbhata’s illustration is а verse in which reference is 
made to a damsel having had (bhita) collyrium in her eye, and 
to her future (bh@vi) wearing of ornaments! Pratiharendu no 
doubt offers some comments on the illustration but what a far 
cry from the great concept of aesthetics that Bhavika is to him 
and to what is said to be illustrated in this verse ! 

Mammata’ takes his idea of Bhavika from Udbhata, but 
in his definition, he omits two ideas: first, the qualification of 
things by the attribute тач: and second, the means, 9119, 
419919. Marnmata’s illustration is much the same as Ud- 
bhata’s: the lover says that he can see that there was collyrium 
in the lady’s eyes and he can imagine also how she will look 
when she is adorned with ornaments! It is however not the 
mention in so many ideas and words of the past and future 
that is meant by Bhàmaha when he says that Bhavika is the 
quality which makes the past and future event so vivid as to 
appear like happening before our very eyes. But through 
Udbhata, and Mammata also, a great concept of aesthetics fell 
to the place of a narrow rhetorical figure of a Vakya. 


1 Bhava’ alankdra in Rudrata has nothing to do with the 
Bhavika of this chapter, which is absent in Rudrata. 
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When Bhàvika was reduced to this state, trouble arose 
and writers had to show that it did not overlap two others, 
viz., Svabhavokti on one side and Rasokti on the other. 
Mammata's commentator, Vidyacakravarttin, explains why 
Mammata omitted from his definition of the Bhavika the 
statement of the means, S'abdandkulya: When things of the 
past and future are visualised, there are two possibilities : The 
things by themselves may possess a power and beauty where- 
by their mere mention may make them look like being actually 
present before us; or this quality of their becoming vivid 
enough to appear like things of the present may be wrought 
in them through the extraordinary gifts of expression in the 
poet, ‘ sabdanakulya’ etc. To Bhamaha and Udbhata, only 
the latter cases were Bhavika ; for to become an Alankara, a 
poet’s powers must have added something. Mammata how- 
ever thinks that both cases are Bhavika; though it is true 
that for an Alaükara there has to be something wrought 
by the poet, we have 'Svabhàvokti' where the beauty is 
more or less ‘siddha’; even so, a presentation of such 
past and future things as possess an innate beauty and power 
is also a case of * Bhavikalankara ' ; otherwise, we will have to 
commit the flaw of logical gaurava by creating a new name 
for this variety. Ruyyaka, in his Alankara Sarvasva, first 
follows the older writers, but in the end quotes and recon- 
ciles Mammata to the older position, by accepting two 
varieties of Bhavika. Vidyacakravarttin here takes Visvanatha 
to task for not understanding Ruyyaka properly and this has 
been set forth by me at some length in a note in the Annals 


' This statement of Bhamaha’s and Udbhata's view of Bhavika 
by Vidyacakravarttin does not seem to be wholly correct ; for, by 


the adjuncts Рагатка and agga: (WII), both Bhamaha 


and Udbhata mean that the things, by themselves also, must have 
something striking and gripping. 
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of the BORI., vol. XIV, pp. 251-2, 254. It is needless to 
quote "Vidyacakravarttin's text here. (T.S.S. edn. of the 
K. Pra., pt. II, 346-7). 


It was. seen in Pratiharenduraja’s exposition of the 
Bhavika how this concept became, at his hands, the very soul 
of Rasa-realisation and how, on reading it, our minds went to 


Bhatta Nayaka’s Bhavana, and the concept of Imagination. 
See Ruyyaka : 


—afardt aa aaa: aa чїй ar 
Wad Sq: а fated, зате | 
— Fas ae ufu: атизүачдъа | ST = Ә%- 
ататаї чан таїгазептат | Aada эчт | 
meal A ачта | ат < ЕП GMA аяц, 
FAA AAAI TS APTA | 
Pp. 221-223. T.S.S. Edn. A.S. 


which Bhatta Gopala reproduces thus in his gloss on the 
K. pra.— 


Waa жат Wem Та[їёзчитатчийя wed 
qa ая Arnis Hews: | 
р. 347. T.S.S. Edn. II. 


This relates Bhava or Bhavana more definitely to the 
reader also, even as Pratiharenduraja did. . 

To begin with, Ruyyaka also defined (in the Sūtra) 
Bhavika as simply as Mammata, as the ' Pratyaksayamanatva” 
of * bhüta' and ‘ bhavi’, without mention of the means S’abda- 
na@kulata. But, in the Vrtti, he mentioned the ‘ Adbhutatog’ 
of the ‘ Artha’ and the ‘ Anakulata’ of the ‘sabda.’  Ruyyaka 
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then points out that this Bhavika cannot be mistaken for or 
included in Bhrantiman, Atisayokti, Pratiyamana Utpreksa, 
Kavyaliiga, Rasavan and Svabhavokti. Among these, we 
shall concern ourselves only with Ruyyaka’s distinction of 
Bhavika from the last two, Rasavadalankara and Svabhavokti.' 

The gloss on Udbhata published as Tilaka’s in the GOS. 
points out how the Bhavika would collide with Svabhavokti 


and Rasavadalankara. 

yams чйшейчөшї Want RERA- 
AR areata aaah: | agaga AA cara 
хаста: | p.51, GOS. Edn. : 


Svabhavokti and Rasavad (/.e. Rasokti as Bhoja would 
say) are easily distinguished. ‘They are both direct and gra- 
phic presentation, the former of objects and the latter of 
emotions. The former creates a Vastu-samvada in our mind ; 
it rouses a mental image. ‘The latter creates a Cittavrtti-sam- 
vada, an emotional image. 


q ч QATAN «аата: | R- 

Зате ата, EAR: ТччайччатЁнеч=т= {ааа | 
A.S. Ruyyaka, N.S. Edn. with Jayaratha’s gloss, р. 181. 
аата! fe akan Ba: | qa cms 
Sama: gafa : | Jayaratha’s Vimarsini on the A.S., р. 181. 
From Mammata as explained by Vidyacakravarttin, we 


understand that the difference between Bhavika and Sva- 
bhavokti is firstly, in point of time, i.e., things in Bhavika 


1 . 
See the closing section of the previous cha a 1 
| I pter on Svabhavokti. 
Ruyyaka shows how Bhavika differs from Prasada guna also. 
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are either past or future; and secondly, in the restricted 
scope of Svabhavokti, which can describe only an object’s own 
natural form and action, (Svakriyaripa varnana). But Ruy- 
yaka says that Bhavika differs from both Rasavad and 
Svabhavokti in being an objective realisation in which the 
reader sees a thing as a yogin (bhinna sarvajfia) sees the 
past and future; in Svabhavokti and Rasokti, the limiting 
contextual references get sunk; subject-object duality merges 
and not only is there a generalised or universalised experience 
(Sadharanikrta) with reference to the characters presented in 
the poem or drama, but there is also, for the time, a 
loss or forgetting of the individuality of the reader or the 
Spectator. 


«тй TRAIT THATS CARER: | TATE 
Тыч agaa fait arene gadna 
Tata tit ает WAM | == q Teel aaa 
реч Раҹа adi: |... ee та gA- 
RATA a: went Әк®ч лаа НАА 
amaa CATT | së STRAT яр рл 
«те a чаў: | p. 224, A.S., T.S.S. Edn. 

Ruyyaka adds another difference between Bhavika and 
Svabhavokti: in the former, only a miraculous (adbhuta and 
lokottara: see his illustration ghisa etc.): incident figures, 
whereas in the latter any ordinary idea. But this difference 
he casts off at once by saying that there may be*cases of vivid 
realisation of even ordinary things of this world, but then it 
would be a Bhavika with an element of Svabhavokti. Surely 


Ruyyaka does not mean that €hecq alone: in such a case makes 
9 
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up the Bhavika and the Vastu being laukika makes up the 
Svabhàvokti." 


ata afar sup Әя паа! aapa- 


кей: GAA: ATL | рр. 224-5 Ruyyaka, A.S., T.S.S. Edn. 


So, the main difference by which Ruyyaka would distin- 
guish Bhavika from Svabhavokti and Rasavad is that in the two: 
latter cases, the Pratiti is Sadharana. But this again is a thin 
prop, to be given up. What kind of realisation in poetry can 
there be without Sadhüranikarapa ? This universalisation has. 
to come about, even in the case of Bhavika. Ruyyaka no doubt 
knows this but he adds, that when this Sadharanikarana floods 
the heart of the reader, the Bhavika becomes Rasavad. 


aga S amoa «еар 
Macaw «часе: 14° | р. 224, A.S., T.S.S. Edn. 


!As Samudrabandha mistakes in his gloss, pp. 224-5, T.S.S. 
Edn. 
? (a) Manikyacandra adopts Ruyyaka's distinction of Bhavika 
from Svabhavokti and Rasavad. See p. 408. Mysore Edn. of the 
K. Pra. 

` (b) Hemacandra says that Bhàvika is either Svabhavokti or 
some feature pertaining purely to drama; that if it is pointed out 
to be present in Muktakas, it is not found to be delectable! p. 293 
K. A. Vya. š 

(c) Since Bhavika is said to present pictures separated b 
time, the Candraloka adds a kin-alañkara called Bhavikacchavi for 
presentation of things separated by space. 


апси quid wae: | 
cd 99, Bea че: urgegedqgüe3u V. 114. 


(d) For the connection Bhavika bear 
s to the clear presenta- 
tion and realisation of rasa, see the following v Ti i 
. . er 
his Naisadhiya carita : g verset Sxl Hama ia 


зазна Бгит@титїгє- 
CHAIR аат бн: 1 ХІХ, 1. 
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THE history of the concept of Riti has three stages: first, 
when it was a living geographical mode of literary criticism ; 
second, when it lost the geographical association and came 
to be stereotyped and standardised with reference to subject ; 
and third, its re-interpretation by Kuntaka, the only Sanskrit 
Alamkarika, who with his fine literary instinct and originality 
as evidenced on many other lines also, related the Riti 
to the character of the poet and displaced the old Ritis by 
new ones. 

Like national characteristics, there are also provincial 
characteristics in manners. These are studied by Bharata in 
the concept of Pravrtti as part of the complete understanding 
of the world in its infinite variety, of which Natya is an 
Anukara.' The concept of Pravrtti in manners is Riti in 
speech, in literature. Riti is literary manner.’ We first hear 
of it in Bana. In the introductory verses at the beginning of 
his Hargacarita, Bana remarks that certain parts of the 
country produce literature marked by certain characteristics. 


gagag 999% | 


ser alfa Tessa: || 
! See my paper on. Lokadharmi, JOR., Madras, VIII, pp. 63-64. 
* Rajas'ekhara works out this relation between Pravrtti and 


Riti in his mythological manner in his Kavya Purusa’s marriage 
with Sahityavidya. K. M. Gaek. Edn., pp. 8-9. 
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There. is no absurdity in such a geographical study ; it is 
natural. With the Orient and India in particular, the 
western writers associate opulence, extravagance, colour and 
exaggeration. These strike them as the eastern шаш їп Ше 
and literature. So also, Bana, speaking of the different parts 
of this country, remarks that the northerners write nothing 
but double entendre, the westerners, the bare idea; the 
southerners roll in imaginative conceits while the Gaudas 
(easterners) make a display of wordy tumult.’ But immediately 


1 Bana says in this verse that it is the westerners who write 
the bare ‘idea with the least flourish. The bare idea, Arthamatra, 
has its opposite in Pallava. Bald idea is the flaw called Apusta 
and similarly, too much Pallava is a flaw at the other extreme. 
Beautiful Pallava, says Ratnesvara in his commentary on the 
Sarasvatikanthabharana (S. K. A.) II. p.157, is the essence of 
poetry. He quotes here two anonymous verses, according to which 
it is not the westerners (as said by Bana) but the Northerners, 
Udicyas, as contrasted with the Daksinatyas or Vaidarbhas, that 
give the bare idea. 

«сраза fe жез яр ататазЕ 1 
ат#ячайїтнтятяң, Sag Wg w: 1 
NH: qeu: que d TIA N 
зға agreed feeds ЧЧ | 
аза чатан =: sane U 


The Vaidarbhas or Daksinatyas enrich their expressions. Excess 
of Pallava would however merit criticism at Bhamaha's hands in 
the words Вечен agqargeq and Mahima would condemn 
it as Avakara. Ratnes'vara refers only to the beautiful Pallava 
which keeps within limits as in the Vaidarbhas' expression. 
Ratnes'vara considers the Vaidarbhas as experts fit to sit in judg- 
ment on this subject. &Т Wawaqa: 1 тата f ARR- 
ee aer eft p. 28. S. К. A. Vya. It is the vicious 
Pallava which has prolix words and little idea that S'riharsa de- 
scribes as the poison of speech. Fewest words for the greatest 
effect is, in S'riharga's view, the climax of style. 


п fit: cede, fre я ak ч aat fe атЁнат 1 
Naisadha, IX, 8. 
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Bana thinks that the best writer combines all these four 
qualities in the best manner. 


їзїї этїї төт 29150852: Epa Ta: | 
Tasa arsa Rea ge || 


The bare idea is stale but a novel turn given to the idea makes 
it striking: Navo’rthah. The natural description of things as 
they are, Jati, can be effective, if the discription is not bald and 
ordinary, Gramya. The 51еѕа of the Udicyas is welcome but 
it should be ‘ Aklista’, not forced. The Aksaradambara of the 
Gaudas has its own beauty but, all this has any beauty 
only if Rasa is transparent in the piece, sphuto rasah. 
It is very difficult to combine these virtues; but when 
one achieves it, he ‘is a great writer indeed. In these 
two verses, Bana has spoken of four different styles, 
each definite and distinct, with its own emphasis on 
one particular feature, but has voted for casting away 
an over-emphasis on each of these four characteristics 
and for moderately and appropriately combining them 
into one good style which looks like the Nisyanda of 
the four. 

When we first have some record of the habits of - 
literary criticism, we find two names, Vaidarbhi and Gaudi, 
characterising two styles of composition. The north and the 
west of the verse of Bana are lost. Two main distinguishable 
styles had stayed, the other two having lost their individuality. 
The Daksinatyas of Bana are the representatives of the Vai- 
darbhi and his Gaudas represent the Gaudi style. We have 
it as a tradition in Sanskrit literature that the Vidarbha coun- 
try is the home of grace and beauty. Bharata speaks of the 
beauty, Saukumarya, of the southerners in his Daksinatya 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
134 SOME CONCEPTS OF ALANKARA S'ASTRA 


Pravrtti.! Though most of the provinces in the south are includ- 
ed by Bharata under Daksinatya, the chief place of the Kaisiki 
vrtti and the Daksinatya pravrtti is Vidarbha. The concep- 
tion of the Daksinatya composition as abounding in Utpreksas 
found in Bana, had changed and the Vaidarbhas had developed 
a graceful style. The Gaudas who were playing with sonorous 
sound in Bana’s time developed their style on the same lines, 
with their love for Aksaradambara embracing high-wrought 
ornate figures also. Thus in course of time, circles of literary 
critics, Kavya Gosthis, discussed poems and writings in terms 
of the two Ritis, the Vaidarbhr and the Gaudi. There was 
prevalent a dislike for the latter, since it abounded in excesses 
of sound effects and figure effects. In this time appear Bha- 
maha’s views on the two Ritis, disapproving of the method of 
criticism based on the two Ritis which called the Vaidarbha 
good and the Gaudiya, bad. ‘It must be accepted that the 
Vaidarbha had many graceful features, was simple and sweet, 
with restraint in adornment, while the Gaudiya which began 
as a style distinguished by ornament, overdid it and deteriorat- 
ed. Bhamaha said: one need not condemn the Gaudi, nor 
praise the Vaidarbhi. They are two styles of writing, each 
characterised by certain, distinguishing features. Provided 
the writings in either style have well developed thought ex- 
pressed in fine turns, not vulgar or insipid, and uninvolved, 
both are acceptable. Without these general features of good 
poetry, it will not be acceptable even if it is Vaidarbhi. If 


a аттып ҹа aghtwarn Seis aaea N 
Bharata, N. S'. p. 147. К. M. Edn. 
Kuntaka refers to the natural sweetness of southern music. ` 


я я атсанг нї тайча, des vurarfqued qug qq À 
р. 46. De’s Edn. V. J. 


Cf, also the Vaidarbha-vivaha-nepathya referred alida 
at the end of the Malavikagnimitra. xcu орада 


~ 
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these good features are present, it is acceptable, no matter if 
it is Gaudi. That is, Bhamaha wants to end indiscreet literary 
criticism led as if by the nose by these two names, Vaidarbha 
and Gaudiya. Both styles have features which can be over- 
done; consequently both have their vicious counterparts. 
Thus the sweetness, simplicity and the unadornedness of the 
Vaidarbhi can easily deteriorate into cloying liquids and nasals, 


and bare idea of insipid ordinariness. This is what Bhamaha 
Says and it is but a sane view: 


BEATA Hus] RASA | 

а Sri (354) g tad яец | 
ATRIAL AÀ ARAMA | 

аа areta:, esf (ufu) serat || 1. 34-35. 


The Vaidarbha need not adorn itself very much; but a mini- 
mum of Vakraté is needed to avoid Gramyata. When one 
has to praise a thing, it is neither enough nor beautiful to 
simply say, without adopting telling turns of expressions, 
“very much’ etc. Says Bhamaha: 


q fratearenrag stad Test fina | 
ажтйїлшө [өт атата: || І. 36. 


Thus, accepting the current habit of distinguishing writing 
into two styles, Bhamaha would argue that both are acceptable, 
if they do not overdo their distinguishing features and possess 
the more general and necessary virtues of all good composi- 
tion. He points out the possibility of a good handling of the 


| a {чат ИТАЛ is not understood by D. T. Tatacharya 


Siromani, in his Sanskrit gloss on Bhamaha called Udyanavrtti. 
See p. 17. < {чаг тата | wm Җен! Чт g #1999 | 


"Then he tries to give some explanation. 


СС-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


136 SOME CONCEPTS OF ALANKARA S'ASTRA 


y the possibility of a bad Vaidarbhi. He 


Gaudi and; similar] 
would not stress these two catchwords very much but would 


emphasise more the other features of greater importance which 
all good compositionIshould have, viz., ASENNAT, AAFIAGA, 


аксаң, MAA and "19:98, From this, we can now pass 
to consider the final position of Bhamaha. As one who 
emphasises the above given features of all good poetry, 
Bhamaha does Inot propose to accept unthinkingly the 
differentiation of writing into Vaidarbha and Gauda at all. 
His is a double protest. First, it is against the partiality for 
the Vaidarbhi and the aversion for the Gaudi. He says : a lay 
and blind world repeats what one has said, praises the 
Vaidarbhi and condemns the Gaudi, even when the Gaudi is 
good and has good idea, sadartham api. Thus pleading for 
the possibility of a good Gaudi with the auxiliary argument of 
the possibility of a bad Vaidarbhi, Bhamaha says that, per- 
sonally, he would not attach much importance to the two 
names Vaidarbhi and Gaudi. As one who cares for the greater 
virtues of good poetry in general, he says that he accepts such 
composition as possesses those good qualities. He says that 
he cannot distinguish two styles and that such a thing is non- 
existent. But his opponents point out that, as for instance, 
the Kavya (lost) called the Asmakavams'a is Vaidarbhi. His 
reply is, “All right, call it whatever you please; one gives 
names as he pleases and that does not matter much. There is 
no special kind of poetry called Vaidarbhi. All poetic writing 
is accepted because it is adorned by Vakrokti. 


а ажаат «А9 хә || 
aaa Aa RAR | 
989 a fe зата: чен TA || 
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аад defi fi wu | 
TAP CHAT ЄНЇ ЧАП, |1 
a3 пячат Sex sped | 
+19 der яташ «т falas [| 
I. 30-33. 
From these verses of Bhamaha on the two styles, we can 
gather that in his time, some writers had held the Vaidarbhi 
as the better style and the Gaudi as the worse. Of the Vai- 
darbhi also we glean that sags, эт Чак, Tale, atia, 
aaga and ЭЙЧЧӨЗТӘСЕ were considered by those writers as- 
the distinguishing features. Vide sl. 34. If these ideas are 
stuck to too much, Vaidarbhi deteriorates: If the Artha is 
entirely Apusta, Avakra and Prasanna, it is insipid as ordinary 


talk. If it is very much addicted to the habit of giving a sense 


of sweetness to the ear alone, it is only like some song, шей 
and forgotten. 


wo ла Beata pi ча «19% Өте ||. 
Nilakantha Diksita in his S/ivalilarnava, Canto I. 17. 
mafa dier aft Arash ата ater: as À ең [| 
Ibid., Canto I. 14. 


In a similar manner we can also glean from Bhamaha's 
remarks what features were attributed by writers of his time 
to the Gaudi, by writers who condemned it. These features 
can be gathered from verse 35 and they are Atyalamkara, 
Akulatva etc. The Gaudi they condemned had too much 
Aksaradambara and was Akula, at the sacrifice of idea, Anar- 
thya. This current of criticism against the Gaudi continued 
to flow, despite Bhamaha’s efforts to stop it. The good Gaudi 
envisaged by Bhamaha was however not demonstrated, in all 
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probability, by the representatives of the Gaudi and so the 
‘Gaudi came to mean a bad style, with excess of S'abda and 
cdi Alamkara, poor in idea, hyperbolic and involved in ex- 
pression. It is this Gaudi that is the antithesis in the first 
pariccheda of the Kavyadarsa of Dandin. By this time, the 
names had not yet become non-geographical ; for Dandin often 
refers only to the people of the east and the south, while 
referring to the two styles and not, like later writers, 
+o the stereotyped modes of style without any geographical 
Significance. 

It is often said that Dandin represents a school called the 
“Guna school! In Bhamaha, at the beginning of chapter II, 
we find three Gunas, Prasada, Madhurya and Ojas, the former 
‘two going together as features of an Asamasa-sanghatana and 
the third, standing against both Prasada and Madhurya, as the 
‘Guna of Dirgha-samasa-samghatana. While speaking of the 
two Margas, Bhamaha mentions Komalatva, S'ruti pesalatva, 
and Prasannatva regarding the Vaidarbhi; and while commend- 
ing the good Gaudi, he says that it must be Anàkula, which 
means that there must not be very long compounds. Besides 
this implied and traceable connection between the Gunas and 
the two Margas, there is no definite mention, in Bhamaha, of 
‘Gunas as the constituting elements of a Marga. Dandin ex- 
pounds in the first chapter the Vaidarbha Marga which was 
considered the best style. It was so considered because of the 
presence. irí it of ten Gunas which constitute its life. Dandin 

generally says that the reverses of these ten Gunas are seen 
in the Gaudi which means bad poetry. A critical examina- 
_ tion of these ten Gunas has been made elsewhere by 
the present writer.’ Suffice it here to point out that some 


! See my thesis Bhoja's S'rigara Prakas'a, Vol. I, Part 2, Ch. 
-on History of Gunas, pp. 282-293. 
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Gunas are given by Dandin himself as excellences of both 
Margas.' 

Dandin mentions the ten Gunas as the life not of poetry 
as such, but of the style called Vaidarbhi. If, on the basis of 
Dandin's formulation of Gunas, one says that he belongs to 
the Guna school, one can as well say that Dandin belongs to 
the. Riti school. Really Dandin belongs to the Alamkara 
school, much more than Bhamaha. For, to Dandin, Gunas, 
Rasas, Sandhyanga, Vrttyanga, Laksana,—all are Alarnkara. 
Apart from the word poetry, there is only one word for 
Dandin, viz., Alamkàra. The full development of Dandin, as 
well as of Bhàmaha, is seen in two directions in Bhoja and 
Kuntaka." 

In poetic expression there is always a finally analysable 
scheme of two definite styles, the simple and the grandi- 
loquent, the plain and the elevated, the unadorned and the 
figurative. In the former, natural description of emotion, 
men and things is given with minimum artificial decoration. 
Svabhavokti and Rasokti, to borrow Bhoja's classification, 
predominate in it. Colour, ornament,—Vakrokti dominates 
the latter. These two correspond to Dandin's two styles; 
only the Gaudi is Vakrokti run riot. Kuntaka's Sukumara 
Marga, which emphasises Vakrokti less, belongs to the former 
class. Kuntaka’s Vicitra marga marks an emphasis on the 
Vaicitrya that Vakrokti imparts. Aristotle also gives only 
two styles, the good and the bad, the good being so by any 
sort of virtue, i.e., good not only because of virtues of simpli- 
city, elegance etc., but by virtues of vigour etc., also. His bad 


'Dr. S. K. De wrongly says in his Skr. Poetics II, p. 100: 
“The ten Gunas are 1011:-existent in the Gauda.” 


*See my Bhoja's S'rhgara Prakas'a, Vol. I. Part 1, p. 123; ~ 
Part 2, p. 417. 
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style is the frigid style, resembling exactly Dandin's Gaudi, a 
style which overshoots its mark. ‘The plain and elegant style 
of Demetrius corresponds to the Vaidarbhi of Dandin and the 
Sukumara of Kuntaka. The elevated and the forcible of 
Demetrius resembles the Vicitra Marga of Kuntaka and the 
good Gaudi envisaged by Bhamaha. 

It is said that what we call Riti is not anything 
similar to what is called in English ‘style.’ Dr. S. K. De 
says in his Skr. Poetics, II, p. 115: “ It should be observed 
that the term Riti is hardly equivalent to the English word 
style, by which it is often rendered, but in which there is 
always a distinct subjective valuation.” Again on p. 116: 
* But, at the same time, the Riti is not, like the style, the 
expression of poetic individuality as is generally understood 
by western criticism, but it is merely the outward presentation 
of its beauty called forth by a harmonious combination of 
more or less fixed ‘literary excellences’.” The word ‘style’ 
in English is not easily felt to be equivalent to the Sanskrit 
Riti mainly on two grounds: (i) It is said that while the 
English Style in all-comprehensive, the Sanskrit Riti com- 
prises only a fixed set of Gunas. (ii) Ritis as expounded by 
Sanskrit are only two or three or four or six, and are related 
to certain kinds of subjects or themes whereas the English 
Style is related to the author’s character. It is proposed to 
make plain in the course of this study of Riti that it is neither 
impossible nor incorrect to render Riti by the English word . 
Style, that Riti comprehends not only Gunas, but Alankaras 
and Rasas also, that Ritis are not so few as two or six but 
really as infinite as poets and that at least one or two Alanka- 
rikas and poets have related Riti to the poet. It shall also be 
shown that there are always two conceptions of Riti, a higher 
and a larger one and a lower and a narrower one, a subjective 
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опе and an objective one, in relation to the poet and in relation 
to theme; and that this is true of the English Style also, as 
can be seen from its history in western literary criticism from 
Aristotle downwards. Actually, certain western writers find it 
not only possible but quite sensible and useful too, not only to 
classify style into a certain number of styles but also to relate 
these classified and standardized styles to subject or theme. 

As observed above, though Bhamaha does not definitely 
give in so many words the relation of Gunas and Riti, we can 
clearly see that his verses imply the theory of Riti as based 
on the Gunas. For he speaks of Komalatva, Prasannatva and 
S'rutipesalatva regarding the Vaidarbhi. But Bhamaha does 
not stop here. He speaks further of Arthaposa, Vakrokti, 
Arthyatva, Nyayyatva and Anakulatva as features of a style of 
acceptable poetry. Certainly these are comprehensive features 
and stand for the very complete manner of writing. When 
we analyse Dandin, we see that not only Gunas but Alankdras 
also go to distinguish the Ritis. He says that the Gauda 
marga is characterised by Anuprasa which is a S'abdalarkara. 
The flaw of S'aithilya, the reverse’ of the S/lesa of the 
Vaidarbhi, is a result of Anuprasa. 


agaa ге Ө IITA | I. 44. 


Again, speaking of the reverse of the Guna called Samata, in 
Gauda marga, Dandin says : 


PUTO Sere ЕЦ | 
BAAN ATT Фат телче: || I. 50. 


Madhurya involves S'rutyanuprasa. 


‘In his article on the Gaudi Riti in Theory and Practise in 
І.Н.О., III, 1927, Mr. Sivaprasad Bhattacharya renders Viparyaya' 
as misconception about or misapplication of the essentials of style. 
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quur R qarqfq: PTT {91987 | І. 52. 


Anuprasa in its Ulbana varieties is specialised in by the 
Gaudas. 


gda ated чанта абя: | I. 54. 


As a matter of fact, Dandin treats of the S'abdalankaras only 
here. He treats of the Anuprasa here and keeps over the 
Yamaka for the third chapter. The only difference is that the 
Anuprasas of the Vaidarbhas are mild while those of the 


Gaudas are wild. 


ятына «Їйдї | 
ч g Wert gf 11 I. 58. 


sare aae 981 4 RARA | 
з Jagad «пй: HAMA || I. 60. 


The Guna called Udara is no feature of the collocation like 
S'lesa. It relates to thought and the mode of its expression. 
When a noble and exalted description suggests a noble and 
exalted quality of the person or object described, it is called 
Udara Guna. This way of saying, so as to make the thing 
intended to be said deliver itself by implication or suggestion— 


CaN 10: БЕЙНЕН seu | 


is something beyond Guna and Alamkara. Nor is the second 
variety of Udara—S'laghyavisesana,—on a par with S’lesa. 
The Guna of Kanti is similarly of a superior nature. It refers 
to that method of expression wherein the author shows 
restraint and moderation and avoids hyperboles. The Gaudas, 
on the other hand, love hyperboles. 
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занае чета | I. 92. 


Similarly Samadhi Guna brings in its train Samasokti 
Alamkara. Thus, an examination of Dandin shows that the 
Margas are characterised not merely by a set of fixed features. 
which pertain to collocation alone. The Gunas mean much 
more than what they seem to. The Gunas themselves must 
be clearly understood. Riti cannot be demeaned by simply 
saying that it is called forth by a set of more or less fixed 
literary excellences. 

Vamana began grandly by declaring Riti as the soul 
of poetry. He however defined Riti as Padaracana, 
but qualified it with the word Visista. Уатапа is the 
first writer to give a classification of Gunas into those of 
S'abda and those of Artha. The mere excellences of Bandha 
are S'abda gunas; Riti there is at its lower level. The Artha- 
gunas lift up Riti to the higher position. The Artha- 
gunas are comprehensive and reach up to Rasa. The 
Arthaguna Ojas, Praudhi of various kinds, Madhurya which is. 
Uktivaicitrya, S'lesa which is Ghatana of various kinds, Kanti 
which is brilliancy of Rasas—these comprehend poetic ex- 


pression in all aspects. Vamana himself emphasises the 
Arthagunas : 


5 А Р E 
ака aqua | #їЧїляйї&ч& Зза || 
1. 2. 20, 22. 
Thus these so-called Gunas comprehend Bandhagunas, 
Alamkaras and Rasas. Demetrius, while describing each style, 


gave each certain Bandhagunas, certain kinds of Alamkaras 
and certain emotional features also. 


Vamana defined his Gunas in such a way as to enable us to 
- take them as characteristics of the best style of poetry. Gunas. 
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which would pertain only to another Marga were not brought 
in by him. So, he could define the Vaidarbhi as the best 
style by reason of the fullness of all these Gunas in it, Guna 
sdkalya. So it is that he says that Paka or maturity of 
expression in Kavya is the clear and full presence, Sphutatva 
апа Sakalya, of these Gunas. 

This view Vamana could hold by changing the meaning 
‘of some Gunas. To the two Ritis, Vaidarbhi and Gaudi, 
Vamana first added a third, the Pacali, another intriguing 
geographical name. The Gaudi in Vamana is not the bad 
‘style in Dandin. It is a good style in which all the Gunas 
of the Vaidarbhi are present; only it sheds some sweetness 
and delicateness and attains vigour and forcefulness. The 
Madhurya and Saukumarya of the Vaidarbhi are replaced by 
Samasabahulya and Ulbanapadas, with a greater degree of 
Ojas and Kanti. The Райсай is the Vaidarbhi devoid of 
-Ojas and Капі! Of these three, Vamana asks poets to 
practise and achieve the Vaidarbhi style of poetry. 


aai Gat STET, шта, +T TARA «ӘТ, | 

I. 2, 14-18. 

From the three Ritis in Vamana, we pass to the four in 
Rudrata. Rudrata mentions the Vaidarbhi and the Pāñcālī 
with a certain kinship which is found even in Vamana. 
Rudrata however adds a fourth style to go along with the 
‘Gaudiya. This new fourth Riti is the Latiya, another 
geographical name. The four are thus given in two sets and 
are, for the first time definitely dissociated from any poets of 


‘It is noteworthy how the Alankaradamb. 
ic d ara of the G 
mentioned by Bana has not changed at all. а 
атай ы i—Vamana. For the contradiction: here on the 
concept of Ojas and a full examination of Vamana’ 
my S'rigara Prakasa, Vol. I, Part 2, pp. 293-299. ает ы 
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any parts of the country which their names refer to. Rudrata 
relates them to the theme: 


ёдийчтатей Bafa жей аатта: | 
SMS 8 заїє чең | 


While tracing the history of Riti, we can clearly see how 
no writer ever missed the idea that the Vaidarbhi stood for 
a certain sweetness while the Gaudi was ‘characterised by 
force and vigour. When the geographical significance of the 
Vaidarbhas alone favouring sweetness and its allied Gunas and 
the Gaudas alone practising Aksaradambara, Ojas etc., was 
lost, and all the Ritis were practised by all poets of all places, 
the sweetness of the one and the vigour of the other were 
thought of in connection with the theme by the same poet 
who commanded both ways of writing. Visaya-aucitya began 
to regulate the nature of Riti in the several parts of a poem. 
The Rasas and the Arthas pertaining thereto have their own 
quality of sweetness, vigour etc. These were studied by 
Bharata, and by others following him, in the concept of Vrtti. 
The Vrtti was applied from Drama to poetry.  Kaisiki is the 
Vrtti of S'rügára and Arabhati of Raudra, Vira, Bhayanaka 
and Bibhatsa Rasas. To this Vrtti, the Riti came to be 
related. The sweetness and delicateness associated with the 
Vaidarbhi made it possible to link it to the Каѕікт Vrtti and 
the S'rügara Rasa. S'rngara, Kasiki Vrtti and the Vaidarbhi Riti 
went together always. The Gaudi easily linked itself to Arabhati 
Vrtti and Rasas like Raudra. The Райсайї and the Latiya occu- 
pied middling positions, the former leaning more to the Vaidar- 
bhi and the latter more to the Gaudi. Thus the emotional 1 
situation came to determine the mode of expression. Hence 


"See below chapter on the history of Vrtti in Kavya. 
10 A 
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Bhoja treats of Ritis and Vrttis under Anubhava. The Vrtti 
differs from Riti as more intimately connected with Rasa and 
its ideas. ‘To the Rasa, Riti was related on the basis of the 
verbal expression, the S'abadsanghatana. In this stage, the 
Gunas, Madhurya etc., which were still the constituents of 
Riti, become mere Sanghatanadharmas. We find the Locana 
saying while stating the Pürvapaksa : 


«qma 919311 yor: dui ч afar 
agaaga Win ES WSR rur тачат 
Aaea maada п&їя-ЧєЧ-чттефзтеатьятяйеп 
aa Р: ARAT |” Р. 6. 


As Anandavardhana says, expression appropriate to Rasa 
is Vrtti; the expression of Artha is the Vrtti of Kaisiki etc. ; 
the expression of S'abda is the Vrtti of Upanagarika etc. 
These S'abda Vrttis Upanagarika etc. are the Ritis. 


Vue яде 5%зәҗа]: | 
Afaa wa saat fea eat: || III. 33. 


“aq wigan: afar aaa sqagR:, ат uq 
STM «ча: | TARANA AMRF: |” ibid., vrtti. 


ең: PAA AJAISI: | 
TINS IERA sTqsfeq=sIaes9 || III. 53. 
Mammata says under Anuprāsa jātis : 


"IHESU: ачаа | 
A * 
AIENT TEN-T di: || IX. 3. K. Pra. 
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Were awa: (safe, Tea, WAST A) area 
we ди атт=пейтеят Gat Sea | dua. урш. 


S'ihgabhüpala defines Riti as Pada-vinyasa-bhangi, and has three 
Ritis Komala, Kathina and Misrà,—other names of Vaidarbhi, 
‘Gaudi and Райсай. A late work called S'rügarasara (Madras 
MS.) follows S'ingaphüpala completely, defines Riti as Pada- 
vinyasabhangi, accepts three varieties of it, Vaidarbhi, Gaudi 
апа Pañcalr, which it calls Komala, Kathinà and Misra, 

Rajasekhara's main chapter, the third, on Riti, called 
Ritinirpaya, is lost. Still we gather some of his ideas on 
Riti in his description of the legendary Kavyapurusa’s Avatara 
in the beginning of his Kavya mimamsa, as also from his dramas. 
In his Kavyamimamsa, Кајаѕекһага speaks of three Ritis in 
the description of which he introduces a new distinguishing 
feature, viz., the use of Yogavrtti in abundance, the same 
to.a less extent, and the use of Орасага. These are the 
features Rajasekhara attributes to the three! : 


` Gaudi Pāñcālī Vaidarbhī 
aata #чаната HIATT 
AAT чачты CATA 
ачта чаят SR г ан 


These three Ritis, Rajasekhara relates to the Desas whose 
names they bear. He considers the Vaidarbhi as the best form 
of poetic style. For he says that when the spouse of Sahitya- 
vidyà spoke to the Kavyapurusa in the Gauda style, he was ab- 
solutely indifferent ; when she talked in the Paficali style, he was 


' Vide my article on Riti and Guna in the Agni Purana in 
1.H.Q. X, iv, 767-779. 
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captivated only to a small extent, Isadvasamvadikrta ; but 
when both reached the Daksinadesa and she spoke in the 
Vaidarbhi, he became * Atyartham vasamvada'. Rajas‘ekhara 
pays his tribute to Vaidarbhi poetry by making the Kavya- 
purusa and Sahityavidya celebrate their nuptials in the capital 
of the Vidarbhas, Vatsagulma. 


азтЁя dk aer я1=79191 айу supe Wm 
ап | ая ятайзепаїйаї wed | P. 10. 


In the mangalasloka to his Karpüramaiüjari, Rajasekhara 
speaks of three Ritis, Vacchomi, Magadhi and Райсап. This 
Vacchomi is the Prakrt form' of Vatsagulmi, a name for 
Vaidarbhi given after the capital of the V idarbhas, Vatsa- 
gulma. Why the Gaudi has been substituted here by the 
Magadhi is not known. 

In his Balaramayana, Rajasekhara speaks of the Vai- 
darbhi twice. In Act III, he says that the quality of Madhurya 
is supreme in the Vaidarbhi and in Act X, that the Vaidarbhi 
is characterised by Madhurya and Prasada and that Rasa is 


dominant in it. 
(a) Amat wg erg SIS | ш. 14. 
(0) sm жа тта: — 


angaar аач ая quu: 
Mes Waal яа Us | 
‘Instead of thus deriving Vacchomi meaning Vaidarbhi from 


Vatsagulmi, Vasudeva, author of the commen T 
mañjari says : * шту on (he nrpu, 


адзета иче) "aperit agen? eft areen | 
Р. 3. K. M. Edn. 
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Asafa farfan 
wetted ands Agfa н I. 50. 
«© #@# Aaa aa, Raes = ахин, 
AIRE ч яздепа[ wad, IJA автенач | 
чайган Tale Taq Bra? ч BATE 
951 gs чїй ана: aAA |) х. 74. 
Dhanapala (first half of the 11th cent.) says in the Tilaka- 
mànjari dunt 
«eif Xa: . . яъни | 


K. M. edn. p. 130. 
S'riharga says in his Naisadha: 


aens 9809 де: | III. 116. 
and again : 
gereret qufeemantfa Afai 


TRA: ая wo da ad = 9: | 
«feit Заа а a 
RASTA 9Е999 || XIV, 91. 


Nilakanthadiksita waxes eloquent upon Vaidarbhi and its 
country in his Nalacarita nàtaka, Act III: 


Wada: Weg ач: Weg gaia: fara ат weg | 
ч q tte: =Ї@ wp pp sal feni || 

ят й—ятїя wg Ч fup eda єзї яраса | ou 
agaga za ачат | ая ат dex Of | 


*It is not known if by this word Kanta, Rajas'ekhara means 
the guna Kanti in Dandin or uses it only in a general manner. 
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BRAT ат, WT HAA BIBT ARIE 
ат a лін, чаті + XUI ая CHER | 


qara чча чаї ar: айя q+ 
даи ufa Wa afa Ratha: etsas ат || 


To return to Rajasekhara, he has the following additional 
remarks about the literary habits of the poets of different 
places : 


aa afiagereat facut: apana NET: | AA- 
абат arfaorat: | marea sdi=at: | alefaeraara- 
EGRI Wed: | Kāvyamīmāmsā, p. 22. 


The basis of each of these statements is not exactly known. 
We know only, from Dandin, that the Gaudas loved Samasa 
and that the remark about the Daksinatyas’ love for Taddhita 
is borrowed from Patafijali. Further, we do not exactly know 
what Кајаѕекһага means by mentioning separately Vaidarbhas 
and Daksinatyas. Perhaps, the latter are people further south 
or those in the south other than the Vaidarbhas. 

In a verse on poet Вапа and poetess S/ilabhattarika, 
Кајаѕекһага gives a new definition of the Paücali, the 
basis for which is also not known. He says in it that the 
Paficali is the style in which S'abda and Artha are evenly 
matched. i 

USANA GR: атат ARARA | 
demarktararra атаїїйач = ат afa | 


In Act X of the Balaramayana, Rajasekhara ascribes a 
peculiar style to Mithila. Thus he speaks of a Maithili style : 


G) аяте чаа aama aes 
Gi) aada читнйтагчачытйетЁч: | 


СС-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


RĪTI | 151 


(i) заа Ачат ety часа 

WT IT чачат Hag «зат: HR [D st. 95. 
The Ма її is here said to be characterised by three qualities : 

G) атяйїїїїйзїЧ єпчї i.e., avoiding Atyaktis 
or flat hyperboles. This is Dandin’s and Bhoja’s 
Kanti of the Vaidarbhi: led Нате Af- 
AAA | 

(tt) This seems to be sparse use of compounds, 

(ij) Yogaparampara' which is given in his K. M. 
as characterising the Gaudi. 


The country of Mithila is nowhere mentioned in connection 
with the Ritis, except perhaps by one writer, S'ripàda, quoted 
by Kesava in Alankàrasekhara, who says that the Maithili 
has, like the Vaidarbhi, few compounds. 


dique эЙчтат:— 
met чатчаєата elt = аач: | 
BAAR а ALTA a ARAE [| 
п: mum, Heat 884: Seca | 
HAG WAT f: ҳаҹтатда Ber |l p. 6. K. M. 50. 


' Vide Appendix on Riti in the Agnipurana. The use of the 
feature Yogavrtti, расага etc., in distinguishing styles is found 
in Кајаѕекһага, Bhoja, Agnipurana and Bahurupamisra. Тһе last 
says in his commentary on the Das'arupaka (Mad. MS.): “ vami 


agent я Qd (1) атестҹағата, (2) sararae, (3) aada- 


awaa (4) sigararar (5) атата eA gagaan 1” 
The Sāhitya mimāmsā (TSS. 114) refers to the distinction of the 
Ritis on the basis of these four features, but rejecting these, 
accepts only the feature of Samasa, the first, as the basis of the 
distinction, a view which follows Rudrata (p. 87). The work notes 
also that Bhamaha has. no fancy for the Ritis. 
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From this remark of S/ripada, we understand that the Maithili 
is the Māgadhī, the Magadhi which, along with the Pancali 
and the Vaidarbhi (Vacchomi), is mentioned by Rajasekhara 
in his mangalasloka to the Karpüramanjart.  Bhoja's 
Sarasvatikanthabharana gives an absurd definition of Magadhi 
as a Khandariti, formed when the Riti begun is left off! 
айа: aftale: quei alm} | This Maghadhi may or may 
not have been mentioned in the lost Riti chapter of the 
Kavyamimamsa. But in tbe -available portion, Rajas'ekhara 
accepts only three Ritis and they are the Vaidarbhr, Gaudiya 
and Paücali Не says again on p. 31, of his K. M.: 


aag satiated | аз frr ARAT | qug: — 
ий ат тате A Gaara: | 
ag a aafaa аха da Red || 


Bhoja added two more Ritis to Rudrata’s four, the Avanti- 
ka and the Magadhi. The latter, as found in Rajasekhara, 
Srripada and Bhoja, has been noticed already. It is only the 
Avanti that is absolutely new. The classification and descrip- 
tion of these in Bhoja (S. K. A.) are very mechanical, arbitrary 
and unreal. It seems to be idle to examine Bhoja’s Latiya, 
Magadhi and Avanti. Why this complacent creation of 
geographical names was in fashion amongst these writers 


cannot be guessed.” 


"It may be suggested that the mention of Magadhi is due to 

the author being a Buddhist ; Buddha spoke in Magadhi bhasa. 
* The following is a summary of the views of other minor 
writers on Riti. The older Vagbhata accepts only the Vaidarbhi 
-and the Gaudi, one without any compounds and the other with 
compounds (K. M. Edn. p. 61). The younger Vagbhata recognises 
the three Ritis, Vaidarbhi, Gaudiya and Paficali and defines them 
as dominated respectively by the three Gunas, Madhurya, Qjas and 
Prasada (р. 31). S'ingabhüpala (R. A. S.) accepts the Vai., the Gau., 
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The treatment of style on the basis of theme is not absent 
from western criticism. Aristotle says that style should vary and 
thus be in accordance with emotion. “ But the style expressive 
of feeling suppose the case be one of assault in the style of a 
man in passion ;—" “ A style of exultation for praise; а style 


and the Рай. He borrows from Dandin for defining the Vaidarbhi ; 
the two differences here are that he makes the ‘Rasa’ in Dandin’s 
WAX wazifa, the 9 Rasas and takes the first case of Udara as 
Dhvani. He calls the Vaidarbhi, Komala; Gaudi, Капа; and 
the Paficali, Misra. Leaving the Міѕта, he contrasts the other 
two; KomalaXKathinà; AsamasaXDirghasamasa; PrasadaX 
Asphutabandha ; Anisthuraksara X Nisthuraksara ; Prthakpadatva X 
Granthilatva. Under Misra Ritis, he recognises a. Riti for every 
province, Andhra, Lati, Saurastri etc. (p. 69). The Camatkara- 
candrika of Vis'vesvara (Mad. MS.), who wrote in S'iñga's court, 
casts away the old names, defines Riti as Padaghatana and gives 
four kinds of it, the only feature of differentiation accepted being 
Ѕатаѕа-Аѕатаѕа, Madhyasamasa, Atidirghasamasa and Міѕта 
(р. 61. Mad. MS.). This position corresponds to Rudrata’s which 
distinguishes Ritis on Samasa only, gives Vaidarbhi as the Riti of 
the collocation free from compounds and gives three Ritis, Paficali, 
Latiya and Gaudiya for the collocations with Laghu, Madhya and 
Ayata Samasas. (II, 3-6). Vidyanatha considers Riti as amarsi- 
989Ҹ14 ? of the Kavya. Seealso Sahityakaumudi of Arkasuri, Mad. 
MS. R. 2391, p. 11, exardfa GRifir: 1 Tippabhüpala, at the end of his 
commentary on Уатара, considers Riti:as the life-breath of poetry : 
emat дая: p. 193. V. V. Edn. The only later writer, who still called 
Riti the Atman of poetry following Vamana, even when Rasa and 
Dhvani were ruling for long, is Amrtanandayogin who says: 
Әса ch. 5. Alamkara Samgraha. "This author treats of Rasa 
and Dhvani also. Keilhorn's Central Provinces' Catalogue, p. 104, 
mentions a work called “ Riti vrtti laksana ” by Vitthales'vara or 
Vitthaladiksita, which would be the only post-Ananda work of its 
kind, if it is a complete work by itself and is devoted exclusively 
to a consideration of Riti along with the allied Vrtti. Even then 
this tract must have dealt with Riti and Vrtti only as accepted in 
the scheme of Rasa and Dhvani. 
Simhadevagani, commentator on the Vagbhatalamkara, speaks, 
in three verses at the end of his commentary, of Lati (Hasya), 
Paficali (Karuna and Bhayanaka), Magadhi (Santa), Gaudi (Vira 
and Raudra), Vacchomi (Bibhatsa and Adbhuta) and Vaidarbhi 
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with submission if in pity." “:But compound words and 
plurality of epithets and foreign idioms are appropriate chiefly 
to one who speaks under the excitement of some passion—.” 
This style of a man in passion and a situation of assault, in 
which Aristotle mentions compound words as proper is an 
Ojas-dominated Riti, like Dandin's Gaudi, Samasabhüyistha. 
Aristotle says elsewhere that ‘‘ of various kinds of words, the 
compounds are best adapted to dithyrambs," which are hymns 
to Bacchus, the wine-god, enthusiastic, wild and boisterous. 
Samasa gives the necessary Ojas to such a style. 

Speaking of the style called ‘ the Elevated ', Demetrius 
says that there are certain subjects with the quality of elevation 
to which that style is thence suited. Such are subjects like 
scenes of battle. Surely these cannot be treated in the styles 
called ‘the Plain’ and ‘ the Elegant’. They must be rendered 
in the styles called ‘the Elevated’ and ‘the Forcible’. De- 
metrius. speaks of the Varnadhvani of Ananda in this con- 
nection, of how S'rutidusta, S'a, Sa, Ra etc., is promotive of 
Raudra rasa. Demetrius remarks that though violence (S'ruti- 
dusta) is a fault of composition, it is a necessary feature of the 
(S'rügara). We do not know how Vacchomi is different from Vai- 
darbhi and how Vacchomi is suited to Bibhatsa and Adbhuta. In the 
next verse he gives, following Rudrata, the Paficali as having two 
or three words in a compound, Lati five or seven and Gaudi as 
many words as possible in a compound. The last verse is very 
puzzling :— 444934; аса [нча < amet saf sata dad 
ede: A FA ll Hamsamitthu's Hamsa vilàsa (Geak edn. Ixxxi) 
speaks of the Lati (Hasya), Paficali (Karuna and Bhayanaka), 
Мағайы (S'ànta), Gaudi (Vira and Bhayanaka), Vatsoma des'od- 
bhava@ (Bibhatsa and Adbhuta) and Vaidarbhi (Srügara). (ch. 46, 
p. 269). The expression Vatsoma-des'odbhavà is quite correct and 
the editor need not have added a query here; it means the Vacch- 
omi which Rajas'ekhara's Karptramafijari mentions ; but the Hamsa 
vilasa is wrong when it speaks of a Vaidarbhi in addition, for the 


Vacchomi is the same as the Vaidarbhi ; and it is also wrong to 
assign to the Vacchomi the Rasas Bibhatsa and Adbhuta. 
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Forcible style, since “ words hard to pronounce are forcible as 


uneven roads are forcible.” Even as the Sanskrit Alamkarikas 
speak of the Vaidarbhi for S'rügàra rasa, Demetrius gives the 
Elegant as the style for elegant and graceful subjects like- 
S'rhgára. He says: “The materials of grace are the gardens. 
of nymphs etc., etc.” One of the two deciding factors in ‘ the 
Grand style’, M. Murry says, is the theme, the other factor 
being vocabulary. In connection with the theme, “ the nature- 
of the plot or muthos”, he observes that the Grand style is. 
adopted if superhuman or majestic figures are involved. “If 
the characters of the plot are superhuman and majestic, it 
seems more or less necessary that their manner of speech should. 
differ from that of ordinary dramatic poetry by being more 
dignified—." (р. 140, Problem of Style.) “The poet height- 
ens the speech of his superhuman characters in order that 
they may appear truly superhuman.” (p. 141). This is clearly 
a case of theme being a Niyamaka of style, a case of stand- 
ardised style, “ z technical poetic device for a particular end” 
as Murry says of the Grand style. Thus, the linking of style 
to theme is not absent from western criticism. 

It is remarkable that there should be many points of 
similarity between western writers on the subject of style and 
Sanskrit Alarnkarikas. M. Murry says in his Problem of Style :: 
“In the course of the approach, I examined two qualities of 
style which are not infrequently put forward as essential, 
namely, the musical suggestion of the rhythm and the visual . 
suggestion of the imagery, and I tried to show that these were 
subordinate. On the positive side, I tried to show that Ше: 
essential quality of style was precision : that this precision was 
not intellectual, not a precision of definition, but of emotional 
suggestion. . . .” р. 95. The musical qualities of rhythm. 
etc., in the word-structure come under S'abdaguna and. 
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S/abdalamkara and the visual suggestion of imagery is Arthaguna 
and Arthalamkàra. These two, of the realm of Vacya vacaka, 
are but the means, the vehicle, i.e., subordinate as Murry says. 
The emotional suggestion of Murry is Rasadhvani and precision 
thereof is served by Rasaucitya. The second Madhurya of 
Dandin, viz., Anuprasa—au arate : ey ч Чач ч | I, 55. 
Wl Фарас Ad || etc. corresponds to the fourth point 
mentioned by R. L. Stevenson in his essay on the Technical 
Elements of Style, viz., ‘contents of the phrase. He makes 
a detailed study and analysis and tabulates the consonantal 
sound effects of many passages. He gives this as a quality 
of a master of style. Dandin says that when this S'rutyanu- 
prasa is left and Ulbananuprasa is resorted to by the Gaudas, 
harshness, Bandhaparusya and another flaw, S'aithilya, 
result. The concatenation becomes hardly pronounceable— 
Krechrodya. 


ARS aeda eerfemfeer аҹт || 

agna Әсе «esae Il 

Зайніеата ае ARR | Т, 43-44. 

zaag Э < Ра | 

Hal Jaagi SAAT: Wed |l ibid., 60. 

їнїнїн жөн ает | 

mam afte: чё: алати ARR 11 ibid., 72. 
Stevenson thus concludes his section on ‘contents of the 
phrase’: “ To understand how constant is this pre-occupation 
of good writers, even where its results are least obstrusive, it 


is only necessary to turn to the bad. There indeed you will 
find cacaphony supreme, the rattle of incongruous consonants 
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only relieved by jaw-breaking hiatus, and whole phrases not to 
be articulated by the powers of man.” R. L. Stevenson speaks 
in this essay of his, of Samata, Vaisamya, Prasáda and Caville, 
i.e., the Anarthakapadas or Aprayojaka padas of Vàmana which 
hinder Prasada (Ҹет ане oalisenatagaghas Hut: IIT, iii, 3.) 
and Mahiman's Avakara. Ideas found in Pater's exposition of 
style also have correspondences with ideas on Guna, Alamkdra 
and Alarkaraucitya found in Sanskrit works. Schopenhauer 
has an essay on Authorship and Style, where, while dealing with 
the latter subject, he gives certain concrete good features of a 
good style of writing, judged to be good by reason of the pre- 
sence of those features. According to him thoughts must get 
their clearest, finest and most powerful expression ; thus, three 
qualities are emphasised by him, clarity and beauty, the sum 
total of these two, the power. In clarity is comprehended 
chiefly the virtue of simplicity which means the expression of 
thoughts "as purely, clearly, definitely and concisely as ever 
possible." 'This is secured by the use of words which are precise 
and which mean neither more nor less, which neither mean 
the thing vaguely nor mean something different. Grammatical 
precision and enough words are necessary. Clarity and gram- 
mar must not be sacrificed for the sake of brevity. Says 
Schopenhauer : “ On the other hand one should never sacrifice 
clearness, to say nothing of grammar, for the sake of being 
brief. . . . And this is precisely what false brevity 
nowadays in vogue is trying to do, for writers not only leave 
out words thet are to the purpose, but even grammatical and 
logical essentials.” Compare Dandin's Guna, Arthavyakti, 
which he defines as Aneyarthatva. ` It is a grammatical and 
logical necessity. In its absence, in the absence of words 
grammatically and logically essential, we have the Dosa called 
Neyarthatva. 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
158 SOME CONCEPTS OF ALANKARA S'ASTRA 


sara gus l 

я: яалаа dl 

Aed gauemed тйлй йй | 

4 fe sdlfargam aaa ASAA || K. А. I, 73-75. 


Not saying what must be said, out of a mistaken sense of 
brevity, is a kind of ‘ Vacyavacana ’ according to Mahimabhatta. 
Similarly, simplicity and precision are lost by adding things 
and words which are unnecessary. ‘This is Mahiman's Avā- 


«cyavacana. 
{яя amaai aaga Ux aga ең qa 
qgf wed: der qud, Asa 99: | p. TSS. edn. 


"These words are surplusage and are due to proverty of thought 
ог an ambition to write а grand style. These merely fill so 
much of space still vacant in a verse, Pàdapürapa. Schopen- 
hauer says: "If words are piled up beyond this point they 
make the thought that is being communicated more and more 
obscure. To hit that point is the problem of style and a 
matter of discernment; for every superfluous word prevents 
its purpose being carried out." This is exactly what Vamana 
means by his Arthaguna Prasada which is the use of WORE 
exactly sufficient for conveying the idea. 


аа aa: эт неї яайзгънтячачїя® 
saa: | яат—‹ qam ma «Чати 1° ада 
‘Sorat at 9 [їнөн[йїєтйч аа’ | тече 
чает «ската, Эчод ачаа | III, ii, 3. 


‘Other Sanskrit writers also have dealt with Aprayojaka 
epithets and words which do not nourish the idea but are 
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mere verbiage affected for attaining a grandiose style and 
adopted to cover one's poverty of idea and imagination. For, 
these words, Mahiman calls [Ша and sm. To Mahi- 
man, these out-of-place words are the literary Apagabdas. 
“ тейге Of Ga: AAA nues: эе: aqa Va 2? р. 121. TSS. 
edn. Schopenhauer condemns indefiniteness, vague words and 
enveloping trivial ideas in the most outlandish, artificial and 
rarest phrases. ‘cyrqafafa NAAA? says Dandin; 
that Ргаѕада is the use of well-known words which easily give 
their sense ; that as against this, certain writers think that they 
must look learned and, in the words of Schopenhauer, ‘ resent 
the idea of their work looking too simple and resort to lexico- 
graphical rarities. Schopenhauer speaks of two styles, one 
good and the other bad, the former being characterised mainly 
by simplicity, clarity and precision, and the latter by prolixity, 
vagueness and word-pomp. He seems to describe only Dandin’s 
Vaidarbhi and Gaudi. Of those who favour the latter, 
Schopenhauer says that they ‘ delight in bombast’, that their 
writing is generally ‘in a grand puffed up (Dipta of Dandin), 
unreal, hyperbolic (Dandin’s Atyukti, the reverse of the 
Saukumarya Guna) and acrobatic style.’ (Prahelikapraya 
says Bhamaha). Dandin condemns not only Ulbana Anuprasa 
(S'abdalamkara) and Yamaka which is Duskara and * Naikanta 
madhura’, but also Arthàlarkara dambara. He prefers deli- 
cateness, fineness and natural grace which give poetry a power 
which no rhetorical ornament can ever impart to it. 


gens чат: TERIS TES | 
BANAT этйєїї наї ня: 1 


Compare Schopenhauer : “ Ап author should guard against using 
all unnecessary rhetorical adornment, all useless amplification, 
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and in general, just as in architecture, he should guard 


against an excess of decoration, all superfluity of expression,— 
in other words, he should aim at chastity of style. Everything 
redundant has a harmful effect. The law of simplicity and 
naivete applies to all fine art, for it is compatible with what is 
most sublime." 

It shall be considered now whether the linking of Riti to 
the poet and his character and the idea of the infinity of Riti 
is or is not present in Sanskrit Alarhkara literature. Aristotle 
described only one good style-and its qualities and contrasted 
it with a bad style called the Frigid which overdid ornamenta- 
tion. He refuted also others who spoke of different styles 
such as the Agreeable. He argued that there was no end when 
one began attributing to styles all sorts of ethical qualities like 
restraint etc. An emphasis on the relation of style to the 
author makes it impossible to speak of style in general or 
define its features. Only a few concrete qualities related to 
the actual S'abdas, the Sanghatana, Padas and Varnas, and to 
the theme can be considered while defining or classifying style. 
Thus, previous to Aristotle, some had spoken of the Agreeable 
style. After Aristotle, some were speaking of three styles, 
Grave, Medium and Attenuate, to suit the threefold purpose 
of oratory, moving, pleasing and pleading. Just before Deme- 
trius wrote, some held -styles to be two, the Plain and the 
Elevated. Demetrius added two more, the Elegant and the 
Forcible. Plainness stood against elevation. A style is 
specially decorated for effect or is plain. From another point 
of view, styles can be classified into two, the Elegant (or 
graceful) and the Forcible. It is not one principle of classifi- 
cation that gives us these four styles. The Plain may be 
elegant or forcible; the elevation given to a style may be 
elegant or forcible. But naturally, plainness and elegance go 
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together and so also elevation and force. The Plain and the 
Elegant of Demetrius are represented by Vaidarbhi in Sanskrit. 

The Elevated and the Forcible correspond to the good Gaudi 
found envisaged in Bhamaha, the Frigid and the Affected styles 
in Demetrius being the bad Gaudi in Dandin. The two corres- 
pond to Sukumara and the Vicitra Margas in Kuntaka. 

Saukumarya and Ojas—Plainness and Elegance, Elevation and 
Force—these finally give us two Ritis. Bhatta Nrsimha, a com- 

mentator on Bhoja’s Sarasvatikanthabharana (Madras MS.) says 
that of the Gunas of Dandin, two are important, Saukumarya 
and Ojas, as being the Asadharana gunas of the two Margas. 

“Sg (993) aa Signs siters RATT: z: | get 8 masr: 

SITHRUTI; ?? | p. 11. Mad. MS. This final analysis of style into two 

is neither impossible nor absurd. While treating of the Formal 
Element in Literature in Ch. IV of his work * Some Principles 
of Literary Criticism’, Winchester has the following: “ But 
while individuality is not to be classified, it may be said that 
there are, in general, two opposite tendencies in personal ex- 
pression: on the one hand to clearness and precision; on the 
other to largeness and profusion. The difference between the 
two may be seen by comparing such poetry as that of Mathew 
Arnold with that of Tennyson or such prose as that of New- 
man with that of Jeremy Taylor. Minds of one class insist 
on sharply divided ideas, on clearness of image, on temper- 
ance, and precision of epithet. Their style we characterise as 
chaste or classic. The other.class have a great volume of 
thought, but less well-defined; more fervour and less temper- 
ance of feeling, more abundant and vivid imagery, more wealth 
of colour, but less sharpness of definition. Their thoughts 
seem to move through a haze of emotion and often through a 
lush growth of imagery. They tend to be ornate and profuse 
in manner, eager in temper; they often produce larger and 
deeper effects, but they lack restraint and suavity. Itisa 


contrast not peculiar to literature, but running through all 
11 
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forms of art. The one makes upon you the impres- 
sion of greater delicacy, temperance, charm: the other, the 
impression of greater mass, complexity, power. We are not 
called upon to pronounce either manner absolutely better than 
the other ; „”” The last sentence here echoes Bhamaha’s 
attitude towards the distinction of style into Vaidarbhi and 
Gaudi and the claim of superiority for the former. From this 
passage, it is also seen that despite the infinite variety of 
writers’ personality, it is yet possible and sensible too to find two 
broad divisions, one favouring virtues of subdued beauty and 
the other, exhuberance; that a subjective and personal basing 
of style does not preclude the possibility of a classification or 
definition of style. In this passage of Winchester again, it 
seems as if Kalidasa's style is described and contrasted with 
that of Bhavabhiti and Bana; it looks as if good Vaidarbhi and 
a good handling of the Gaudi are considered here; we are 
clearly reminded of Kuntaka's two Margas, the Sukumara and 
the Vicitra, the one dominated by beauty that is mainly natural, 
Sahajasobhà, and the other by ornamentation, Aharyasobha, 
the one in Svabhava-ukti and Rasa-ukti, and the other in 
Vakrokti, the one displaying greater S'akti and the other, greater 
Vyutpatti. While the former style is a rare gift, it is very 
difficult to be successful in the latter; for the path of orna- 
mentation and elevation has many pitfalls, and frigidity, arti- 
ficiality and ornateness are easily committed. Says Kuntaka: 


Фев 34 aapa тат: | 
PETIT FATAL AANA: ^ V. J., L. 43. 


"Strangely enough, Padmagupta calls the Vai : 
' sword-edge-path,' far Ud pta calls the Vaidarbhi the 


TERA FAT: зал: Aaga safe | 
: x >... 
їчтє чї Aquavit fig: Gaur: 1. Navasahasaükacarita, I. 5. 
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Vide Vrtti also р. 58. Hence it is that critics do not favour 
it. It is the deterioration of Vicitramarga that is Dandin’s 
Gaudi. It is because of this difficulty that Demetrius’s Elevated 
and Forceful styles become, in the hands of lesser artists, the 
Frigid and the Affected styles. Hence it is that the critics 
always prefer the former. Says Winchester : “ But it would 
seem that, in literature at least, the classic manner is the 
culmination of art. Precision, in the wide sense, must be the 
highest virtue of expression ; and it is this precision, combined 
with perfect ease, that constitutes the classic manner." 
* Individual tastes. may justly differ; but the ultimate verdict 
of approval will be given to that style in which there is no 
overcolouring of phrase, no straining of sentiment; which 
knows how to be beautiful without being lavish, how to be 
exact without being bald; in which you never find a thicket 


of vague epithet.” It is of this style, called by him Sukumara, 
that Kuntaka says: 


STA eaasa At ааа! ат: | 
RINGER чачат: || V. J., L. 29. 


Kuntaka is the greatest exponent of the Riti. That it 
comprehends all aspects of expression has been well realised 
by him. He casts off the old names which have geographi- 
cal associations, dead for a long time, and forges new 
nomenclature on the basis of a fundamental classification of 
the manners of expression, on the basis of the more prevail- 
ing tendencies among masters in Sanskrit literature. He also 
shows how each Marga or Rīti or style is characterised not by 
certain Bandhagunas only, but by a certain attitude in using 
Alankaras and delineating Rasas also. Above all, he is the 
only Sanskrit writer who realised very strongly the final basis 
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of style in the character of the poet and consequently related 


Riti to the writer. 
Kuntaka first refers to the geographical Ritis, Vaidarbhi, 


Gaudi and Pajicali. Не says that old writers give these three 
Ritis and call them Uttama, Madhyama and Adhama. This 
point of view Kuntaka objects to, for styles of poetry depend- 
ent for their origin on poetic genius and craftsmanship, upon 
S'akti and Vyutpatti in poets, cannot be spoken of like certain 
kinds of ' Desácára' like marriage, permissible or obtaining 
in certain parts of the land. 


ч ч Вечка sera gR, 
areca aaa wa | AAT fe ERETTA- 
MO: WAGE NRA | aT Ue: Tae. 
PRBS) A < яаа ләтә 0799 | + 
‚ ч атте ача акакат еа стасаат Bree ag 
quid | aerate anaran wer а | fea жй 
Rear sae: seen Эчә Aaa 


а ланч, RaR, ая sade ч апа | 
' Р. 46 


Then Kuntaka criticises the view that holds these three 
Ritis as Uttama, Madhyama and Adhama. If the Gaudi and 
the Райса]: are not good, why treat of them in the S/astra ? 


q ч чї sanaa faena 
гате | аката чезатет Temes Aaaa- 
TRA н®йнїянайнчашЧч®йнїї | Чет Әтәч: я 
arated, 94а GAIT | + s RRRA qul- 
aie аЙаататїдач sped «ойла эа) | P. 46. 
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If however the names Vaidarbhi etc., are meant only as 


names and do not mean any geographical connection with 
poetry, Kuntaka has no objection. 


qed Тиёчанатватятяжттетела saa 91 
ч fiamme | ` 


Kuntaka then gives his idea of Riti that it is based on the 
character of the poet, Kavisvabhava. He accepts that this 


Kavisvabhava is infinite, but generally speaking, he says that 
there can be indicated three main types. 


чей «їй faeere чта леан бата «ат 
Cae Sa aA Seater | P. 47. 


The three styles thus indicated by him are the graceful, the 
striking and the mixed, Sukumara, Vicitra and Madhyama. 
The Sukumara is the style of certain poets of a similar tem- 
perament and it is suited to certain situations. Similarly the 
Vicitra. The third combines the features of both the styles. 
All the three are beautiful and have their own charm. It 


is absurd to suppose that one is good, the other bad or the 
third passable. 


aai a TORTS ASAT UE, 
daiwa awa agaaa Әҹәл. wale 
ARa fifa багаа | «ааа wollen сааат 


‘This paragraph is concluded by Kuntaka in the words: 

Reagana. Оп the basis of this, Dr. S. К. De 

says on p. 386 of his Skr. Poe. Vol. II that Kuntaka was an advo- 

cate of the Alamkara school and meant to make light of the Riti. 

For a correct statement of the Kuntaka's view on Riti, however, 

see the same writer's Introduction to his Edn. of the Vakrokti Jivita. 
pp. хххіі-хххііі. 
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Раче: wollte =атайччя cere | ATE 
эжекейин ит agarrar ната: я ечат. 


ЧП | P. 47. 


Raleigh, in his book on Style, speaks of the ‘soul’ in 
style. He quotes Pater who says “ As a quality of style, soul 
is a fact.” What is this soul ? Raleigh interprets it as ‘ spirit’. 
He says in this connection: ‘Ardent persuasion and deep 
feeling enkindle words, so that the weakest take glory.’ This 
is the quality of sincerity he speaks of earlier. Analysed, this 
resolves into an emphasis on Rasa and the writer’s attention 
to its supreme expression. There is another sincerity which 
is artistic perfection and which sometimes modifies the sincer- 
ity of emotion. In the former case, the poet is true to Rasa 
and Bhàva, and only to them. In the latter case, he thinks of 
how best to present that feeling in a setting of words. This 
anxiety for artistic perfection calls forth style, figures etc. 
Those who are impelled by the latter, the artistic sincerity, are 
followers of the Vicitra Marga. Those that are absorbed in 
the Rasa and Bhàva and present them in their own glory are 
followers of the Sukumara Marga. Ideas and words for these 
sprout out of an ever fresh imagination; there is always an 
enough ornament which is effortless; the natural beauty of 
things has been preferred there for artificial adornment ; at 
every step establishing an emotional appeal, it is of unpre- 
meditated grace. 


TOCA zaag: | 
заа (ааят TAT: || 
чақа чачта ЕТА: | 
хатча ачен ах: || 
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BATAAN RAR: | 
Т ател уеде чајот ча: |1 
аай afd aad TRAFATA | 
aaarakesate aa fRISU || 
UPAR RASA аа аа} Tad: | 
тїшїї на TEAST: || V. J., I. 25-29. 


The main feature of this style is that whatever beauty it 
possesses is all natural, Sahaja ; poetic genius and imagination 
and not pure craftsmanship and scholarship form the basis of 
this style. The things of the world and Rasa and Bhava are 
given in all the beauty of their very nature and this first- 
instance-expression is not refashioned in the workshop of figure. 

That such a definition of style is all-comprehensive need 
not be pointed out. But Kuntaka also speaks of certain Gunas 
as characterising his Margas. Of the Sukumara Marga he says, 
Madhurya is the first Guna. It is defined as the un-compound- 
ed use of words and a certain grace of the S'abda and Artha— 
четата 99а and Tegel =ат99 9548. The insistence 
on Madhurya as the use of Asamastapadas’ is for securing 
clarity of the idea. The words of emphasis, heightenings and 
lowerings, in a sentence can have their point only if the words 
remain separate ; their emphasis is lost when they are huddled 
into a compound.. Samāsa always hampers understanding. 
Says Mahimabhatta : 


чча чаї Gest я sas 1 
чаўда +91590999199 || 


1 Cf. Vamana, III. i. 20. quae aT. антезы ыб 
qç siqa | p. 79. V. V. Press Edn. 
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at Ragana а ESC SINI 

ат VASAT aA аң ll 
эя та a ЭКЗ SIC | 
ananaga 9919999 |! 
«гент TATA TATA | 
еа Я qI—V. V., р. 53. 


The next Guna of the Sukumara Marga is Prasada, the 
quality by virtue of which the idea is given to us without any 
difficulty. This Prasada refers to both Rasa and the idea or 
Artha which forms its vehicle. The idea may be expressed 
with Vakratà to give point to it but such turn or deviation 
adopted should not obscure the idea or take it into the dark." 
Here also the use of the uncompounded words and words of 
which meanings are well known, Чаан «9914, and mfergrfu- 
"greet", are the primary means. The third Guna is Lavanya, 
which refers more to the S'abdas and the Varnas, which 
should have an indescribable beauty floating over them. Any 
kind of S'abdalamkàra adopted for this purpose should have 
been done with ease and done with moderation. Ere the words 
as messengers of ideas deliver their meanings to the mind, their 
Lavanya affects the sensibilities of the responsive reader. 
Similar in nature and borrowed from the same field is the fourth 
‘Guna given by Kuntaka, Abhijatya. A certain softness of texture 
and delicateness of words making the mind feel them form 
this quality of Abhijatya, a quality pre-eminently realisable 
only by the Sahrdaya and hardly describable in so many words. 


! V. J., L. 31. 
"Cf. Dandin. sagacan, and Bhamaha, II. 1. атнЇй- 
aea: FA ч 9ч: | «атаба aia + Чї яая u 
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The Vicitra Marga of Kuntaka is a style dominated by 
` Vakrata. It is a flashy style, gleaming all over with gold dust, 
It is intricately worked and wrought with design and gem. 


Alamkara leads to Alarnkara ; ere one effect is off our mind, 
another is on. 


AGEN BAN ANSERA | 
Bagel Paar етая чая, [| V. J., I. 35, 


А style which reminds us of Valmiki’s description of 
Ravana's Puspaka—'q 99 faa ad qaq; and ‘ qqeq- 
aegra AANT? › every bit worked with care and craft and at 
every step equally striking with some speciality. The des- 
cription of this Marga also, as made by Kuntaka, is all- 
comprehensive, referring to every aspect of expression. (V. J., 
1, 34-43, pp. 56-66). 

Though Kuntaka has indicated two major varieties of 
style, he is fully aware that style is not classifiable. He says. 
that Marga or style is infinite in variety and subtle in differ- 
ence ; for it is based on the poet’s nature. 


RAMU BAIS: TAA Ted | 
GHIA а: ата wes эъ: “нй, Ahan 
AAA | aa ч азтїч&ї її її аччы | 
уай ч gaara: fad | айя sate Fm: 
єтї яш s: wer атча, ARA dagen RSR | 

V. J., р. 46. 


" Adopting а Sanskritic comparison, we сап say that the Suku- 
mara Marga is like the beautiful Kulangana, and the Vicitra Marga. 
like the brilliant Ganika. 
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aft siena fiaa aAa екаа{ҹатӣ, quif 
чВ&ватаншашепа, ums AAAA | Ibid. р. 47. 


Though character is subtle and infinite, differing with each 
person, it is possible to say that there are three classes, the 
Sukumara and the Vicitra types and that of those who have 
both in varying proportions. The Sukumara nature of a writer 
affects this Vyutpatti and practice of writing which becomes 
stamped with that quality. Vyutpatti and Abhyasa bring out 
his Svabhava. The poet’s Svabhava is clearly expressed in the 
writing. Is this not the expression of the writer’s personality, 
his soul? What else does Kuntaka say in the words : 


SRA aaa #792901, fames een meu AT- 
farei serat: armar Sarenet чаў | 
Sw aaa MRA Asta: | V. J., р. 47. 


Again Kuntaka emphasises the infinite variety of style and its 
basis in the author's nature. He takes the well-known poets 
and assigns them to the different styles. Matrgupta, Mayuraja 
and Majijira are exponents of the third combined Marga. 
"Their poetry has a natural grace which they have rendered 
attractive with some decoration also. Kalidasa and Sarvasena 
(the author of the Harivijaya, mentioned by Ananda in Ud. 
III) are masters іп the Sukumara Marga, their poetry being 
the product of natural genius and appealing by their natural 
beauty. Banabhatta is the greatest representative of the 
Vicitra Marga and Bhavabüti and Rajasekhara also belong 
to this. class. 


эя mamam Чата ят, R uq; 
3 I à ^ T A 
amA JARA gR pA q+: 539 | 
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PIT AGUIAR «аата Рал а fear heaeces- 


“=a Tear чаба | qu алаят ңа «ае {їч +, 1 


ча чач Їн afamada PaA RAA | qa 
ЯФ ЕЗ dla | айя a ЇРчяаяка [аз atana 
тайл зает Fara мачете а ӘЗ qaad- 
FAI THY (2) Rem | quragaqeqda яїндачєаң | 

. VÀ mife faena яа[йяң | q REAA 
amam Аче А. eemi 99 1 V.J. p.71. 


Similar is the view of Daņdin also. He describes two 
Mārgas that can clearly be distinguished, for, he says, Rītis 
are infinite and their differences very subtle. So subtle is the 
character of one’s writing from that of another that it is as 
difficult to point out their differences as to describe in so 
many words the difference between various kinds of sweetness, 
of sugarcane, milk etc. Dandin says : 

° є 
зше BRI їй: акаде: TTT | 
аз чїй аї а sper || L. 40. 
Їч атава fra aerem | 
«ачты ч SF qud піч ат; 11 
хаа йатет чї AAA аа | 
чїй я аатта «епі AAT || I. 102-2. 


S'aradatanaya says on Riti in his Bhavaprakaga : 


я{чачч Wages dearest: ANA | 
aman afar sheer fifa N 
Ch. I, pp. 11-12, lines 21-24 
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ч Varad ча чаче<а: | 
Чїй Чїй Ваал єтїї «т «чаї (| 


Ibid., p. 12, lines 1-2, 
As explained by Bhoja, 


de пат meer эдетгеп 9 | S. K. A, IL 17. 


Riti is the characteristic way of a writer. The other words 
used as synonyms are Gati, Marga, Panthah and Prasthàna. 
In Tamil and especiall while our Rasikas appreciate our 
musicians, we hear of the particular Pantha, Уай or Nadai 
of each artist. All these words mean style. A poet of mark 
has а style. To posses a distinct style is to be a poet of mark. 


яй wg sg ala men | 

apa а fiat ate: a чеп «Їй goad 11 I. 10. 
ST BAM Ast чеп: got: ФАЗА | 

Rai g аатта: Gated RAGAT: H 1. 17. 


—Nilakantha Diksita, Gangavatarana Kavya. 
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APPENDIX 
RiTI IN THE AGNI PURINA 


THE Alankàra section in the Agni Purana is a hopelessly 
loose heaping of all sorts of ideas taken from this and that writer 
and does not deserve to be treated seriously as representing 
“any systematic tradition. Dr. De supposes in his Sanskrit 
Poetics that it represents a systematic tradition which stands 
separate from that of the orthodox Kasmirian writers and 
which is followed by Bhoja. It is not a Purana compiler of 
such a nature that hints at new paths in special S/astras and 
surely the compiler who borrows from Tantravarttika, Bhartr- 
mitra, Bharata, Dandin and Ananda, may well borrow from 
Bhoja, who takes credit for the new Rasa theory propounded 
by him in his S'rhgáraprakasa. The truth therefore is that 
the Alankara section in the Agni Purana is definitely later 
than Bhoja, from whom it borrowed not only the Ahankara- 
Abhimàna idea of Rasa expounded in his S'rügaraprakasa and 
already referred to in his Sarasvatikanthabharana, V. 1, but 
also some S'abdalankaras and other ideas. 

The Alankàra section of the Purana is spread over eleven 
chapters, (chs. 337 to 347). The first chapter deals with 
Kavya and of it, the Purana says that Rasa is the life. 91. 
337/33 places Rasa above Vagvaidagdhya which can be said 
to be identical with the concept of Vakrokti as applying 
generally to poetic expression as such and as a whole. The 
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next chapter deals with drama. The third is completely 
devoted to Rasa and from this third chapter up to S'loka 17 
of the sixth chapter, the subject dealt with is Rasa. For, 
the fourth which speaks of Ritis and Vrttis, deals with 
Buddhyarambha-Anubhavas ; the fifth which is called zant 
agni AEA. deals with S'arzrárambha Anubhavas, such as 
the Alankaras of the Alambanas in the shape of damsels, the 
glances etc.; and the first part of the sixth again deals with 
Rasa. The rest of the sixth, and the seventh treat of S'abda- 
lankàra and are followed by the eighth speaking of Artha- ` 
lankara. Chapter 345 describes Ubhayalankàra, chapter 346, 
Gunas and the last chapter (347), Dosas. 

Vrtti is Cesta and Pravrttiis Vesa or Aharya. Riti is 
Vacana or speech. Says Кајаѕекһага, and following him 
Bhoja also in his Sr. Pra.: 


| ая Зчіёғатажа: safe:, RORA: gf, quq- 
гатая: ÜA: | (K. M., р. 9) 


Vrtti is dramatic action as such and one of its varieties 
is Bharati which however, being speech, is the Vacikabhinaya 
which is examined from the point of view of various Ritis. 
Aharya is invariably Nepathya, dress and make-up. No 
doubt, it forms a part of Vrtti, even as Riti forms a part of 
Vrtti. We find the graceful dress included in the definition of 
the Kaisikivrttia| BANATA etc. In graceful action, graceful 
dress also is comprehended. Therefore Vrtti and Pravrtti are 
intimately related, as Shakespeare also says, ‘ apparel oft pro- 
claims the man.’ As the Visnudharmottara says, Pravrttis are 
adama: | Aharya which is dress, is Pravrtti—Vesavinyasa. 

' See my article on Vrttis in JOR., Madras, vol. VI, part 4; 


vol. VII, parts 1 and 2. 
* Vide JOR., Madras, vol. VII, part. I, pp. 49-51. 
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These three, Riti, Vrtti and Pravrtti (speech, action and dress) 


are all Anubhàvas, and are classed as Seit: by Bhoja 
in chapter XVII of his Әтлрага Ргакаѕа! S/ingabhapala 
also follows Bhoja and says in his RAS., I, p. 64: 


TSIM Sat; Vifsafnasmr: | 


Following Bhoja’s S'r. Pra. the Purana also considers the- 
three, Riti, Vrtti and Pravrtti as Buddhyarambhanubhava : 


TAA VS ANR: 2 Ga) JIRA gem | 
qa Haq: яа:, dow ЧЇЙ ЧНЧ: || (339/53, 54.) 


The Buddhyàrambhas, Riti, Vrtti and Pravrtti, form the 
subject-matter of the next chapter (ch. 340). In ch. 339, sls. 
44-45 begins the treatment of Anubhavas : 


яаї-атт-чГа-ачнї «а=ечаа: | 
arr uq fies agua sfa cus: i 


515. 46-50 describe Hq SIRFHIWISIS, sls. 51-53 (first 
half), gaat ama: sls. 53 (second half), 54 and ch. 340: 
describe БЕБИ: and ch. 341, as is said in its first verse, 
describes 3KlFHI: | These are all Anubhavas and are called 
Abhinayas. From the point of view of the four kinds of 
Abhinaya, these are re-distributed and the study of Anubhavas 
closes with sl. 2 of ch. 342, after which some general 
aspects of Rasa are taken up. Vagarambha is Vacika ; Mana- 
arambha is Sattvika (Sattva—manas ; agqgd fg 99: wedge 
says Bhoja in his Sr. Pra., ch. XI) ; S'arirárambha is Angika ` 


' pp. 208-236, vol. III, Mad. MS.; vide also Saradatanaya. 
who follows Bhoja. Bha. Pra., pp. 11-12. 


* See Bhoja. SKA., V, 51. 40, р. 477. 
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and Pravrtti which is one of the three Buddhyarambhas is 
Aharya." “What about the other two Buddhyarambhas, Riti 
and Vrtti? Vrtti pertains to all action. Its first variety 
called Bharati and the Buddhyarambha called Riti are Vāci- 
kabhinaya and are to be taken along with the Vagarambhas, 
Alapa etc. According to the traditional meanings, Arabhati 
will be Angikabhinaya, Sattvati Ут will be Sattvikabhinaya 
and Kaisiki Vrtti will be all Abhinaya that is graceful. But 
to adopt the more correct meanings of these concepts, as 
explained in my paper on the Vrttis in the JOR., Sattvati will 
go with Sattvikabhinaya and Arabhati and Kaisiki will go with 
all Abhinayas, forceful and graceful respectively. 

Chapter 340 of the Purana is called Ritinirüpana. Cor- 
rectly speaking, it must be called JEFA ARTTA or ùa- 
gaa; for, in the foregoing chapter, 4AF] and 
qıra have been dealt with and its succeeding chapter (ch. 
341) treats of SKI. As it is, it treats of not only Ritis but 
of Vrttis also. This is the smallest chapter in the whole 
section and of its eleven verses, the first four are concerned 
with Ritis. Then begins a treatment of Vrttis. S'l. 5 enume- 
rates the four Vrttis; sl. 6 defines Bharati and up to the first 


1 comarfecarftaat АППА ara em: 1 
ARE WE SuumwNgs: 1! 342/2 


This verse does not mean that Riti, Vrtti and Pravrtti, which ` 
are the three Buddhyarambhas, are Aharya. How can speech and 
action be two varieties of dress? One cannot contend that the 
Purana has a new theory to expound viz., dress means speech and 
action also. Тһе last part of the verse really means that Pravrtti, 
which is one of the Buddhyarambhas, is the Aharyabhinaya 
(ачта fag, ят аат RRA, at әт: 1). Even such a 
clumsy text as the Agni Purana cannot mistake Aharya as any 
thing but dress. See also IHQ, X, no. 4, 1934, pp. 767-779, where 
I have reconstructed and interpreted many of the passages in this 
section of the Purana. i 
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half of sl. 10, we have the varieties of Bharati (ardraqr) 
described. Then there are two lines, one giving a short defini- 
tion of Arabhati and the other abruptly stopping in the midst 
of the enumeration of the varieties of Arabhati. There still 
remains to be treated the fourth variety of Arabhati, the 
whole of the Kaisiki and the Sattvati Vrttis and the whole 
subject of Pravrttis. Therefore I think that the text of the 
chapter as printed in the Anandagrama Series, is incomplete. 

The whole of the Alankàra S/astra is included in the 
Vacikabhinaya section of the Natya S'astra which is one fourth 
of drama, being the Bharati Vrtti. This Bharati Vrtti is 
studied and analysed into Laksanas, Gunas and Alarmkaras. 
Closely akin to these is a composite study of the Bharati 
Vrtti in terms of Ritis or Margas, which was attempted at a 
later time. Still another study of the Bharati Vrtti is what 
Bharata gives us in chapter XXIV as the twelve ‘ Margas '' of 
the Vacikabhinaya. The expression in the shape of Alapa, 
Vilapa etc. can itself be examined from the point of view of 
Laksanas and Alankaras and of the Ritis of Dandin. "There is 
little difference between the text of a drama anda Kavya. 
The Vaàcikabhinaya portion is often treated as Kavya. All 


! qq атаа Рәт: aararacarfazar: 1 
array fife: gieentianaar: n 
ASA ISNA 


ча ата R зат aefa: u 
N. S'. XXIV. 49.57. 


Here, if one wants verbal identity in the shape of the word 
Marga, one can have it, but much value is not attached to this fact 
` that Vilapa etc. are also called Margas. Anyway such occurrence 
of the word Marga in Bharata is to be noted by one interested in 
the history of the word Marga, as it is applied as a synonym of Riti. 

12 
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Kavya is drama of the Bharati Vrtti. That dWIKFW and the 
realm of ТЇ Ali: are identical and that the Ritis as pointed 
out in a study of a drama’s Vacikabhinaya are identical with 
the Ritis pointed out in a Kavya will be plain on a persual of 
S'ingabhüpala's treatment of Ritis in his R.A.S. 

The question of what things constitute the differentia 
of the various Ritis, I have tackled in the main chapter 
on Riti above and in the chapter on the ‘History of 
Gunas’ in my work on Bhoja’s S'rhgáraprakasa. Also, in 
the third instalment of my paper on Vrttis in the J.O.R., 
VII. 2, I have pointed out some facts which are relevant to 
this discussion. An analysis of Dandin’s Gunas shows the 
existence in them of such things as Alankara, Samasa and 
metaphorical usage. According to Rudrata the Ritis are 
Samāsa Jatis. Vaidarbhi is the collocation with no compound 
while the compounded collocation, according to the number 
of words compounded, produces the Райсаӣ1ї, the Latiya or 
the Gaudi. Another line of thought shows us the develop- 
ment of Ritis as Anuprdsa Jatis, varieties of Vrttyanuprasa. 
These appear in Bhamaha, are clearly formulated in Udbhata's 
K.A.S.S., and are called merely Vrttis by Ananda. Dy the time 
we reach Mammata, the three Vrttyanuprasa Jatis become ident- 
ical with the three Ritis, viz., Vaidarbhi, Pancali and Gaudi. 
This line of enquiry lights up the early history of Riti and in 
Dandin's treatment of it we find all these ideas. For, what is 
Dandin’s Samadhi Guna, if it is not metaphorical usage ? What 
is Ojas, if it is not the Samasa on the basis of which Rudrata 
defines the Ritis? Again, what is the first S'abda variety of 
Dandin's Madhurya except the sweetness born of Anuprasa, 
on the basis of which S'abdalankara, three Vrttis are born and 
which eventually get identified with the three Ritis ? (Dandin, 
I, 51-58.) As a matter of fact, the subject of Anuprasa is 
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‘dealt with by Dandin only in chapter I as comprehended in 
his Madhurya Guna of one variety pertaining to S'abda (for, 
of the other Madhurya of Agramyta, we have the two sub- 
divisions of S'abda and Artha) and not in the chapter on 
S'abdalankàra, a fact which has misled Mr. K. S. Ramaswamy 
‘Sastri' to say that Anuprasa S'abdalankara is absent from 
Dandin. Even Yamaka is touched here by Dandin but is 
left out for special treatment in the S'abdalankara section. 
And what is this S'abda Madhurya of Dandin, viz. Anuprasa, 
except S'abdalankara? When we come to Vamana, we have 
even Rasa coming in as constituting the Guna of Kanti of 
Artha, in the study of Riti. Therefore it cannot be said 
simply and naively that some absolute entity called Guna, 
which is quite different from Alankara etc. defines Riti in 
Dandin and that other writers and their definitions of Ritis in 
other words and other ways differ wholly from Dandin’s. 

The Agni Purana borrows its definitions of the Ritis 
,from Bhoja, (chapter XVII, on Anubhavas, in the Sr. Pra.), 
where Bhoja himself borrows from Ràjasekhara. Later than 
these, Bahurüpa Misra, in his commentary on the Dasarüpaka, 
(Mad. MS.) reproduces these definitions of the Ritis with the 
mention of Bhoja's name. The Kavya Mimamsa says: 


1. —я9;—99799<= , sr, ATER SUIT 
зт аат Ufa: 1 (p. 8.) 

2. —ча_—Зчачатаң, Seal, чакаў = SUITE 
AT Т=П Ua: | (р. 9.) 

з. —Я{——Өпїднїна&, AeA, aaa ч oe 
a ЧЇ Gf: 1 (p. 9) 


! See his Sanskrit Introduction to his edition of Udbhata’s 
K.A.S.S. with Tilaka's commentary in the Gaek. series (p. 19). 
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To these three, Bhoja adds the fourth Latiya which the 
Purana takes. In the above definitions of the three Ritis, 
three factors count—Samüàsa, Anuprása and Yaugika or 
Апрасӣгікаргауора. Of these, Samasa (of Rudrata’s Ritis) 
is the Guna of Ojas ; Апиргаѕа (of the Vrttis which are finally 
identified with the three Ritis) is one of the two kinds of 
azaga of Dandin ; апа расага mentioned by Rajas‘ekhara 
is Dandin’s Samadhi, metaphorical expression, personification: 
etc. There is however no trace of Yoga Vrtti as a part of the 
laksana of Ritiin Dandin. Dandin has also said that Vaidarbhr 
has a kind of Anuprasa, has something like 41919919, for it 
is a discriminate employer of such varieties as FAS, and: 
that it is Gaudi which loves Anuprása as such and Samasa as. 
such. The Vaidarbhi of Dandin also has little or no com- 
pound. This Bhoja follows in the Anubhava-chapter in his. 
S'r. Pra. (chapter XVII) and the Agni Puràna borrows from 
him when it says that 


1. Pañcalr is STANZA, Ast and gei fase, 

2. Gaudiya is SAART and Aafaa, 

3. Vaidarbhr is 9А ЧЕЙ: Fat ог STanafsar. 
атая] and ЯХБЇЙШЕТ, and 

4. Іануа is ЭЧӘ, tius and ат яет 
(515. 2-4.) 


“In the definition of the Latiya, the following line is 
printed wrongly : gRs sT=içsarear 1 
It must be thus corrected: (RATRAT 1 


and it means that the Latiya does not have too much of meta- 
phorical expression. 
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Bhoja's definitions are as follows : 


1. а AIRRA, зараа, SARIRA, 
MAGN, ай Їбн& ач: T чта] | 


2. аа edu, wiper, WIR , ЧТЕТЯ- 


Tea, аїлєїзч сч qu, a ат | 


2 


5. аа FTL, Aggy, Aga, M- 
ATE, aaa аҹ:, at Sei | 


4. FR a, эйи, TR, eel 
AJIAN, esas qu, ат AAT | 
S'r, Pra. Mad. MS., chapter XVII, vol. III, pp. 212-6. 


The word Vigraha in the Agni Purana stands for Ѕатаӣѕа; 
for, it is for a Samasta word that we give Vigraha. 

Thus the characteristics which are given in the definitions 
of Ritis in Rajasekhara, Bhoja and the Agni Purana are not 
wholly unrelated to Gunas and these Gunas themselves are 
not certain absolute entities standing apart. The Upacara is 
Dandin’s Samadhi and the feature of Vigraha or Ѕатаѕа 
comes under Dandin’s Ojas. Therefore it cannot be held that 
“the Ritis in the Purana have not been distinguished from 
one another by the presence or absence of certain poetic 
‘ехсеПепсеѕ (Gunas)." * 


! See also my S'rigara Prakasa, vol. I, pt. I, pp. 198-9. 
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A SURVEY of the concept of Vrtti in the realm of Natya 
where it originated was made by me in an article entitled the 
Vrttis in the J. O. R, Madras, vols. VI and VII. But like many 
other concepts, the Vrtti passed into Kavya also, experiencing 
many vicissitudes which form the subject of this chapter. If 
the concept is studied in relation to Kavya, 7.e., S'ravya Kavya, 
in Alankara S'astra, this is what we must logically expect: 
The whole field of S'ravya Kavya is Bharati Vrtti. Descrip- 
tions of love, evening, moonlight, seasons etc., must be Kaisikt 
and of war etc., Arabhati. Sattvati, if we accept it as the name 
of action, is as absent from Kavya as Bharati is present. 
Bharati or the text of the whole Kavya will be modified, 
according to the situation, by Kaisiki and Arabhati, producing 
two main varieties of Bharati going by the names Vaidarbhi 
Кїї and Gaudiya Riti. The concept of Guna must here Ье 
related to these. The two and the only two Gunas necessary 
here for classification are Madhurya and Ojas, characterising 
the two extremes of S'rügara and Raudra. The Madhurya 
Guna, the Kaisiki Vrtti and the Vaidarbhi Riti will go to- 
gether on the one hand as distinguishing certain Rasas, Iti- 
vrttas and verbal expressions, and similarly the Ojas Guna, 
the Arabhati Vrtti and the Gaudi Riti will go together as 
characteristics of a different set of poetic conditions. Guna 
will.be the nature of the Rasa; Vrtti, the nature of Vastu 
or ideas or Itivrtta; and Riti, the nature of the expression of 


СС-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


THE HISTORY OF VRTTI IN KAVYA 183 


the first and the second in suitable words. This, in brief, 
must be the simple and strictly logical position of Vrtti in 
Kavya. But, in actual history, its career is not found to be so 
simple. 

In poetics we have many concepts having the name Vrtti. 
The only one Vrtti with which we have nothing to do here is 
the 51259 Ч, the significatory capacities of words. The other 
concepts called Vrtti are three, viz., (1) varieties of alliteration, 
STdHISSTIfq (2) varieties of compounded collocation, ems, 
and (3) the old Vrttis, Kaisiki etc. of Natya. 

Bhamaha, іп K. A. II. 5/15. 5-8, speaks of three kinds of 
Anuprasa. He first gives Anuprasa as the repetition of the 
same or similar sound—a@eqauifaeaie and illustrates it by an 
alliteration with the sounds ‘q’ repeated. (57. 5.) In S11. 6, 
he gives another variety of Апиргаѕа as being held by others. 
It is called AMAJE and is illustrated by the liquid allitera- 
tions of ‘S’. In 51. 8, Bhàmaha says that still some others 
speak of another variety of Anuprasa called «11919919 which 
is illustrated by a repetition of syllables. Thus it is clear that 
Bhamaha mentions at least three kinds of Anuprasa, the first 
nameless, the second MAJME and the third «119919. When 
this is so, we are not able to understand how, to point out the 
addition made by Udbhata, both his commentators say that 
Bhamaha recognised only two kinds of Anuprasa. . 


ame È seems Тач атда AT- 
Gada | Pratiharenduraja. і 


яте fe ВЧ wu HI A зат | Tilaka. 


Udbhata gives three kinds of Anuprasa (I-1 and 3- 20), VIZ. 
algae ‚ HAAG, ie, AJNA and Тед. Of these the 
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last is the same as mentioned by Bhàmaha ; the first is new and 
as regards the second, it is partially available in Bhámaha. 
The second is given as having three varieties in the K. A. S. S., 
the varieties being called Vrttis by Udbhata, from which 
this second Апиргӣѕа is named later as Vrttyanuprasa. Не 
names the varieties or Vrttis as Рагиѕӣ, Upanagarikà and 
Gràmya. The last is the same as the Grāmyānuprāsa in 
Bhamaha and is illustrated by a similar verse of © S—allitera- 
tion". The Upanagarika is illustrated by an alliteration with 
the soft and nasal sound combinations like =Z, This is perhaps 
the same as the first ‘1? variety cf Вһатаһа. The Parusa 
is newly mentioned by Udbhata as a case of Anuprasa with 
S'a, sa, repha, ta etc., .е., harsh sounds. Now, the appropriate 
manipulation of alliterating sounds helps Rasa certainly. The 
repetition of harsh sounds and the Parusa Vrtti produced by 
their Anuprasa, help Vira, Raudra and Bibhatsa Rasas. The 
Upanagarika, using conjunct consonants with nasals and the 
Статуа also to some extent, help S'rügara. Therefore 
Pratiharenduràja explains Vrtti as the use of such sounds as 
suit and suggest Rasa. 


за GEH VuIRISTRUZNIUMUUCGINENIRWSRD, IAA- 
баа | апат fen, чёчїчятїўєтт йт, | 


The first Vrtti is so called because of its harshness, the 
Second because of its being refined like the city-bred dam- 
sel and the third, because it is all soft like an unsophisticated 
country-bred damsel. The third Vrtti, Gramya, is also called 
Komala, signifying the other extreme of the first, viz., Purusa. 

Anandavardhana is very well acquainted with these Vrttis 
of Udbhata. Не considers them to be the result of the Gunas, 
Madhurya etc. in the collocation. (I, pp. 5-6.) In Uddyota 
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three he again mentions the Vrttis, Upanagarika etc. as being 
such use of words as will promote the realisation of Rasa. 
He takes the Vrtti in a double sense, in the sense of the Vrttis 
of Natya, Kaisiki etc. which are to be considered in Kavya 
also and in the sense of Upanagarika etc. The former he 
«describes as ideas suitable or appropriate to Rasa and the latter 
:аѕ words suitable to Rasa (Vide Dhva. A. III, р. 182). 

WHAM agnis TA: | 

айча, акп ча ачат чт: Raa: 1 III. 33. 

aan fe ааа | ая wa AAAA ат=ат- 

FA AACR чат: BVA ача: | TRAIT STAT 
ala: 1 #чаї fe Ra ufaifudn sm area 
aa = SAME | 


Later also Anandavardhana makes the same distinction 
and mentions the two Vrttis together. 


VSI AAA: P AAAS: | 
TWAS яалаа MASNA BASIN || III. 48. 
ARAT ARAARA AAAA әла sq Ala, GI: 
saad after: softer: зезаҳатяят saat aaa 
Жат: Bae: ат: gs ябаа ача | 
Thus Anandavardhana states more clearly that in Kavyas 
there are two Vrttis, the Kaisiki etc. being the same as in 
Natya and the Upanagariks etc. which latter, from being 


varieties of Anuprasa in Udbhata, became ISSUE 
and thence in Anandavardhana became more generally t813- 


Jsa. 
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Abhinavagupta also takes Vrttis as not different essentially 
from Gunas. He mentions them as they are given by Udbhata, 
i.e., as Anuprasa varieties : 

Ча заат aa(qm)safafesseq fuga aur fe 
AGUA AAA NAAT quse (анла: 
meres Bard feesgHresmdea! SD т: | 
ачедзантчыйат afta + + + чечтдитї#:, ӘТ stat | Я8- 
agaa: stats, aaa [нт sA FAT | 
пелі їнөнчөчїйїй: | эч ча savas 
ятедаГїататезаТї Я# afanisafa ч аа: wastes RD TT- 
ЗЯТЯ Ча | Locana, pp. 5-6, N.S. ейп. 

He calls the Parusa, Dipta; the Upanagarika, Masrna or 
Lalita and the Сгатуа, Madhyamà and Komala. Leaving 
aside the metaphors in the names, one can see that the Parusa 
suits Vira, Raudra and Bibhatsa Rasas and can go with the 
Arabhati Vrtti; the Upanagarikà and Komala suit S'rhgara 
and Наѕуа and can go with the Kaisiki Vrtti. Abhinavagupta 
says in a later context : 


smear aaa (aaa) agaaa: затта! AAN- 

+дї | qeqfa dias AR 1 pef «тепе | ast— aaa: 
FANA: «ЇЧ agh ЧЁП ая «ача wa RA айч: | 
p. 232, III. Locana, N. S. Edn. 


Thus Abhinavagupta considers both the Vrttis as Rasa- 
ucita-vyavahara, the one, Kaisiki etc., of Artha or ideas and 
the other, Upanagarika etc. of Sabda, words or letters. 
Therefore in Kavya we will not have a classification of zrezgfd 


СС-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


THE HISTORY OF VRTTI IN KAVYA 187 


and aigf among Kaisikyadivrttis themselves. Bharati will 
not be a sleag[d. It also becomes an Artha Vyavahara or 
Artha Уг. All the four are Artha Vrttis and as distin- 
guished from them, the S'abda Vrttis are the three, Upana- 
garika etc. 
If S'abda and Artha are thus distributed between Upanaga- 
rika etc. on the one hand and Kaisiki etc. on the other, 
' what shall Riti stand for? Anandavardhana does separately 
mention Riti along with the Vrttis Upanagarika etc. in both 
the contexts noted above, in Uddyotas one and three. In 
Uddyota one, he, as interpreted by Abhinavagupta (Vide pp. 
5-6), holds Ritis also as dependent on Gunas like the Vrttis, 
Upanagarika etc. But strictly speaking there is no room for 
Riti in either Anandavardhana's scheme or Abhinavagupta’s.. 
For, Riti can be «Раа т=5=99Е1——ѕисһ use of words as are 
appropriate to Rasa but that place has been given to the Vrttis,. 
Upanagarika etc. which have come to mean not exactly 
varieties of Anuprasa but use of words suitable to Rasa. 
Therefore it is no wonder that we soon see in Mammata 
the equation of the three Ritis, Vaidarbhi, Gaudi and Pañcalr 
with the three Vrttis Upanagarika, Parusà and Komala. 
Mammata says that Anuprdsa is firstly of two kinds, Cheka 
and Vrtti Anuprasa and that the latter is the arrangement of 
letters suitable to Rasa. 


afafa Caraway sat: | K. Pra. IX. 


This Vrtti is of three kinds, Upanagarika which is the 
use of letters suggestive of Madhurya, Parusa which is the dis- 
position of letters suggestive of Ojas, and Komala which is the 
use of other letters. Finally Mammata says that it is these 
three Vrttis that are respectively called the Vaidarbhi Riti, 
the Gaudiya Riti and the Paficali Riti according to some. 


~ 
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атада ачат ал | 
AT THAR теч. — AAT Чї: || 
afaa effer (get нат: | IX. 3-4. 


qR Fa ara qa asa ат naaa 
Жая з=] | К. Pra. ІХ. 


тач SEI IAAI zen: | Manikyacandra. 


Hemacandra quotes and completely follows Mammata. 
K. A. p. 204. He however does not treat of these three Vrttis, ` 
which are the same as the three Ritis, in the S'abdalankara 
section, but, with a slight improvement treats of them in 
the Guna section. Therefore he does not consider these three 
Vrttis as Апиргаѕа Jàtis but merely as three kinds of Varna 
Sanghatana. 

Jagannatha goes even a step further. After elaborately 
examining the letters suggestive of or suitable to the various 
Rasas, he describes the Racana suggestive of Madhurya. Here 
he actually makes Vrtti another name for Riti and speaks of 
* Vaidarbhi Vrtti’. . 


тїнї їчїїчї: aaa я вчй {йат | 
HJÄRNANS RGAN AAT l 
дн faalgat чаалап | 

ai Raar Seat acta afa хачч || 
gaa daar «ат faaki WISH, | 


R. G. p. 73. 
+ See above ch. on Riti, pp. 146-7. 
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In the history of this Vrtti in Poetics, Bhoja occupies a 
noteworthy place. For he says that some have given this 
Vrtti as of twelve kinds though mainly they are of three 
kinds, distinguished by three Gunas, viz., AFMI, її: 
and ЯЄ9989. Bhoja does not call these by the old names. 
Орапарагіка etc. He applies those names to varieties of 
S'rutyanuprasa, (Vide p. 196. S. К. A. ID. He gives new 
varieties of this Vrtti-Anuprasa of old. 


aad q «аа fuera | 
. Apaia Sedem ч agm: II 
пей ЇЇ ет age Free ear | 
FART ABT fat qeay «атат || 
afe graa Гат Їй: «Аче. | 
SUD Greate Tarai Төп II 
S. К. A. II. Sls. 84-86.. 


We see here that, though Bhoja does not use here the- 
names Upanagarika, Nàgarikà and Gramya, he uses still the 
names Lalità, Рагиѕа and Komala and to these three adds 
nine more. After illustrating these he refutes them all. He 
opines that such Vrttis are unnecessary since they are not 
separate from either the Gunas or the Vrttis, Kaisiki etc. 


zf giant aR: Раат ade at | 
ч TN + JÑ: чэ Пата || 
S. К. A. II. 87.. 


«иат аата нра URE яй aaa- 


Jisan: | Ratnesvara. 
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Having cast away this Vrtti (7.e., the old Anuprasa Jatis 
increased into twelve), Bhoja holds another set of twelve 
Anuprása Jatis as being called Vrtti or Vrttyanuprasa. They 
are named on a geographical basis. They are not heard of 
elsewhere and have little reality or propriety as regards their 
names. The names of these twelve Vrttis are їйї, least, 
ats, ай, атлана, айй, met, ий, armel, qm 
fett, aluet and Qog]. We don’t know why Bhoja satisfied 
himself with twelve provinces, while, ancient India is 
traditionally described as having comprised fifty-six provinces. 

Fortunately these Vrttis disappear in later literature. 
Even the old Vrttis Upanagarika etc. pass into obscurity and 
Hemacandra is perhaps the last to mention them. Later 
writers completely forget the names Upanagarika etc. as Vrttis 
standing for such use of words as are suggestive of Rasa. 
They keep the concept of the four ancient Vrttis derived from 
Natya, Kaisiki etc. and hold them, as Anandavardhana did, as 
the name of the development or delineation of such ideas, Artha, 
as are in consonance with Rasa. They are held as talfaq- 
srjueqH. Side by side with them are held the Ritis for 
faaam. Certain writers are satisfied with four Vrttis 
and four Ritis, while’others increase their number. Bhoja has 
raised the number of both to six and has held both as two 
S'abdalankaras. He adds nena and ЧЕЛИН to the 
four old Vrttis of Artha Sandarbha and Avantikà and Magadhi 
to the four Ritis, Vaidarbhi, Gaudi, Paficali and Latiya. 
(Vide S. K. A. II, pp. 133-139.) Among the six Vrttis, it 
happens as we expect that Bharati and Sattvati have not got 
the meaning they have in Natya. They are respectively put 
between the softness and sweetness of the Kaisiki and the 
force and blaze of the Arabhati. Bharatr is Komala and 
Praudha and Sattvati is the same with more Praudhi. In 
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Vidyànatha we find that Bharati leans to Kaisiki as $e 
and Sattvati to the Arabhati as ёчеђћа4.: Vidyanatha also 
assigns these four to the Rasas thus: S'rigara and Karuna 
—Kaisiki; Raudra and Bibhatsa—Arabhati; Hasya, S'anta 
and Adbhuta—Bhàrati and Vira and Bhayanaka—Sattvati. 
Vidyanatha accepts Bhoja’s two additional Vrttis also and 
considers them as the Vrttis of all Rasas. (Vide pp. 43-45. 
Prat. Yay. Bhüs. Balamanorama edn.). 

The Kaisiki Vrtti goes with the Vaidarbhi Riti ; the 
Arabhati with the Gaudi; the former pair is characterised by 
sweetness and delicacy while the latter, by force and energy. 
Murari thus couples the Kaisiki Vrtti and the Vaidarbhi Riti: 


fasrdt fait she то fig: | 
теат жая: mer RINA || A. R. УП, 101. 
Coming to the last concept of Vrtti in poetics, viz., Vrtti 
as meaning varieties of compounded collocation—this appears 


in Bana and Rudrata. Bana mentions the Padavrtti in which 


the Padas are uncompounded, Asamasta. Tas aaa 
ҸЕ] | p. 250, the Kadambari, N. S. edn. Rudrata says— 


qai Basal wate aaan | 
19: anaana = аа 9: || etc. K. A. II, 3-6. 


Collocation of words are of two kinds or Vrttis, uncom- 
pounded and compounded, ДП afa: and amaadi 3fq:- 
The former is of only one kind and is called the Vaidarbhi Riti.. 


ачгинтатат dedi dx | IL 6. 


' Such change in their import could not be avoided ; for these 
two cannot come into Kavya with as much ease and propriety as 
Kais'iki and Arabhati. 
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The amaach afu: or the collocation with compounds is 
of three kinds. If the compounds are as long as possible, 
then it is called the Gaudiya Riti. If there are compounds 
only of two or three words, the resulting Riti is Paiicali which 
comes nearest to the Vaidarbhi. When the compounds are 
of five or seven words, the Riti resulting from them is Latiya. 
We hear of the study of compounded or uncompounded 
collocation as suggestive of Rasa under various circumstances, 
under the name Sathghatana in the third Uddyota of Dhv. À. 
But there we do not hear of the varieties compounded or 
uncompounded collocationas being called Vrtti or as directly 
producing the four Ritis. Above, in the preceding section, 
we saw how a concept of Vrtti, developing from Anuprasa, 
soon called itself Riti. Here we are given a relation of the 
Ritis to the fact of a collocation. having compound words ог 
uncompounded words. This fact lights up the history of 
the Riti before Dandin and Bhamaha. As we find it In 
Dandin, we see that Anuprasa, Samasa, Madhurya, Parusya, 
Komalya or some Gumas corresponding to these two last 
Gunas enter into the differentia of the Ritis. 

Rudrata knew also the Vrttis which are Anuprasa Jatis- 
He gives, not three, but five kinds of them. 


AAU ет чечт «(ат was JIA: TA | 
anfi AMA еч AMAA: [| IL 19. 


Namisadhu, while commenting on this, mentions one 
Hari as having held these Vrttis to be eight in number. 


qat A TROT ST: — 
agi wed Физан Feat ч әб < | 
WA AA ч чалі Sarat || 
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тһе three Vrttis added by Hari аге akad, feigx and 
Tea and perhaps from Rudrata and Hari it is that. Bhoja 
makes a set of twelve Vrttis which we noted above. Who 
this Hari is, is not known. He does not seem to be an 
Alankarika. This verse is from a Prakrt poem of Hari in the 
introductory portion of which, as many other writers do, Hari 
speaks of some topics of Alankara. These Vrttis, Rudrata 
says, as Anandavardhana also later Says, are to be used, not 
with a vengeance but with discrimination, taken and often 
cast away with an eye on the Aucitya of Rasa. 


чат: TAA GAARA TUT | 
fen: siae: sat ues. заны: || 
Rudrata, К. А. II, 32. 


Thus the four Vrttis of Natya live in Kavya as faq- 
W*&H and as such stand in close relation to the Gunas. They 
are on a par with Ritis which are чаза е4 ог іп ап 
earlier stage, with what has been characterised as S/abda Vrtti, 
Upanagarika etc. Of the four Vrttis, the Kaisiki and Arabhatt 
have had the least or no change at all in Kavya. As can be ex- 
pected, Bharati and Sattvati, when they came into Kavya had to 
cast off their old meanings of Speech and Action of subtle Bhavas 
of the mind. Even the S'abda Vrtti, Bharati, became an Artha 
Vrtti leaning towards the Kaisiki as having less Saukumarya. 
Sattvati, as having less Praudhi, was made to mean a weak 
variety of Arabhati. 


13 
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ONE of the noteworthy points in the Sanskrit systems of 
literary criticism is that, in an inquiry into a comprehensive 
philosophy of the literary art, they do not separate poetry 
and drama, nor prose and verse. Bharata, in his Natya 
S'astra, has defined Drama as Imitation of the three worlds 
or representation of the actions of men of various nature: 
Sawaal: ог Отта ета: (N. S. I, 107, 113, 120 etc. 
Vide also Dasarüpaka І, 7). Consequently Bharata has per- 
fected a system of ideas of ‘ Loka Dharmi', which term means 
‘the ways of the world’ or to put it short ‘ Nature’, and 
stands to denote the realistic elements in Bharata’s Stage.! 
In the concept of Prakrti, Bharata studies the various kinds 
of men, minds, and natures found in the worlds. In the 
concept of Pravrtti he has studied the provincial, racial, and 
national characteristics in dressing and other activities. He 
has elaborately dealt with  Aharya-abhinaya, dress and 
make-up, which, he says, must be appropriate to the Rasa 
and Bhava. 


сач ятаї SESS | 
marae fas яайяйд | М. 5. XXIII, 42. 
1 See my article on Loka Dharmi (Realism) and Natya Dharmi 


(Conventions and Idealism) of Bharata’s Stage in the JOR, Madras, 
Vol. VII. j 
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He has devoted separate sections to a consideration of the 
most proper way of correct speaking in the drama according to 
the emotions (XIX, Tsao: ), of the Svaras suitable for each 
mood and of the musical tunes, Jatyamsakas, appropriate to 
the varying Rasa and Bhava (XXIX, 1-4). These remarks 
apply to the artists of the stage and theatre, the actors, the ` 
conductor and others. Regarding the work of the poet- 
dramatist, Bharata has analysed the text of the drama and has 
pointed out how the verbal qualities of sweetness, harshness 
etc., and the flights of fancies expressed in the form of figures 
of speech have to be appropriate to that Bhava or Rasa which 
is portrayed (XVII, 108-123). Thus at the end of the treatment 
of each topic, Bharata has an important section called 
* Rasa-prayoga’, where he points out what suits what. 

So much so that Bharata observes that, in judging drama, 
the. ground of reference for success of the art is the world. .. He 
emphasises that one has to, know the infinite variety of 


human nature—Prakrti and S'ila, on which is Natya or drama 
based. 


«rsen saat: A ares яча | 


The ‘ Pramana’ of Natya i is finally only the world. A theorist 
can give a few indications and the rest can be learnt only 
from the world. 


Seite sen teed et um 
TATA g хатої e RR || 


«rfe тет 3 чаї: ат Ren at: fam | 
ARTA «тїї ATS ARTA lI 
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a R aad fe Әз RT WE WI 

meer Ра ag этет ЧЇЧ di 

«meter saa: aie aes Sf, | 

ават: aei Të «954 regen: di 

N. S., XXVI, 113-119. 


ті ч яат al eres ата | 
N. S’., XXIV, 214. 


(end of the chapter on dress and make-up). Nature or the 
three worlds or Prakrti or S'ila—all these can finally be re- 
ferred to by the single word Rasa which is the 'Soul' of 
poetry. Drama is the representation of moods, Bhava-anu- 
kirtana, as Bharata puts it. Out of these moods flow every- 
thing—the actions, the character, the dress, the nature of one's 
speech etc. Thus to this factor, which is at the root of all 
these things, viz., Rasa, have these things again to be referred 
for finding out whether in representing them, there is propriety 
or appropriateness. Things cannot be estimated by themselves 
separately and labelled as good or bad, appealing or otherwise. 
That is, Gunatva and Dosatva do not inherently pertain to 
anything eternally but anything,.according to the situation 
where it occurs, is either suitable or not ; and in this suitability 
or otherwise lies Gunatva or Dosatva. What Bharata says of 
ornaments and decoration in the make-up of the characters is 
true of all other parts of the art of representation by the poet 
and the production of the drama on the stage by the actors. 
Bharata lays down that if a thing does not agree or is not 
proper in a certain place with reference to Rasa, it is the 
greatest literary flaw. Improper placing, like placing a neck- 
lace at the foot and an anklet round the neck, can only produce: 
laughter. 
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чая! fe Эче + aa эйс | 
Waa s= = атепйяїчөпї |1 N. 5, XXIII, 69. 


It is a serious breach of propriety for a writer to describe 
a forlorn lady suffering from separation from her lord (2.е., one 
in Pravasa Vipralambha) as having her body fully decked with 
jewels. In the realm of artistic expression the same rule 
holds good. A poet commits the greatest crime against Rasa 
if he introduces a cartload of ornaments of a verbal character 
in places where Rasa has to be effectively portrayed and where 
the absence of any figure is itself the perfection of art. The 
proper placing of things in such a manner as to suit Rasa and 
the avoiding of things not suitable form the essence of artistic 
expression. This is propriety, Aucitya. An anklet adds no 
beauty as an ornament but an anklet as an ornament for the 
ankle is helpful to beautify one. We can thus see how this 
doctrine of appropriateness, propriety and adaptation—all com- 
prehended in the one word Aucitya, is directly derivable from 
Bharata. Just put by the side of the verse of Bharata above- 
quoted, the verse illustrative of the theory of Aucitya given 
by Ksemendra in his Aucityavicaracarca, in which work the 
doctrine of Aucitya had the complete elaboration into a system 
of criticism, and see : l 


wean Tš aa q atti aaaf | 
їй s= grassi I| Bharata, XXIII, 69. 
ave dueur aanak IT ETI ат 
TON FOLIA, ALY PRTA AT | 
air sort, Rub seo, «пата % вте, 
afar ат of жа «nemi чт: (1 


Ksemendra’s Au. У.С. 
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Thus the first work in the history of Sanskrit Poetics contains. 
implicitly as. much of this theory of Aucitya of the Sanskrit 
Alankara S'astra, as of the other theory of poetry, Rasa, ex- 
plicitly, even though emphasis on both these—Aucitya and 
Rasa—was again systematically laid oniy as late as the ninth,. 
tenth and eleventh centuries. 

Aucitya is harmony and in one aspect it is proportion 
between the whole and the parts, between chief and the 
subsidiary, between the Angin and the Angas. This perfec- 
tion is all the morals and beauty in art. At the final stage of 
its formulation as a theory explaining the secret of poetic appeal, 
Aucitya is stated to be the ‘ Jivita’, life-breath, of poetry. 
This Aucitya, which is proportion and harmony on one side 
and appropriateness and adaptation on the other, cannot be 
understood by itself but presupposes that to which all other 
things are harmonious and appropriate. Surely there has to 
be harmony and appropriateness in every part and between one 
part and another; but everything as a whole has to be pro- 
nounced proper and appropriate or otherwise by a reference to 
what constitutes the ‘Soul’—Atman of poetry viz., Rasa. 
Thus Bharata speaks of the Rasa-prayoga of Pravrtti, Vrtti, 
Guna, Alankara, Aharyabhinaya, Pathyaguna, Svara and 
Jatyamsa. In later terminology, this Rasaprayoga is Rasa- 
aucitya. But Aucitya is only implicitly contained in Bharata. 
It. was only rather late that Poetics got itself again wedded 
‘and identified with Bharata’s Dramaturgy and took its stand 
scientifically on the two pedestals of Rasa and Aucitya, which 
it had forgotten for a time, as we shall now see in the following 
account of the history of the concept of Aucitya after Bharata.. 

The next glimpse we: have of Aucitya is in Magha, who, 
in his poem, has made some side-remarks which 


Magha р z 
shoot their rays into the darkness of the early 
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history of Poetics. In canto ii of Magha’s S'isupalavadha, we 
have a verse on the policy best suited for the king, which,’ 


through comparison, drags in the topic of Gunas in Kavyas 
or dramas. 


ast: ST ат 49791 sewer TE: | 
SHAT: Taal ат TAMA: HA: || S' У. II, 83. 


The king has to achieve his purpose with an eye on ex-. 
pediency. Time and circumstance are the pre-eminently 
deciding factors of his policy. There is no inherent good in 
either power or forbearance and peace by themselves but all 
goodness of a policy consists in its effectiveness, in using that 
which is suited to the time. Prowess is waste and will even 
ruin the cause where it is needlessly flaunted. Forbearance 
cannot help the king when he has to succeed by putting up a 
thick fight. Thus, adaptation is the only policy good for the’ 
king. The case is similar to that of a poet with whom the 
main сопёегп is Rasa and Bhava and an understanding of 
their subtle nature. In portraying his characters and their 
actions and in describing them, it will not do if the poet sticks 
to one quality throughout, say Prasáda or Ojas. When the 
Vira, Adbhuta and Raudra Rasas appear, he has to adopt the 
Guna Ojas to suit the vigour, energy and blaze (Dipti) of 
those Rasas and when the key of emotion is lowered and 
quiet emotinal effects have to be produced, the requisite quality 
for the poet is Prasada. Thus, not Gunas by themselves, 
but that Guna which is proper and appropriate—Ucita—is 
helpful to Rasa. This is Guna-aucitya. Aucitya is here’ 
Adaptation. Magha, as a poet, had this clear insight into 
Bharata’s ideas of Rasa and Gunas appropriate to each Rasa. 
Bhoja considers such appropriateness in expression between 
the emotion and the stylistic quality as a Prabandha-guna, 
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i.e, one of the good features of good poetry. Не calls it 
tagata. He means the same thing as what Magha 
says in the above-given verse, which also Bhoja quotes. 


wera was sh: TATE "le: 
apum ale, WHI sg: freue g penaa 
Rada eft зача ‘Saat: sump ат unum mu 
(Magha, 5/. V. II, 83.) zf eama | Srngara Prakasa, 
Madras MS. Vol. II, p. 432. 
In the above-given verse of Magha we have an early ‘ S'iro- 
daya’ of the doctrine of Gunas as the Dharmas of Rasa, the 
Soul of Kavya, which is one of the special contributions of 
Anandavardhana. In later terminology, Magha is here speaking 
of quidsesr-etnfast, appropriateness of letters and collocation, 
or simply стра. 
It is again in respect of Gunas that we have a faint 
Bhàmaha glimpse of the idea of Aucitya implied in certain 
and Dandin parts of the treatises of Bhamaha and Dandin. 
Magha says that Gunas must change and be appropriate to 
the Rasa and the Bhàva of the situation. Ojas or Prasada 
wrongly placed is a literary flaw, directly hindering Rasa. 
Thus the breach of Aucitya gives rise to flaws. In one way, 
the greatest Guna or excellence of poetry is only Aucitya 
and it comprehends all other Gunas; and the greatest Dosa 
or flaw comprehending other flaws is Anaucitya. Thus when 
' (а) Sarves'vara, in his-Sahityasira, (р. 20, Madras MS.) gives 


seven Vakyartha dosas, and among these Aucitya bhanga is con- 
sidered as the first. 


_ (b) Cf. also Municandra’s commentary on Dharmabindu 
(Agamodaya Samiti series, p. 11 a) : 


чеда rat Uf: | 
Рта se: «чеч: u 
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the Riti is not suited to the Rasa, we can say that there is 
Riti-anaucitya and a Dosa called Aritimat. But the Gaudi Riti 
which may not suit S'rhgàra cannot be condemned altogether as 
eternally unsuited to all poetry. The Gaudi Riti can effectively 
suggest Vira, Adbhuta, and Raudra Rasas and in the cases of 
these three, the Vaidarbhi suited to S/rngara may be anucita ’. 
There may be harsh sounds and heavy, long and swollen utter- 
ances in a highly worked-up emotion of the kind of Raudra ; the 
harsh sounds which suggest the Rasa in this case must be 
avoided by the poet in S'rngàra Rasa which is suggested by 
sweet assonances and delicate sound effects. Therefore it is 
that the Dosas, given as such in separate sections by Bhama- 
ha and Dandin, are, to use a word which came into currency 
only after Anandavardhana, Anitya. That is, in certain cir- 
cumstances Dosas cease to be so; there are no fixed Gunas or 
Dosas; what is Guna in one case is Dosa in another and 
vice versa. 

In chapter I, Bhamaha deals with certain Dosas in the 
last section beginning with sl. 37. After defining and illus- 
trating them he says that these flaws cease to be so sometimes 
and really give beauty to expression. 


баата аңын «їн | 

Фе TORI SARRIe п 11 
Рерната аја, +a атата | 
Headers wel || ` 
зачат ari feat ант | 
ат астат: а: areas TAAT, ll 
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The principle behind these observations is Aucitya, adap- 
tation. Again, in chapter IV, Bhamaha speaks of such flaws. 
in poetry as Lokavirodha. The flaw of Lokavirodha, which 
is going against nature, is nothing but the non-observance of 
the Aucitya of Prakrti etc. Here, he also points out that re- 
dundance, Punarukti, which is generally a flaw in expression, 
turns out to be an effective way-of expression in fear, sorrow, 


jealousy, joy and wonder. 


waaay eufaemrafu | 
ае TS печ gaeh A aq fae: 11 IV, 14. 


There is also the saying ‘ faa aia Чеч |’ 


It is in the same section on Dosas that the principle of 
Aucitya is implied in Dandin’s work also. Dandin treats of 
Dosas in the fourth chapter of his work. Each and every 
Dosa is given with a qualification that in certain circum- 
stances it ceases to be Dosa and turns out to be a Guna. 
Thus Арага, the first flaw, is generally a Dosa but it is the 
most proper means of successfully portraying a madman’s 
raving, a child’s sweet prattle or the speech of a sick man. 


agatha ач, аат 09 | 
зеячачатетата ая safe || ІУ. 5. 


ане чата MATA ead | IV. 7. 


Speaking of the flaw of Viruddhartha ог Vyartha, Dandin 
says that there is such a state of mind also in which even 
contradictory speech is the natural mode of expression and 
hence, in those places, the flaw becomes an excellence. 
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afta maae ат атах 3pm | 
леп wafer Presa qt | IV. 10. 


Punarukta, as has been pointed out by Bhamaha also, is no. 
flaw but is an effective way of expressing compassion or any 
stress of emotion which needs repetition. Samsaya or the use: 
of doubtful or ambiguous words may generally be a flaw but 
when such words are wilfully used, as is often needed in the 
world, they are perfect Gunas. Thus Dandin shows excep- 
tions—Vyabhicara—to all the Dosas. He is fully aware, that 
in the realm of poetry, a certain thing is not Dosa by its very 
nature but that it is so because of circumstance, a change of 
which makes it a Guna. He thus finally concludes : 


Ёїчєн®өїзсїч satan | 
sa apum quit famed |) ТУ. 5-7. 


Bhoja developed the same idea by constituting under the 
head ‘Guna’ a peculiar class of Gunas called the Vais'esika 
Gunas. These are the flaws above noticed which Bhamaha 
and Dandin considered as excellences sometimes. (Vide the 
Sarasvatikanthabharana, chapter І. Sls. 89-156, pp. 78-119). 
Bhoja calls them also Dosagunas. As a matter of fact, all 
Gunas and Dosas are 'Vais'esika'. ‘It all depends’, says 
the discerning critic in literature as one says in this complex 
world. The fact of Dosas becoming Gunas recorded by 
Bhamaha and Dandin means, if it means or implies anything, 
the doctrine of Aucitya as the only ruling principle holding 
good in the realm of poetry for ever. It is because of this 
that, in Poetics, Dosas are called Anitya. It is only a clearer 


І have spoken of these at length in the chapter on the History 
of Gunas іп my book on the S'rügara Prakasa. 
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‘statement of what Dandin has said in the Dosa-section that 
ave have in Anandavardhana and Abhinavagupta, who say: 


эбет! чт змат à Wf: | 


aara Aa d eur mS 11 
Dhva. A. II, 12. 


їй gira = ehem p daar AT 
(яй ЕП) smart, saat 4 апа че 
ЖИЙ ata: | Locana. 


‘The principle by virtue of which ‘harsh sounds '—S'ruti- 
usta—which form a Dosa to be avoided in S'rügara become 
themselves a Guna highly suggestive of Raudra etc., is Adapta- 
tion or Aucitya. (Vide also Dhva. А. III, 3-4). 
In the first half of the 8th century, King Yasovarman 
of Kanauj, patron of Bhavabhiti, wrote his 
awe over, drama Ramabhyudaya, whose prologue has 
drama R&ma- some interest to the student of the history of 
bhyudaya. XI 7 
Poetics-for a verse in It on certain concepts 
‘connected with theoretical literary criticism. That veritable 
mine of quotations, the stupendous S'rngara Prakasa of king 
Bhoja, quotes that verse. Bhoja considers a number of 
Alankaras of Prabandha, i.e., good features of a poem or a 
drama asa whole. One of these Prabandhalankaras is given by 
him as ‘excellence of build’—afaaa WIziecm—which means, 
according to him, that the minor ‘descriptions’ in a Maha- 
kavya must be so set in the framework of the story that they 
do not appear irrelevant or overdone. This is Aucitya in 
its aspect of proportion, harmony and strict artistic relevancy 
of all details from the point of view of Rasa. Bhoja means 
that this applies to drama also as his quotation from Yayo- 
varman shows. 
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аа «адата аї aa SA shi | 
daxh— 


Maa aer aragi, ed чта 
Ч: атаа WA ч, HAT + ата: | 
sig: waders, ЯГ sreapial 
Rafe: чАчтеяатаа9:, watana <: dl 
S'r. Pra. Mad. MS. Vol. II, p. 411. 


This is the earliest instance so far known of the occurrence of 
the word Aucitya. Yasovarman here refers to a number of 
good features which a good drama should have. First among 
them are Aucitya of expression, i.e., speech written according 
to the nature and level or rank of the characters and Aucitya 


"That this is a verse in Yas'ovarman's Ramabhyudaya is. 
known from the Locana on the Dhva. A. ШІ, p. 148. Ananda-- 
vardhana quotes from the second line of the above verse, the bit 

аута a afar: ’. Explaining the phrase 4gxi which introduces. 
this quotation, а аА says: * айі 1 Тате ааа 1’ 
There should be а full-stop in the text here and the words {ЄЛ ДЕ 
qag Wai in the Locana do not form any quotation, as the N. S.. 
edn. suggests by clubbing them together with aglaw and by 
giving them with quotation marks. The correct text should be 
Теа ЕА, TIRATA | feafafafa is a Pratika and refers aS the word 
Sthiti in Anandavardhana's Vrtti ‘ sfqsaaararat «чат 
саат etc. This word Sthiti is interpreted by кета sss as. 
the course of the story ‘R41’. 

That it is a verse from the prologue can easily be known; for 
such verses can figure nowhere else. Mark the similarity of this 
verse to the verse ©лўчтедда etc.’ in the prologue to the Mala- 
timadhava of Bhavabhuti who wrote in Yas'ovarman's court. Also. 
note in the III line the Guna mentioned by Yas'ovarman < 
аат 0: ° which Bhavabhüti also mentions. ‘=н < 99919. 
This seems to have developed into the Praudhi forming the 
Arthaguna Ojas in Vamana, III. ii. 2. 
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of Rasa, i.e. delineation of characters in their proper moods 
with an “eye to developing the Rasa in the proper place. 
"These to comprise the external and internal Aucitya or Aucitya 
of expression and Aucitya of the content, t.e., the Rasa. On 
this point Yasovarman has emphasised only what Bharata 
had laid down as regards Prakrti and 5а. The second 
mentioned Aucitya of Rasa, its appropriateness to the Patra, 
the character and its development in the proper place («таї- 
faci, gfe: «атаа We) are elaborated into many rules of 
Rasaucitya by Rudrata and Anandavardhana as we shall see in 
‘a further section. l 
It is this all-round Aucitya called by Bhoja an Alankara 
and Sannivesaprásastyam that Lollata also emphasises. Lollata 
wants every part of the Mabakavya to be Rasavat. All these 
are various ways of putting the idea of the Aucitya of Rasa, the 
*Soul' of poetry, without basing oneself on which, none can 
talk of Aucitya intelligibly. 
` In practice, as can be seen from the numerous and large 
Mahakavyas, which are entitled to that name 
because of their bulk at least, all notions of pro- 
riety had become unknown to poets. The several limbs over- 
developed themselves separately, like elephantiac leg, and the 
Kavya as a whole was an outrage on harmony and Aucitya. This 
Lollata severely criticised, perhaps in his commentary on the 
Natya S/astra. To this aspect of Aucitya viz., proportion and 
strict relevancy of every detail, Lollata drew attention. In 
"the gap between Dandin and Rudrata, two or three stray 
verses of Lollata quoted by Кајаѕекһага, Hemacandra and 
Namisadhu give us a flash in the dark and we see how, stage 
by stage, the concept of propriety or Aucitya was developing. 
These three verses of Lollata emphasise Rasaucitya, Aucitya 
of parts to the chief element called Rasa z.e., the aspect eallcd 


Lollata - 
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proportion. Ornaments hide beauty if they are not structural 
or organic; similarly ‘ descriptions ’ have to logically emerge 
out of the story and the complex course of its Rasa asa 
necessity. Descriptive cantos should not stand out like out- 
houses and isolated places for the poet's mind to indulge at 
length in excess. This is true of the drama as much as of the 
epic poem. In a drama, the sub-plots, the Pataka and the 
Prakari and the Sandhyangas should not be considered by 
themselves as having any virtue but should be seen to be 
relevant to Rasa. This Anandavardhana emphasises, as we 
shall see. As regards the Mahakavya, Lollata [Aparajiti, z.e., 
son of Aparájita'] says according to Rajayekhara : 


‘org am aei 9919: ; fed wad ча frat 
gw, ч g ake’ gf emm: aa — 


Wsrigsqsase-enraeznfasue | 

MAA «їч ® чечи TAT |1 

ач aa AKRAM аа: | 

sarete tfe: faqat at яа ze 11 

K. M. I, ix, p. 49. 

The second verse in the above quotation, along with its follow- 
ing verse, is quoted by Hemacandra with the mention of the 
name. Lollata. The additional verse quoted by him criticises 
the poets for setting apart cantos for such feats as Yamaka, 
Cakrabandha etc., in a Mahakavya, they being very inapprop- 
riate and uttterly unhelpful to the emotional idea of the 
epic poem. 


l Vide my paper on Writers Quoted in the Abhinavabharati, 
Journal of Oriental Research, Madras, Vol. VI, Part II, p. 169. 
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qur 9 Bee: 

ае айайнтилд адай Aa: | 
ыл Сс ы «1 ЕНЕ eed | 
дитн fase наз: | 


эїїнтяятайаа л = ЯП ат tl ЇЧ 1 
К. A. Ch. V, р. 215. 


Namisadhu, on Rudrata III. 59, quotes the additional verse 
quoted by Hemacandra and emphasises with its authority the 
principle of Aucitya. 

Thus proportion and harmony form an aspect of Aucitya 
which is propriety, adaptation, and other points of appro- 
priateness. From the point of view of the perfect agreement 
between the parts and the chief element of Rasa, from the 
point of view of this proportion and harmony, I think, Aucitya 
can be rendered in English into another word also viz., 
‘Sympathy’, which as a word in art-criticism means * mutual 
conformity of parts’. 

From Dandin же :һай to come to Lollata before we 
could again catch sight of Aucitya as a prin- 
ciple underlying many literary dicta. This. 
means that we have to come almost to the time of Anan- 
davardhana whom  Rudrata must have slightly preceded. 
Up to the time of Rudrata the concept was developing un- 
consciously without a name. The name Aucitya was not given 
to the idea by any writer of poetic theory, and one more 
useful word was not thus added to the critical vocabulary of 
the Sahrdaya. But the word Aucitya must have slowly 
dawned in the circles of Sahrdayas and we first see that word 
used in theoretical literature only in Rudrata's Kavyalankara, 
a work which has not yet left the primitive Alankara-stage 


Rudrata 
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of criticism but has however embodied into itself a good deal 
of the concept of Rasa, which alone, according to it, made 
poetry that interesting and charming thing it is—Sarasa. 
The word Aucitya occurs often in Anandavardhana’s work 
and Rudrata is only the first writer to mention it in theoretical 
literature. For, earlier, in the first half of the eighth century, 
King Yasovarman of Kanauj uses the word Aucitya with 
much theoretical significance, in much the same significance, 
as the word is used with in later times, in the prologue of 
‘his lost drama, Ramabhyudaya,.as we have noticed above. 
Thus the three stages to be noticed in the appearance of the 
name Aucitya is its mention by Yasovarman, treatment of it 
to a small extent in Rudrata and to a large extent in Ananda- 
vardhana's Dhvanyaloka. Rudrata just preceded Anandavar- 
‘dhana or was an early contemporary of his. He was pérhaps 
writing in S'ankuka's time. Some ideas given in the Dhva. A. 
are already seen in Rudrata's work. . Many of the Rasa dosas 
mentioned by Anandavardhana under Rasaucitya in Uddyota 
ii are found in Rudrata's K. A. "What we must note here at 
present is that though Rudrata treats of Alankaras so largely 
and though his work is yet one of the old period in which 
works are called Kavya-A/arkara, he has realised the impor- 
tance of Rasa to suit which Alankaras exist. If Alankaras are 
otherwise, they have little meaning. ‘That is what Anandavar- 
dhana develops in a section on Alankarasamiksa in Uddyota ii. 
The idea that Rasa and Rasaucitya control Alankara is already 
‘seen in Rudrata, who, as said above, is the first writer of 
Poetics to mention the word Aucitya. After dealing with some 
S'abdalankaras like Yamakas which are a siren to the easily 
tempted poets, Rudrata says, by way of closing the chapter, 
that these figures must be introduced after bestowing due 
thought on propriety, Aucitya, with reference to the main 
14 
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theme. Even the Anuprasas have to be now cast away and 
now taken and must be sparsely used with much advantage. 
They must not be thickly overlaid upon the theme through 
the whole length of it. 


та: HAART SAT ATT TATE | 


Son: Teyta: ала! sea TAIT: N 
K. A. II, 32. 

This is Aucitya of Alankara which Anandavardhana 
elaborates in Uddyota ii of his work. It is this idea in the 
last line of Rudrata’s verse quoted ароуе— 99%: ? that 
Anandavardhana has formulated into the rule— ale 9 Ugur- 
am 2 —(II. 19) taking and throwing away according to the 
circumstances, as regards the use of figures. 

The word Aucitya again occurs at the end of the next 
chapter in Rudrata’s work where again Rudrata points out the 
danger of Yamaka etc. He says that they must be approached: 
only by him who knows Aucitya. Namisadhu perfectly under- 
stands the full implication of Rudrata's strictures on Yamaka 
etc., and quotes on this subject of Aucitya the verse of Lollata 
which we considered in a previous section. Rudrata says = 


=ч quaa ener: 
зба: яе < trea: | 
` K. A. III, p. 36. 
qur wp ag fuqaqnmaərqafz: | ят afta Ta wel, 
= а « dedu | aaa fe aa med Paani 
{даш 22:1 RAG semen: | a: feat 
аена Weafed, + Waa | agh ‘AAR + ТЕАТ 
чате! ат (Lollata) ||" 
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SEEN Stic EEUU 
` ` + d meg aaa чаа | 


Namisadhu. 
Besides the mention of the word Aucitya and the presence 
of the idea of Alankaraucitya in the two places above referred 
to, Rudrata speaks of the adaptation-aspect of Aucitya also 
implicitly like Dandin while dealing with Dosas, which, in 
certain cases, become Gunas. (Vide chap. vi, S/l. S. Under 
the Dosa called Gramya, Rudrata speaks of propriety in ad- 
dressing persons of differing ranks which Bharata deals with 
at length as a part of Prakrtyaucitya. Explaining another 
variety of the Dosa called Gramya, viz., the Asabhya in VI. 
21-24, Rudrata says that there are certain words which are 
inappropriate—Anucita—but which in certain special cases 
become very appropriate—Ucita. ‘ agfaqura gata «ч че 
saf |? He again uses the idea of * Ucitanucita’ in the next 
variety of Gramya. He then points out like Dandin how 
all Dosas, Punarukta etc., become Gunas elsewhere. (VI, 
29-39). Finally, Rudrata says that almost all kinds of flaws 
become excellences when occasion needs the ‘ imitation '— 
Anukarana—of those flaws. That is, the poet and the 
dramatist have to depict an infinite variety of men and nature ` 
in diverse and complex circumstances. When a madman has 
to be represented, his nonsense has to be ‘imitated’ and 
it is itself ‘sense’ for the artist here. This was pointed 
out also at the beginning of this paper while showing how 
Bharata’s N.S’. implies the adaptation aspect of Aucitya. 
Says Rudrata : 


этин енча, ASIA TEE | 
ч wafr сватат (адтай ч || V, 47. 
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As an instance of all flaws becoming excellences, Namisadhu 
says that in describing a bad speaker committing mistakes of 
pronunciation, grammar etc., art makes Gunas of all those 
mistakes. Aucitya or adaptation transforms Dosas into 
.Gunas. He cites an instance of the funny description of the 
illiterate husband of the poetess Vikatanitamba who is unable 
to pronounce properly. 


aay Реке Рчағатат: ЧЇїн ЕТТ wet ste— 


BIS AG wel ата Fala WHI 431 AHA | 
sË gata í ат Ч ат а ач fee few |! gR | 


i Following Rudrata, Bhoja says in the beginning of his 
treatment of those Dosas which become Gunas : 


чататїйчантаїї 9 WTSSUNTAS | 
sI feb asa Am: «941: I! S. К. А. І, 89. 


This point is realised by the American critic J. E. 
Spingarn who writes as follows as if explaining the prin- 
ciple of Aucitya, by which Dosas become Gunas as a 
result of circumstances like ‘imitation’. Mr. Spingarn says, 
in an essay on the Seven Arts and the Seven Confusions, 
that in poetry and drama Dosatva and Gunatva are 
not absolutely fixed abstractly and that they are always 
‘relative. He remarks: ‘It is inconceivable that a modern 
thinker should still adhere to the abstract tests of good 
expression, when it is obvious that we can only tell whether 
it is good or bad when we see it in its natural context. Is 
any word artistically bad in itself? Is not “ain’t” an ex- 
cellent expression when placed in the mouth of an illiterate 
character in a play or story?’ In Rudrata's words, Spingarn 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


HISTORY OF AUCITYA IN SANSKRIT POETICS 213 


says that а Статуа word becomes most appropriate in a case 
of Anukarana— imitation’. Therefore in expression, in the 
world of thought, in the realm of action and feeling, and in the 
region of ideas, that which is proper in the context, that which 
is useful to the Rasa, and that which has mutual harmony 
with the other parts, is the best and most beautiful. 

In chapter XI, Rudrata again speaks of flaws of thought 
and emotion, Arthadosas and Rasadosas, where under 
“Gramya’, he mentions Anaucitya or inappropriateness in 
doings, in port, in dress and in speech with reference to 
country, family, caste, culture, wealth, age and position. The 


need for the Aucitya in these is emphasised by Bharata. 
Rudrata says : 


яте нї SAAT | 
dagona || XI, 9. 


All these Dosas are again shown to become Gunas іп 5/15. 
18-23. We can illustrate this principle of Aucitya everywhere. 
Ordinarily Nyünopamà or comparing to an inferior object and. 
Adhikopama or comparing to a superior object are flaws of 
Upama or the figure of Simile but these two are the very secret 
of success when a poet wants to satirise a person. Nyünopama 
and Adhikopama are freely employed in comic and satiric 
writings where they become very ‘ Ucita’. 

The idea of Aucitya and that word itself also explicitly 
occur often in the Dhvanyaloka, besides being 
implied in many places. As a matter of fact, 
Ksemendra, the systematic exponent of Aucitya as the ‘ Life’ 
of poetry, took his inspiration only from Anandavardhana. 
Anandavardhana has laid down that the ‘ Soul’ of pocto is 
Rasa or Rasadhvani. _ 


Anandavardhana 
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AAT 8 CATA: TAT 911899: ЧТ | 
жїнї: ae: SHAAN: 11 I, 5. 


That Dhvani is the only artistic process by which Rasa, 
the ‘Atman’, is portrayed by the poet and is got at by the 
Sahrdaya and that everywhere things appeal most by being 
deftly concealed and suggested by suppression in a fabric of 
symbology, are the reasons why Anandavardhana posits Dhvani 
as the ‘Atman’ of poetry. That really Rasa or Rasadhvani is 
the ‘ Atman ’, he expressly admits even in the first Uddyota (vide 
р. 28). The most essential thing in Rasa is Aucitya. That 
Vastu or ideas and Alankàra or the artistic expression couched 
in figure and style are only the outer garment of Rasa, that . 
they are subordinate and serviceable only to Rasa, and that 
they have meaning only as such, is the way in which Ananda- 
vardhana speaks of the Aucitya of Vastu and Alankara 
to Rasa. Firstly, Alankara by itself has no virtue. It has 
to be relevant, helpful to develop Rasa and never an 
overgrowth hindering or making hideous the poem. The term 
Alankara itself has meaning only then. 


CCR ICH RIC CEH E Cm ARRIT | 
ASEH AUAASERAMITA |l Ш, 6. 


The topic of Aucitya of Alankara giving the rules which 
alone secure the appropriate employing of Alankara is dealt 
with by Anandavardhana in Ud. II, 515. 15-20, pp. 85-93. He 
first takes up the S'abdalankaras and condemns the Yamakas 
written at a stretch in such tender situations like Vipralambha. 
The rationale of Anandavardhana’s principles is this: what- 
ever the poet writes must be suggestive of Rasa and every- 
thing has to be tested good or bad, relevant or irrelevant, 
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beautiful or ugly, by applying this strict logic of their capacity 
to suggest or hinder Rasa. The main refrain of Anandavardhana 
here is that Alankara should be structural, organically emerg- 
ing as the only way of expressing an emotion and it must 
never be a cold and deliberate effort at decoration, necessi- 


tating the forgetting of Rasa and the taking of a special 
effort. 


татйнчат ает seu зале Fa | 
AMIGA: MSS ха Aa: d 11, 17. 


On p. 88, in Karikas 19-20, he gives the poet five practical 
ways of using Alankara to advantage. On this section is 
based the section on Alankàraucitya in Ksemendra's Au- 
cityavicaracarca, ⁄ 

Similarly Anandavardhana relates Guna to Rasa of which 
Guna is the ‘ Dharma’ and points out Aucitya of Guna. The 
quality of Madhurya is inherent in S’rngara, Vipralambha and 
Karuna, whereas Raudra is attended by the quality of Dipti, 
by a blazing up of the hearts. Accordingly words and col- 
location used in the two different cases must be such as to 
agree with the mood and the atmosphere of the Guna and its 
Rasa or such as to suggest the Guna and the Rasa. Thus 
sweet sound effects, the soft letters with nasal conjunct con- 
sonants, suggest and promote the realisation of the more tender 
and sweeter emotional moods whereas harsh combinations 
which jar in the above instances instil vigour and become very 
appropriate to or highly suggestive of the wild Rasa of Raudra. 
This proper use of letters is Varna-aucitya; Anandavardhana 
will say that there is Varnadhvani in these instances; and a 
third will call it Varnavakrata. , ‘Collocation suggestive of 


25е above, chapter оп Use and Abuse.of Alankira.. . ` 
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Rasa ог appropriate to Rasa is a case of Dhvani from San- 
ghatanà or Aucitya of Saüghatana. Both these instances of 
Aucitya of Varna and Sanghatana coming under Gunaucitya 
are treated of by Anandavardhana in Ud. III. 


«deemed safsamqa fas | 
qm daai a a 905 dium |) Ш, 2. 


Wherever there is suggestiveness of Rasa in the express- 
ion, be it the element of sound and letter, separate words, col- 
location, portions of the theme (Prakarana) or even the work 
as a whole, there we have the Aucitya of those elements to 
Rasa which is the main thing. This is the relation between 
Dhvani and Aucitya. This is the relation between Dhvani 
and Vakrata or Vakrokti, as Abhinavagupta points out in his 
commentary on chap. XV of the Nàtyasastra.' 
Anandavardhana says of Varnas : 


MN GHIA SHAT TAT | 

Piha: ep Bat dep qm eren: | 

я чая g бахаа 9181 <9 T | 

чат d чада de алі: quud: || Ш, 3-4. 


Sounds must Бе appropriate—Ucita—enough to suggest the 
Rasa. This is the Aucitya called Appropriateness, the test of 
this Aucitya being the harmony between the expressed sounds. 
and the suggested Rasa, the power of the former, the vehicle 


‘Vide my article on the Writers quoted in the Abhinava- 
bharati, Journal of Oriental Research, Madras, Vol. VI, Part III, 
р. 221; also my note оп Abhinavagupta, Kuntaka and Laksana 
in the Indias Culture, Vol. ILI, part. IV, p. 756. Abhinavagupta 
reconciles here Dhvani, Vakrata and general Vaicitrya. We cam 
reconcile Aucitya also to these. 
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and the means, in suggesting the latter, the end. The same 
sounds helpful, suggestive or. appropriate in one case need 
not always be-so. They are inappropriate to other cases 
where other suggestive means of expression are required. 
Similarly what is useless in one case becomes useful in 
another and this is the Aucitya called Adaptation. 

Then Anandavardhana speaks’of another kind of Gunau- 
citya called the Sanghatanaucitya. 


Tore feet атаа! aaa ar | 
хааа wg: Afai qugaremat: || Ш, 6. 


Visayaucitya is dealt with in III, 7 and Rasaucitya regarding 
Saüghatana in ПІ, 9. This topic of Sanghatana as having its 
intelligibility in suggesting the qualities of Madhurya and 
Ojas which in turn bring in their emotions, Vipralambha and 
Raudra, and as being finally controlled by the Aucitya of 
Rasa, together with three other minor principles of Aucitya 
of Vakta, (the character), Vacya (the subject) and Visaya,. 
(the nature or form of artistic expression like the classifi- 
cation into drama, epic poem, campü, prose etc.)—is the 
special contribution of Anandavardhana for which he thus. 
takes credit : 


zf read asd азл [Па | 
aR + fea: || Ш, p. 144. 


Visayaucitya is pointed out by Bharata himself. The 
dramatic form as such enforces certain conditions and prin- 
ciples of Aucitya on the poet. Anandavardhana says that in 
a drama, the supreme concern of the poet shall be only Rasa. 
He shall never think of Alankàra etc. In drama especially, 
long compounds should be avoided. 
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ча ч diuum ÅT eee чей TAA- 


Dhva. A., p. 139. 


All things impeding the quick realisation of Rasa must be 
avoided. According to Bharata, this additional Aucitya must 
be observed as regards drama in particular : the words used 
must be simple, well-known and easy to be understood, deli- 
cate and sweet to hear. Harsh words and grammarisms like 
Yanglugantas, Cekridita etc., in a drama are like anchorites 
with Kamandalus in a courtesan's room. They are ‘ Anucita ° 
in drama. 


зай яй: еб ече Wa Я | 
Wear ва q aA исе: lI 


зач Ga wf mag TEFA | 
N. 5. XXI, 131-2. (See also XVII, 121-3.) 


актай: зөт + 91949108]: | 


азая zer ат ales Гаа, d 
N. S'. XXVII, 46. 


‘The section on Prabandhadhvani deals with the very sub- 
stance of a poem or drama and here one has to see that every- 
thing -observes the principles of Aucitya and justifies itself by 
suggesting, as best as it can, the Rasa. A story has to be 
built as the expression of a Rasa. If a story already available 
is handled, changes suitable to the Rasa must be made wher- 
ever the old story is not helpful to bring out the Rasa. If 
theré are too many incidents, only those that are most 
expressive of the emotion must be chosen. This is Pra- 
bandhadhvani and Prabandhaucitya as also Prakaranadhvani 
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and Prakaranaucitya to adopt the two-fold classification of 
Kuntaka. Bhoja would call this appropriate change in the 
story as Prabandhadosahana and Kuntaka as Prakaranavakra- 
ta. Appropriateness of which suggestiveness is the touch- 
stone is meant by all these writers. Says Anandavardhana : 


їчтагататяата атачае: | 

fae: serrer AATA ат || 

Sata aaa RARA | 

THEATRE чазаа: || 

afani хетбняаә Ҹат | 

т 8 заетата батат || 

зача азаа {а= | 

Jaraa RT: || 

assada IRAE AST | 

yaa ai әл AATA || III, 10-14. 
The Angas or subsidiary themes and accessory emotional 
interests have to be developed only up to the extent proper 
to them and their Angin, i.e., the chief theme and its Rasa. 
Thus the episodes, the Patākās and Prakaris, in a drama, ог 
the ‘descriptions’ in a Mahakavya have to observe the rule 
of Aucitya which is proportional harmony. They must not 
make one forget the main thread and sidetrack him {ога 
sojourn into grounds foreign in purpose to the main theme. 
That is why Lollata condemns the descriptive digressions in 
the Mahakavyas and emphasises thereby the same principle 
of the Aucitya of proportion by demanding that everything 


must be 'Rasavat'. When this rule is not observed, faults 
are committed. By the transgression of the principles laid 
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-down by Anandavardhana in the. above-given verses and in 
other places also, Hemacandra, who follows Anandavardhana 
and of whose system he is a clear exponent, points out that 
the following literary flaws are committed : 


|. aga amare КАЛ айча —аәт gares 
каз | азт ат RASTER «паш чача, qUfaguvnrd 
93: qaum 9518: 1 K. Anu. IIT, p. 121. 


In Harivijaya, when the delicate sentiment of Vipralambha 
has to be delineated, the poet has succumbed to the tempta- 
tion of an overdone description of the beach and the sea. 
Such irrelevancies can be characterised as so many swellings 
on the face of a Kavya. Hemacandra does not spare even the 
major poets while considering this aspect of Aucitya. He 
criticises both the prose works of Bana and the Kavyas 
like S'isupalavadha for their ‘Gadus’. 

2. аба: Ware sigue. Hemacandra remarks 
that though the drama has to be varied in interest and many 
other emotions have to be introduced as subsidiary features, 
the poet must not concentrate on the subsidiary Angas and 
lose sight of the Angin which must be taken up and brought 
to the forefront wherever necessary. The main thread must 
never be lost sight of ; for as Hemacandra says: 


aerate ча agaaa: | 


3, Irrelevant description or introduction of events, inci- 
dents or ideas that have nothing to do with the Rasa is a 
great mistake. It is ‘aged TATA атая |^. These 
are the principles of Aucitya which secure proportion and 
harmony. (See also Mammata, K. Pra. VII, 13-14.) 
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The fourth Dosa mentioned by Hemacandra is Prakrti- 
vyatyaya, breach of Prakrtyaucitya of which Bharata has 
spoken at length and which we referred to in the opening 
section where we held that in this concept of Prakrti, Bharata 
implicitly laid down the doctrine of Aucitya also. All these 
Dosas are derived from Anandavardhana’s Vrtti on his own 
Кагікаѕ on Prabandhadhvani which we have quoted above. 
In this section Anandavardhana speaks of the Aucitya of 
Vibhava, Anubhava and Ѕайсагіп, all of which can be included 
in the one idea of Bhavaucitya which resolves into a question 
of Prakrtyaucitya. Aucitya is very often met with in this 
section in the III. Ud. of the Dhva. A. It is in this section 
that Anandavardhana formulates that memorable verse which 
is the greatest exposition of the concept of Aucitya and its 
place in poetry. He says here: Nothing hinders Rasa as 
Anaucitya or impropriety ; Aucitya is the great secret of Rasa. 


Saad AAG ART RUM] 
пачатка Tear || III, 15. 


Bharata himself recognises how each part and incident in the 
drama has to refer to Rasa and how, otherwise, it has no 
right to exist. It is only natural, for Bharata is the writer 
who lays the greatest emphasis on Rasa to which everything 
else is subservient. Anandavardhana observes that, simply 
because Bharata has laid down a certain number of emotional 
points or incidents as Sandhyangas, one must not try to see 
that he introduces everything mentioned by Bharata. What- 
ever is introduced must be on the score of its suggestiveness 
of Rasa and not on the score of loyalty to text. 


afak А «ЕТИ | 
ч g жетет атат || III, 12. Dhva. А. 
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Bharata himself says so finally, after giving all the San- 
dhyangas and Anandavardhana only restates the following of 


Bharata : 


gaist «атЁтя ВРАЧ (Я 9) aT gA: | 


этат тїнї < uisus 99 || 
N. S. XXI, 107. 


Bharata emphasises discretion: ‘ #I8I ЯНЕ 42; this 
suitability or writing according to the needs of the context is 
only the sense of Aucitya in a poet. 

Anandavardhana then goes to other kinds of Aucitya or 
rather points out how, not only the working out of a plot, not 
only the expression of an idea in figure, but even the words 
and the synonyms, the case, inflection, voice etc., have to 
be suggestive of Rasa. That is, a poet should explore all 
possibilities of suggesting the vast realm of emotion—as many 
possibilities as his poor medium called language can afford. 
If a jingle can aid him, he seizes it; if a use in the passive 
voice is more effective than one in the active, he prefers it ; 
if Atmanepada suggests more, that has to be exploited. Thus 
every bit of the medium called language from sound, word, 
position of a word in a sentence etc., has to be thoroughly 
exploited and capital use made out of it by the poet. All 
these ideas revolve round Aucitya. If Sup, Ting, Karaka 
etc., are suggestive, they are ‘ ucita °, appropriate. 


аб=ачаӘ: T BRA: | 
faqaq NASAR: mud |1 


From this part of Anandavardhana's work is derived Ksemen- 
dra’s Aucitya of Kriya, Karaka, Linga, Vacana etc. Similarly 
there is the Aucitya of Pada, of a word, of a name or 
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synonym. This is the Padadhvani of Anandavardhana, found 
in the beginning of Ud. III. The ‘ suggestive word ’ or the 
“proper word’ of Anandavardhana and Ksemendra is like the 
‘inevitable word’ or the ‘strong word’ mentioned by some 
English writers. 

Of Aucitya of Vrtti and Riti also, Anandavardhana speaks 
in the third Uddyota which is devoted to the exploration 


of all possible suggestive means in the medium of language, 
the Vyafijaka. 


afe ат ячїяї зачела атая тет 
Ser samara ат aaa afer fast чай 
TuFed: | Dhva. A., III, p. 163. 


Aucitya regarding Rasa itself, how the main Rasa has to 
be delineated, how the Anga-rasas are to be made to develop 
the main, what Rasas are mutually incompatible, how a Rasa 
like S'rhgára must not be so over developed as to cloy, or 
Karuna which, when again and again developed, makes the 
heart ‘fade’ (Mlana)—these are dealt with by Ananda- 
vardhana in the III Ud. In this respect also, the pitfalls 
which may be called Rasadosas, are already mentioned to some 
extent in Rudrata. Yasovarman himself mentions “ЧЕЛ 
amal gfS:’ ‘nourishing of the Rasa at the proper time’. 
Rudrata gives a Dosa called Virasa which is the introduction 
or the flowing in of an irrelevant or contradictory sentiment 
into the current of the main Rasa. In this Virasa is included 
the Dosa of Viruddha rasa samavesa of Anandavardhana. 
(See Dhva. A. III, 2, pp. 164-170). Rudrata illustrates this 
Virasa by a case of a very inappropriate mingling of Karuna 
and S'rngara. Another kind of Virasa according to Rudrata 
is the fault of overdevelopment of even the proper Rasa. 
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HAA а: TAS THA fe 49: жа: | 
Рк a = WAT: аға 19 TAA: || 
aans «91 Peat Fr seeds | 
зне эбин ая ҳелататі || 

K. A. ХІ, 12-14, ` 


"The latter is Anandavardhana’s Atidipti or ga: gadifa:. These 
flaws of Rasa resulting from lack of Rasaucitya are mentioned 
in the S'rhgaratilaka also: 


fri gadh a SIT ӘҸТ | 

а magi ч зт afer ЧЕЧ [1 Ш, 20-22. 
Virasa is explained by Rudrabhatta as Viruddha rasa, inap- . 
propriate or incompatible emotion and Nirasa as the inter- 
mittent or excessive portrayal of опе Ваѕа— = Weed afa: 


Anandavardhana puts these ideas of Rasaucitya relating to the 
handling of the Rasas themselves thus: 


ағ gok ald Y81814 ағат | 

те: Baa Tet aay || 

Ваа їйтатї чк: | 

Reimaa À аєа ач |) 

wave ча fafeefw: ense p SU | 

qaqta тает derum ATAA || 

aa «ата {чта эа чада < | III, 17-19. 
‘The last mentioned Vrttyanaucitya resulting in оаа 


is an error in taste in respect of thought in the development 
of character and in the portrayal of actions and incidents 
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which is called by Rudrabhatta as Patradusta. This is also 
taken by Anandavardhana as the improper atmosphere— 
аз ая: A mellow temper cannot suit a bois- 
terous scene of dust-raising conflict in Raudra; a bloody and 
tumultuous chaos goes ill with the sweetness and quite pleasant- 
ness of love or the tenderness and delicacy of Vipralambha 
and Karuna. Of this Vrttyaucitya Anandavardhana again says: 


WAIT 5я4етйз#зтәдаї: | 
ANTA ахат ча «чай ыт: eza: 1 III, 33. 


Thus Anandavardhana has shown how, in his own phraseology, 
Aucitya is the greatest secret of Rasa—qul ЗЧЇЎЧ ; how in the 
fashioning of every part of the expression which is the body 
or the symbolic vehicle of Rasa or ‘the empirical technique ’ 
as Abercrombie would call it, the only ruling principle of the 
poet is an all-round, all-comprehensive Aucitya, with reference 
to which alone, the choice of words, of cases, of metre, the 
collocation, style, Gunas, Alankaras—in fact every means of 
suggestion from the trifling jingle to the greatest, is in- 
telligible. This Aucitya of word and thought, Vacya vacaka, 
with refernce to Rasa is the greatest rule in poetry. To attend 
to it and write according to it is the chief duty of the poet. 


aami AKA = чя ise | 
хата чада, HA gud AHA: D Ш, 32. 
Between this verse on one side and with the verse— 
afaa AAG TAHA BLOT | 
rfualfserq=asq VERRE | 


occurring in the same section in a similar context, on the 
other side, the whole theory of Aucitya is completely stated. 
15 


СС-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 
226 SOME CONCEPTS OF ALANKARA SASTRA 


If Time had spared to us the whole of Rajasekhara's 
Kavya mīmāmsā, we would have had a larger knowledge of 
КЕ ЫА тала Rajasekhara's ideas on Aucitya. Even in the 
his wife, Avanti- first chapter of Kavirahasya that has come to 

тыр us, Rajasekhara mentions Aucitya in the fifth 
section called Kavyapakakalpa. Не first takes up poetic 
culture and learning and opines that all poetic culture is only 
the discrimination of the proper and the improper—Ucita 
and Anucita. 


зЁчата бча ааз! saat: sf araña: | 


р. 16, К. М. Gaek. edn. 


There is also ап oft-quoted Sanskrit verse which gives this 
same idea regarding the larger art of man’s behaviour in 
the world. 


зет ата afr этен sre ARN | 
аї дэтете®тйсї Чат чїч: « JATT, || 


Rajasekhara's wife also lays great emphasis on Aucitya; 
for she says that Paka, ripeness or maturity of poetic power, 
is the securing of expression,—ideas, words, conceptions, 
fancies etc.,—which is proper and appropriate to Rasa. 


TRS «чачта чач: VT: | 


p. 20, K. M. 


The idea of Aucitya as adaptation, the idea that in poetry 
there is no fixed rule determining Guna and Dosa and that 
things are good or bad only on the ground of appropriateness 
or inappropriateness and that, according to circumstance, even 
a Dosa may become a Guna—is also very well realised by 
Rajasekhara who says at the end of the chapter Kavirahasya— 


СС-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


HISTORY OF AUCITYA IN SANSKRIT POETICS 227 


+ q анаа SERRE: | 

SIT FAT sf Weg эдек чної AMT [| 
FATA Fat STAT | 

MAA 9 99: SW чт ||" p. 112. K. M. 


The careful poet who has his eye on Aucitya employs even the 
so-called flaws and makes them excellences whereas the care- 
less writer abuses even the Gunas and spoils his expression 
by the absence of the sense of Aucitya. 
The place of Abhinavagupta in the history of Aucitya is 
important. As the author of the Locana he lucidly expounds 
Na and elaborates the ideas of Anandavardhana, 
inavagupta 
who, as we have seen above, is the greatest 
name in the history of Aucitya. On the other side, Abhinava- 
gupta is the teacher in Poetics* of Ksemendra who is the 
systematiser of Aucitya. It is clear from Anandavardhana's 
treatment of Aucitya in Ud. III, that Aucitya naturally 
emerges out of the doctrines of Rasa and Dhvani and that 
the three cannot be separated. Abhinavagupta takes his stand 
on this triple aspect of the ‘life’ of poetry—Rasa first, then 
Dhvani and then Aucitya. He says: 


sima нйн чач aqaq cuum 
ха Gata | р. 13. 


Aucitya presupposes something to which a thing is ‘ucita’ 
and that to which everything else is finally to be estimated as 
‘ ucita’ is Rasa which is the ‘ soul’ of poetry. 


1 а =. 3, 24р = О 
: Jayamangalacarya’s Kavisiksa (Peterson's I Report, Last 
list, App. I, pp. 78-9) says: Feat areg ATMA | 

? Vide Brhatkathamafijari, chap. xix, 36, 37 and Bharata- 
mañjari, last chap. 7, 8. 
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On the subject of Alankaraucitya about which Ananda- 
vardhana speaks so much in Ud. II, Abhinavagupta says that 
‘the greatest Aucitya of Alankara is that the term has any 
meaning at all only when there is the * Alankarya ', the ‘soul ’. 
Otherwise, it is like decorating the dead body. Decoration of 
a living body also is Anaucitya in certain cases; ornaments. 
on the body of a recluse who has renounced life appear 
ridiculous—anucita. Thus figures of speech without Rasa and 
figures of speech in places which do not need them are bad. 


аят айа ааа geod 4 wife | ҸӘ. 
eA | айй seater eed walt, ASAA- 
чата, | р. 75. Locana. 


He thus explains Rasaucitya, i.e., the Aucitya of Bhavas, 
Vibhavas, etc., on p. 147. 


Вәпате ҹә f feat әт east «айй < a- 
атат чада. «напет aA апа: | 


The idea of Aucitya, like that of Vakrokti, was current as a 
very frequently used term in the critical circles of Kashmirian. 
Alankarikas for a long time. Vakrokti rose out of Alankara,. 
Aucitya in the wake of Rasa and Dhvani. Aucitya must have 
become more current after Anandavardhana who has spoken 
of it so much and who has said that its presence and absence 
makes and unmakes Rasa and poetry. It was so much in 
use that, by the time of Abhinavagupta, it must have been 
heading towards systematisation, even as the concept of 
Vakrokti, which, as old as Bhamaha, was given so much life in 
the critical circles that it enlarged itself and through Kuntaka 
built itself into a system. Aucitya also had assumed propor- 
tions and was in search of a writer for systematisation. - The 
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critics were speaking of Aucitya as the essence of poetry very 
often, more often than Rasa even. Says Abhinavagupta in 
two places criticising these critics: ‘One cannot be indis- 
creetly using the word Aucitya by itself; Aucitya is ununder- 
standable without something else to which things are “ ucita ” 
— appropriate. Aucitya is a relation and that to which things 
are or should be in that relation must first be grasped. That 
is Rasa, nothing less and nothing else. Abhinavagupta first 
proves that there is no meaning in Aucitya without Rasa. 


shaa чача ә cadi “waq quem 
What азаб адий fe Радаа am wd 
йч fa Wm: | p. 13. 


He again proves that Aucitya presupposes Rasa, and Dhvani 


also. 

ARa atte: Реч Aq, ste 
Rami waa ger ara fafa адатча ae 
Sates, я gp al чїч qam: dfad, ‘ahaa 
ченде їнї red fata watt aera afer’ 
«їч aada аїчнзытканпинт чч, AAA: Чч: 1 

p. 208. Locana. 
These two passages clearly show that critics there were who 
were speaking of Aucitya as the only thing enough to explain 
poetry, which according to them, was beautiful words and 
ideas set in perfect harmony—Aucitya. These critics had 
omitted the word Rasa from their vocabulary and dispensed 
with Dhvani. Abhinavagupta criticises these poor critics who 
do not understand the implication of what they say. Aucitya 
implies, presupposes and means * suggestion of Rasa aA 
i.e., the doctrines of Rasa and Dhvani. 
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Abhinavagupta thus takes his stand on the tripod of Rasa, 
Dhvani and Aucitya. Rasa is the * Atman' of poetry and the 
fact is that it is so only through the process of Dhvani. 
Again Rasa is or can be so only through Aucitya. Thus. 
these three are very intimately and inseparably associated 
together. Aucitya is as inseparably associated with Dhvani 
as with Rasa. If an Alankara is said to suit, to be ‘ucita’ to, 
a Bhava, it means that the Alankara effectively suggests that 
Вһауа; if there is said to be Gunaucitya, it means the Rasa 
there is suggested by the Guna. A word, a gender, a mere 
exclamation—these are said to be ‘ucita’, and how? The test 
of Aucitya, its proof, is the suggestion of Rasa. 

Another point which Abhinavagupta pointed out was that 
the breach of Aucitya resulted in * Abhāsatā. A Kavya which 
does not have Aucitya is Kavyabhasa, not poetry but semblance 
of poetry. Improper Alankàra is Alankarabhasa. If there is 
Aucitya we have Rasa and sentiment; if there is Anaucitya 
due to absence of Prakrtyaucitya etc., we have Rasabhasa 
and sentimentality. 


aaa saat faded: SI пгт ә: af- 
area ҹ19: | aA чатата:, uaa «атата @: |? 


Neither in his smaller Sarasvatikanthabharana nor in his. 
bigger S'rügaraprakàsa has Bhoja any special subject under 
Bhoja a separate head called Aucitya. But the 

concept of Aucitya is not altogether absent 


' The Rasakalik (Madras MS. R. 2241, pp. 43-4), after givin 
the several conditions causing Rasa-abhasa viz., UGA sqq, ea 


seana: afit agaRn:, concludes that Anaucitya in fine is the 
basis of Rasabhasa: Әче Ja — ЗР Ра ча a-a] } 
qug: eril RITTER ATT etc. ? 
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from his two works. It is found in more than one place as a 
basic idea underlying many principles. Long before the 
concept of Aucitya dawned upon the literary circle, it was 
accepted in grammar as one of the conditions that determine 
the meaning of a word in a context, when the word has more 
than one meaning. The Vakyapadiya of Bhartrhari says: 


TTA THONG sag з бчете IEA: | 
Usa: sasad +T Sea uem || 11, 315. 


Other writers call these ‘S’abdarthapravibhajakas’, Aucitya 
etc., as ‘Anavacchinna sabdartha visesa smrti hetus'. This 
sense-determinant of Aucitya, Bhoja mentions twice in his 
S'rügaraprakàsa, first while explaining various kinds of Vivaksa 
or intention in chapter seven and then in a similar context in 
chapter twenty-five. 

In chapter xi, Bhoja calls his magnum opus, the S'rügara- 
ргакаѕа by the name Ѕаһіќуаргакаѕа and says that, among 
other things, Aucitya is inculcated therein (p. 430, vol. II, 
Mad. MS.). 


чайна, эгат grada этйчїтөтїчч«чїччаїч 
четете —=]Гка——=ечеп ыа = ware =s | 


Bhoja realises that Aucitya is a vast and elastic principle 
and that it pertains to every part of the art of poetic expression. 
We first sight Aucitya in Bhoja in his section on Dosas 
where he speaks of a Pada dosa called Apada, which means 
that a poet must use the vocabulary suited to the character 


1 Cf. The Brhaddevata, II, 120, p. 55, Bib. Ind. edn.— 
әгїїсчє шө fena SIEUT, 9919791: | 
ае: Sag Бай < аб: ü 
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who is speaking. A vulgar and a rustic character does not 
employ the same words as a refined city-bred man. The 
appropriate vocabulary is one of the chief conditions that call 
up the correct atmosphere. Inappropriate vocabulary which 
is a breach of Aucitya is the Dosa called Apada. See 5. K. A.’ 
I, 23, рр. 19-20. Bhoja’s Vakyarthadosa called Virasa, which 
is borrowed by him from Rudrata, emphasises a principle 
of Rasa-aucitya. (See S. K. A. I, 50, p. 35.) Ratnesvara, com- 
mentator on the S. K..A., quotes here Anandavardhana's verse on 
Aucitya and Апаџсуа— Рат «cq etc., and adds that 
the three following Upama dosas also are various instances of 
Anaucitya. Thirdly, the Dosa called Viruddha (S. K. A. I, 
34-57), Loka virodha, Kàla virodha etc., is also based on 
Aucitya. These are only more definite and particularised 
names for varieties of Anaucitya of Vastu or Artha. In the 
sub-class of Anumana viruddha, Bhoja has a variety called 
Aucitya viruddha (see p. 40. S. K. A) and illustrates it by a 
case of an incorrect and inappropriate description of a low 
ordinary man, a Pamara, .as wearing refined silk-dress. 
Fourthly, a similar instance of Anaucitya of Artha-kalpana 
is mentioned by Bhoja in connection with his S'abdaguna 
Bhàvika. (S. K. A. p. 58. Неге is an instance of the 
larger Aucitya of Adaptation, which makes Gunas of flaws. 
Besides this, there is a whole section of Vais'esika gunas at 
the end of chapter I where it is shown that as a result of 
circumstance, special context and Aucitya, all the Dosas may 
cease to be so and may even become Gunas (S. K. À., pp. 74- 
120, see esp. p. 118). 


aa efiam siifaerfaqasfq асана! AAAS qusqa | 
| S. К. A. p. 118. 
! See also above рр. 202-3 and 211-2. 
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Aucitya figures to some extent in Bhoja’s Alarnkara- 
section also. Bhoja opens his list of S'abdalamkaras with the 
elaboration of the idea of the choice of the appropriate 
language, Bhàasaucitya, which, he Says, is an ornament or 
Alamkara called Јан. Certain subjects are well expressed in 
Sanskrit; certain in Prakrt or Apabhramsa. There is also 
the. appropriateness of country or province (Desa) and rank 
and culture of character (Patra,-uttama; male, female etc.) 
which decides the language. Bhoja and Ratnesvara point 
out all these Aucityas which are seen already in the eighteenth 
chapter of Bharata's N.S’. called Bhasavidhana. Bhoja him- 
self uses the word Aucitya here and Ratnesvara clearly 
explains the Aucitya involved in this Јан S'abdalarnkana.’ In 
chapter xi, Bhoja givesa Prabandha-ubhaya-guna, a compre- 
hensive excellence of the S'abda and Artha of the whole work, 
called “language according to the character”, ЧІ919%&Ч91ЧС9 . 
What is this Ánurüpya except Aucitya? This Prabandha- 
bhasaucitya is only the extension of the Vakyalamkara 
called Jati (p. 432, vol. ii, Sr. Pra. Mad. MS.). The second 
S'abdalamkára of Bhoja is also a principle of Aucitya. It is 
called Gati; it is the choice of the proper poetic form, verse 
(padya), prose (gadya), or mixed style (campü) and the choice of 
the proper metres suggestive of Rasa in the padya-class ; this 
last is only another name for Vrttaucitya. In explaining this 
Сай, Bhoja himself bases his Alankara on Aucitya of Artha 
which he mentions twice here. (see S. K. A. II, 18 and 21.) 


ча та ч я ч pi Aq IW: #991 | 


чачат Їн: erf атлет s= Ц П, 18. 


'I have spoken of these at greater length in the chapter on 
Bhoja and Aucitya in my book on Bhoja's S'rgaraprakas'a. 
(Vol. I, pp. 191-195.) 
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In chapter xi again Bhoja speaks of this, the ‘ proper metre’, 
as the Prabandha-ubhaya-guna called ‘ metre according to. 


idea ’— Agga erea - 

“ааа саң ger am gafgefadmer, dh 
quede, же Затеатса:, Us енҹеаа:, we S- 
fantfsnea: чачат zemfasrfa 1” 


p. 432, vol. II. SY Pra. Mad. MS. 


Bhoja speaks here of yet another similar principle of Aucitya,. 
that again as a Prabandha-ubhaya-guna, called ‘ Rasa- 
anurüpa sandarbhatva’. See above, р. 200. 

All these Aucityas, Bhoja does not fail to relate to Rasa ; for 
he takes these principles of Aucitya as Dosa-hana, as Guna and 
as Alamkara and all these three are, according to his statement, 
the means to secure the eternal presence of Rasa, Rasa-aviyoga. 

Lastly Bhoja speaks of Anaucitya in the very story as 
available in the original source. He says that the poet must 
leave off those Dosas or Anaucityas in the source which 
hinder Rasa and conceive the plot in a new manner. Bhoja 
calls this Prabandha-dosa-hana and Anaucitya-parihara. (See 
above, p. 218-9). Says Bhoja: 


ная (Tara) «чета Ратч ar ятатф%ай- 
Sa їн: чатїйч: я nugas «Їй Aaa (m 
WEA SITEXTHTAU) " | p. 410. Vol. IT. Sr. Pra. Mad. MS. 


In his S. K. A. Bhoja has the above-quoted passage on p. 642 
and he has also this Капка: 


TMA TAT WSEAS, | 
ааа чат Be: || V. 126, p. 418. 


Compare Anandavardhana III. 11 and Kuntaka IV, p. 224. 
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Kuntaka naturally speaks much of Aucitya which, we are: 
given to understand by the Locana, was a term widely current 
Kam in circles of Sahrdayas of that time. Kuntaka 
was a younger contemporary of Abhinavagupta: 
or wrote immediately after him. The word denoting the 
essence of poetry at that time seems to be * Jivita'. For we 
find the Locana itself rendering the * Atman’ of Anandavardha- 
na as ‘Jivita’ twice. Kuntaka uses the same word *Jivita’ to: 
praise his Vakrokti and soon Ksemendra is to use the same to- 
signify the place of Aucitya. The two main facts recognised by 
Kuntaka in poetry are the utterance and its embellishment or 
its strikingness called Alankara or Vakrokti. Besides these,. 
he recognises certain general concepts which go to define his 
notion of poetry. Notable among these is the idea of Sahitya.. 
Along with Sahitya, Kuntaka mentions two ‘ Sadharana 
Gunas’ called Aucitya and Saubhagya. These general excel- 
lences pertaining to all styles of poetry are to be distinguished 
from the ‘Asadharana Gunas’, special qualities, which go to- 
distinguish styles into the graceful (sukumara), the striking 
(victra), and the middling (madhyama). The Sadharana Gunas,. 
Aucitya and Saubhagya, are of greater importance. 


“ча ce ARa anit saree 
яте үш&чгатеататйнта— I? p. 72. V. J. 


The first of these two Sadharana Gunas, Aucitya, is thus. 
defined in two verses: 


Mae ачан ea Tq 59. | 

THR ааа, SAARA || 

аз ая: чатда! atest їн | 

MBM «йя аА чаа || V. J. І, 53-54. 
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Both kinds of Aucitya are for heightening the power of ex- 
‘pression, for developing the idea undertaken to be described. 
"They are very general and comprehensive, referring to all 
.aspects. Kuntaka describes Aucitya generally as зРаатеата 
—proper expression. Vide pp. 72-74. V. J. 

Kuntaka grasps the supreme importance of Rasa and 
character, 4.е., Prakrti or, as Kuntaka often says, Svabhàva. 
He accepts the Aucitya pertaining to these which has been 
spoken of by Bharata and Anandavardhana. Other items of 
Aucitya also are shown by Kuntaka, and everywhere, he points 
-out that all Aucitya is to develop the idea or Rasa. Firstly, 
-defining the speciality of S'abda and Artha in Kavya, Kuntaka 
points out the ‘Paramarthya’ of these two. His S'abdapara- 
marthya is only the Aucitya or Dhvani of Pada or Paryaya 
and his Arthaparamarthya is nothing but Arthaucitya. His 
Arthaparamarthya comprises cases of the propriety of minor 
fancies—Pratibhaucitya. Explaining a case of the absence of 
this Arthaparamarthya, Kuntaka remarks that the fancy of the 
poet is contrary to the greatness of the character of Sita 
‘and Rama. This is a case of a breach of паа. The 
test of this Aucitya is, according to Kuntaka, Rasa. 


Cam sand SUD fags aaa Ras: qfš- 
We: я aaea, + я cages saree | 
aa «атат: west Зач gaah: Aga- 


taf а zat чєє аччатде а aaa: unm + 
т 1 р. 21. 


On page 28, mentioning the qualities in poetry which 
should vie with each other, 7.e., while explaining Sahitya, 
.Kuntaka refers to Vrttyaucitya. This is either the Aucitya 
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of the Kaisiki and other Vrttis-or of the Vrttis Upanagarika 


etc. The latter is the Aucitya of Riti, Sanghatana, Guna or 


Varna and Kuntaka calls it Varnavakratà, which he deals 
with at the beginning of Unmesa ii. This is a case of Varna- 
Saüghatana-dhvani of Anandavardhana or Gunaucitya of 
Ksemendra. Kuntaka says that letters or sounds must be 
appropriate to the context and that certain letters unsuited 


to certain situations may help the idea and Rasa of other 
situations. 


атаач: чї: Бет: em: | 
Rea «танат: egt frenis: U V. J. I, 2.. 


«Я я «ет: — яуа ч: | Sad айны аы, 
ает а Гжянччата:, ta ated X, d аә: | 4 Wq: a 


. qaaa Ranan softer: че Рата (ЇЇ) т0л: | A 


чка хата, gare Teas sages |” 

р. 80." 
Following the principles of Alankàraucitya pointed out by 
Anandavardhana, Kuntaka speaks further of this Varnavakrata, 
under which come S/abdalankaras like Anuprasa and Yamaka, 


! Vide above р. 216, Anandavardhana, ПІ, 3-4. a0 Negant 
etc. It is of this Aucitya of Varna that Pope speaks of in his d 
on Criticism : 


"Tis not enough no harshness gives offence, 

'The sound must seem an echo of the sense. 

Soft is the strain when Zephyr gently blows, 

And the smooth stream in smoother numbers flows; 
But when loud surges lash the sounding shore 

The hoarse rough verse should like a torrent roar. 


Hear how Timotheus ’varied Lays surprise, 
And bid alternate Passions fall and rise.’ 
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‘that Anuprdsas must not be written at a stretch and that the 
repeated letters must often be changed. 


efafsiesrfarfer «сатат | 
qin RA NATT || II, 4. 
"The first principle of all Alankàaraucita is that figures must 


-easily come of themselves, without the poet taking special 
.effort for them. Says Kuntaka in the Vrtti on the above Karika. 


Aiamaa aaa add 1 da erf oa: 
graded я їйї, зида ҹа: | avatar 
заара R merqfrerfaemh aremrasak: meuf 
жатат ке: TAAL | p. 84. 

Here Kuntaka speaks of what Anandavardhana has said that 
Rasa is lost when special effort is taken to build a structure of 
-alliteration. 

Tafa STE аға: ча Aa | 

ATMA ча: ASSEN 9 Aa: 11 Dhva. A. II, 17. 


| wi TYNE 99: ASTER TATA AAN- 
fer fisqa, q + Әт | p. 86. 
In the second line of the Karika, Kuntaka has said what 


Anandavardhana has put in another form that the same sound 
effect should not be continued to a great length. 


TARA AA AMAHSTAT TA | 
adda TACT «919: TDF: || II, 15. 
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Gergen ажат fifa: заела + 
AA | Locana, p. 85. 


See Kuntake's Vrtti also on p. 84. Kuntaka adds another point 
of Aucitya, namely that cacophony should be avoided. Соп- 
catenation of very unpleasant sounds like aimma etc., 
are not to be written at all. Ksemendra quotes such verses of 
a poet of hundred and more works in his Kavikanthabharana 
and condemns them as devoid of even a drop of Camatkara. 
These sounds by nature, says Abhinavagupta in his Abhinava 
bhàrati, torture our ears, while there are other sounds that 
seem to pour nectar into our ears. 


Ta (TA) ©@я ub «ава: 
(Dhva.A.IIT) genie | {ята f Baa Ur: татай | 
ot g faai ачпа: ; AR wapraš: [|| 

р. 415, vol. III, Abhi. bha. Mad. MS. 
Of Yamakaucitya pointed out by Rudrata and by Ananda- 
vardhana Kuntaka speaks thus: 

a repay Sarena race aa | 


GWG AA аа ЫЛ 


aia яе: wales: Q+ д® aaa | ах 
SRT aera AAA AAT STATA: I! 


The few and rare cases of ‘ Rasavad Yamakas' are called by 
Kuntaka “‘qagetfol 9991 >? p. 87. 

The suggestive Pratyaya of Anandavardhana is Pratya- 
yavakrata, having Aucitya to the context, according to Kuntaka. 
This is a case of Pratyayaucitya, the propriety of the definite 
Pratyaya or its effectiveness in suggesting the idea or emotion. 
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Teatro cutee famen, | 
паа: TARAS ASA amm || II, 17. 


f& gia: яне WHAM aa Fata sfsq- 
па: а fafsefuaasiai атаач, eT —| 
Here are given two instances of very proper, striking and 
suggestive use of the present participle : ARES! Че: and 
ата) 
Lingadhvani ог Liügavakratà or Lingaucitya is described 
on pp. 114-115; II, 23. 


fafag asad fes «Кич, ағла | 
аз fife ara arattrengened: 0 I, 23. 


етед, ате четата: | RAT ave 
a A ......... aA AAS: | 


Kuntaka thus often speaks of this Aucitya of every element 
to the idea (Vastu) or emotion (Rasa). He calls it Prastutau- 
citya or Svabhavaucitya or Vastvaucitya. He speaks of it 
again while describing the fivefold Kriyavaicitryavakratva, II, 
25, p. 227. 

A case of Tense-Aucitya is mentioned by Kuntaka in II, 
26. It is to promote the Aucitya of the idea to the Rasa that 
the poet adopts the siia azar. Upagrahaucitya is dealt 
with also by Kuntaka. The poet chooses one of the two— 
Atmanepada and Parasmaipada—on the score of Aucitya. 


zie, si ree, чазаа | 
Ma ая зета «тачя ажет || 


Unmesa III thus describes Prakrtyaucitya which Kuntaka 
calls the Svabhavaucitya of various beings and things. 
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TAMAS SUAS | 


чї Seri a eed feed vus || 


eser rqçarsaqoeesas qu |) Ш, 5-7. 

Of Vyavaharaucitya or Lokavrttaucitya, which idea is the 
basis of Bharata's Natya, Kuntaka speaks in III, 9, p. 155. 
Thus we see how largely the idea of Aucitya looms in 
Kuntaka. As a matter of fact, in almost all cases of Kuntaka's 
Vakrata, the test or proof of the strikingness or charm is this 
Aucitya of the various elements with reference to the Vastu 
or Rasa the depicting of which is the work of the poet. 
Vakrokti is only another name for Aucitya! For Kuntaka 
says of Pada-aucitya that it is Pada-vakrata. 


аз чаа «таа safe] ажапа: | 
V. J. р. 76. 


As more than once pointed out already, many of the instances 
of Anandavardhana’s Dhvani, Abhinavagupta’s Vaicitrya men- 
tioned in the Abhinavabharati, Kuntaka’s Vakratà and Ksemen- 
dra’s Aucitya are identical. Many items of Vakrata mentioned 
by Kuntaka are seen in the Abhinavabharati as cases of Vaicitrya, 
with exactly the same or similar illustrations and Abhinavagupta 
says that the same idea is called Suptingdhvani by Anandavar- 
dhana and Subàdivakrata by others.’ There is bound to be 
this close relation between Aucitya, Dhvani and Vakrata. 
Criticising Kuntaka’s definition of poetry as S'abda and Artha 
set in Vakrokti, Mahimabhatta says in V. V., Vimaraga I: 
‘The “ out-of-the-way-ness”” of poetic word and idea as 

1See my article on Writers Quoted in the Abhinavabharati, 


Journal of Oriental Research, Vol. VI. pp. 219-22. 
16 
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distinguished from those of S'astra and Loka must either be the 
Aucitya, so very essential to Rasa which is the “ Atman ” of 
poetry or be the Dhvani of Anandavardhana. If therefore the 
new Vakaokti-is only 'Aucitye (whiclvas a matter of fact figures 
largely in Kuntaka’s treatment of his subject), nothing new 
is said. If this is denied, the only other possibility is that 
Vakrokti is nothing but a new name for Dhvani which really 
seems to be the fact. For the same varieties and the same 
instances as given by Anandavardhana are given by Kuntaka.” 


ача: * 5181 ufedb ... . . 7 атт 
amagana RaRa aah eag аяка 
am area sata agaaa: haaraa, aaa | 
аа: ARa RNR a wsrsammaWifarerraq3qqrfar 
wd, Ramada saanman at aa | 
Serra: aaa A AAA THR | 
. . . . Aia ga: ad- 
m Sigue ЕЙГЕ vata, зата ая: | Ad uq 
яе d чя aT: «тя атеши чате | 


V. V. I, p. 28. 


Mahimabhatta wrote in the same age, just after Abhinava- 
gupta and Kuntaka. Mahima accepts Rasa as supreme and also 
the Aucitya pertaining to Rasa, Bhava and 
Prakrti. He could not escape the idea of ' 
Aucitya which was in its season then. As his criticism of 
Kuntaka’s definition of poetry by Vakrokti shows, critics of his 
time were aware of only two things as specially distinguishing 
the poetic utterance from the ordinary or S'astraic one, viz., 
Aucitya and Dhvani. Of these two, there is no need to specially 


Mahimabhatta 


- 
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speak of the former because Mahima considers it as the 
supreme necessity in so far as Kavya is accepted as utterance 
ensouled by Rasa. That is, according to Mahima, there can 
be no opposition to Aucitya. It is only with Dhvani that 


he fights. 

ач: suspense asa: alfa 
ç - 5 

waa ата, ghada Ra adana ат 
ad | Renan: sisamiafaqsaqafasaer ced 
GAN | TA ART qa: Ч з ПА ча | «е GTSTCTGd- 
Renen waned | frat us 
R = әатчт:, ae: | Š = aM SATAA: Tater: 
Fae Wied, AIT | «ака q телі meses A- 
Frade: dared, антет PASARA RARA: | 
V. V. I, p. 28. 
On the point of Rasa and the Aucitya of every element of 
expression to this Rasa, Mahima is completely in agreement with 
Anandavardhana. Anandavardhana says that if there is one 
word which is Nirasa, devoid of Rasa, it is the greatest literary 
flaw, the Apasabda. Similarly all flaws are comprised in 
one common flaw, viz., hindrance to the realisation of Rasa. 
All Dosas are hindrances to Rasa and Mahima calls them by 


the common name Anaucitya. He quotes Anandavardhana’s 
memorable Karika on this subject. 


зәбт fanart анан |Ә ota 
ada: наката afar waraaish fafa: wid, tea 
AAO SAAT , TA A {аата | 941: 
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adfa AAS PN BRT | 
ЧЕ Раяга venum |1 


V. V. L, р. 31. 


Certain ideas get certain writers as their brilliant exponents. 
Thus Sahitya gets Kuntaka as its first great exponent. To 
Mahima falls the share of expounding two ideas, Svabhavokti 
and Dosas. The most important part of Mahima’s work is 
chapter II of his V. V., devoted to a study of five important 
flaws of expression, on which the classic Kavya Prakasa, the 
model for later compilations, draws for its own Dosaprakarana 
to a great extent. These five flaws, and all others also, are only 
the many varieties of Anaucitya which means hindrance to 
Rasapratiti. For Aucitya of Rasa and Prakrti is the greatest 
Guna, most essential for Kavya. The absence of this Aucitya 
is the greatest Dosa within which every other Dosa is included. 
Aucitya and Anaucitya pertain to the content, t.e., Rasa and 
Artha or Vastu, as well as to the outer garment of the Rasa and 
Vastu, viz., theexpression—S'abda. The former is Abhyantara 
or Antaranga—internal, while the latter is Bahiranga— 
external. Even the unsuggestive or inappropriate metre is an 
Anaucitya, one belonging to the latter category. Among 
S/abdanaucityas, Mahima says that five are to be specially 
noted; they are five Dosas named Vidheyavimarsa, Prakrama- 
bheda, Kramabheda, Paunaruktya and Vacyavacana. 


== wg Raag, aaa чача cs d 
aa frauen aaa we at ARANT: egra- 
SAAS Arg Mea ЭЕ па | ew gq: Thee 
FEAR aaa | wer RARAN: IRANA: Gea: 
aera, are Эн 1 =:яақаа uer sean, 
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aeaa а «тц чачат | "or 
чеш (Cita) Бабас аара «та aT 


SQUE] . . . . а wd Anama ӘЧ g- 
=й | II. V. V. p. 37. 


Ksemendra was the pupil of Асагуа Abhinavagupta in 
poetics. Ksemendra first wrote a work on Poetics called 
Кее Kavikarnika which is unfortunately lost to 
us. Perhaps in it he dealt with Rasa and 

Dhvani. Our sense of its loss is keen because, in his critical 
writings spared to us we find many a touch of originality. 
Ksemendra's Kavikanthabharana and Suvrttatilaka have only 
slight and subsidiary interest for us. It is his Aucitya- 
vicaracarca we are concerned here with, a small work which 
yet belongs to the class of ‘Prasthana-works’ like those of 
Bhàmaha, Dandin, Vàmana, Anandavardhana, Kuntaka and 
Mahimabhatta. As is plain from the above-gone survey of the 
concept of Aucitya, Ksemendra is not the author of Aucitya, 
but, as in the case of Vakrokti and Kuntaka, Ksemendra 
made Aucitya into a system, elaborating that concept and 
applying it to all parts of the Kavya. Ksemendra only worked 
out Anandavardhana and Abhinavagupta in whose system he 
had his being. Abhinavagupta criticised those critics who glibly 
talked of Aucitya without reference to Rasa and Dhvani which 
alone render Aucitya intelligible. Just as Kuntaka’s Vakroktt 
proceeds only after accepting Rasa as supreme and accepts 
also Dhvani, so also Ksemendra’s Aucitya. Ksemendra first 
posits Rasa as the soul of poetry, as the thing whose presence 
makes Kavya; Aucitya is its life— Jivita’. - The term “Jivita’, 
as can be seen from the two quotations given above, was used 


1 Vide Au. V. C., K. M. Gucchaka 1, p. 115. Sil. 2. 
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by Abhinavagupta to denote Rasadhvani with Aucitya. Thus 
Abhinavagupta used both the words ‘ Atman' and ‘ Jivita’ as 
interchangeable and as meaning generally the essence— 
яте зй:. But Ksemendra made a subtle distinction between 
Soul and Life, Rasa the Atman and Aucitya the Life! These 
two metaphorical names and the relation between them in 
metaphysical speculations point to the fact of the intimate 
relation between Rasa and Aucitya and of how both come into 
existence together. Ksemendra’s attitude to Rasa is thus 
plainly stated even in the opening: 


AAA чатта | 
vasa Бат 245997 1 s. 3. 


It is to explain Rasa, by which Kavya is already explained, 
that Ksemendra offers Aucitya. Aucitya is the very life of 
Rasa, the soul of poetry and this is the natural view of Aucitya 
in the texts of Anandavardhana and Abhinavagupta. In a 
verse or in a Kavya, Aucitya gives Camatkara, Aucitya which 
is the life of Rasa. Rasa is the thing to which Aucitya is the 
greatest relation in which other things exist. He again says: 


Эч witaer fet were Ч | sn. 5. 
wa sania fae see ser gus 
wa а= Кеса: | p. 115. 


: И] ayamangalacarya’s Kavisliksa (Peterson’s I Report, Last 
list, App. I, pp. 78-9) calls Aucitya the ‘Jivita’ of poetry.  - 


ated жетедй аз ате чаң 1 
TATCTEA Ad: HA eq: «ЇЇ. N 


Cf. also the Sahityamimamsa (TSS. 114, p. 154): aed «її 
= Бї атола i 
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We had observed before that Aucitya is as unintelligible 
without Dhvani as without Rasa. Asa matter of fact it had 
its greatest exposition at the hands of Anandavardhana only as 
a supplementary idea in the system of Rasadhvani; for, to 
Anandavardhana and Abhinavagupta, the Soul (Atman) of 
poetry is ‘Afaa? and the three are inseparable. 
But such an explicit mention and acceptance of Dhvani, as 
of Rasa, are not found in the Au. V. C. But Dhvani is all 
throughout implied. We had said that the test and proof of 
Aucitya is Dhvani, the suggestion of Rasa or idea. Showing 
the propriety of Pada (which is a case of Padadhvani with 
Anandavardhana), i.e., Padaucitya in a verse, Ksemendra says 
that Aucitya in that word pleases us because that word in 
particular suggests the state of separation and the consequent 
suffering, t.e., the Vipralambha Каза: Гахетаедтач% gal- 
gr^ sÑ чё чача gem | Similarly in all instances of 
all kinds of Aucitya, Ksemendra must have sufficiently and 
clearly based his explanations of Aucitya scientifically on the 
principle of Dhvani. For, it is from Anandavardhana that 
the concept of Aucitya took new life. 

In most cases, Dhvani, Vakrokti and Aucitya are merely 
the more specific names for the Camatk@ra in a certain point. 
In his commentary on chapter XV, the opening chapter of the 
Vacikabhinaya section of the Natyasastra, Abhinavagupta uses 
another word for this Camatkara, viz., Vaicitrya, strikingness 
or beauty or charm. Bharata gives ten grammatical divisions 
of words and Abhinavagupta says that everything in poetry, 
gender, number, name, case etc., has to be * vicitra ’, wonderful 
or striking. Having explained the Vaicitrya of all elements of 
language in poetry, Abhinayagupta reconciles to this Vaicitrya 
of his the Dhvani of Sup, Ting, Vacana etc., of Anandavar- 
dhana (Ud. III) and the Vakrata. of Sup. etc., of others 
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(Anye) meaning Kuntaka or those of whose ideas Kuntaka 
is the systematic exponent. To these can be reconciled 
Ksemendra’s Aucitya of Pada, Kriya, Karaka, Linga, Vacana, 
Upasarga, Nipata etc. Again Suptingdhvani, Subadivakrata, 
Subadivaicitrya or Subadyaucitya is the same as some of 
the ten different kinds of Camatkàra, Camatkàra in Sabda, 
in Artha etc., given by Ksemendra in the third section 
of his Kavikanthabharana. As a matter of fact there 
is nothing new in Ksemendra’s Aucitya of Pada etc., except 
appreciation under a different name of the same points. 
mentioned by Anandavardhana in Uddyota III of his work 
under the heads of Dhvani of Pada, Sup. etc., forming 
the numerous parts of the Ууайјака. The Au. V. C. is vastly 
indebted to the third chapter of the Dhva. A. On the subject 
of Rasaucitya alone, while explaining Viruddha rasa samaà- 
veya, combining of two contradictory sentiments, Ksemendra . 
quotes Anandavardhana’s verse on the subject. (p. 134. Au. 
V. C.) Except for this one quotation, it must be stated 
that. in this tract of his which only works out Ananda- 
vardhana's ideas, Ksemendra has not paid adequate homage to 
Anandavardhana. He grows eloquent on Aucitya in the 
opening but strangely does not even quote the famous verse 
of Anandavardhana, атаїўчатта 91694 etc. 

Ksemendra has elaborated and pointed out some more 
principles of Aucitya in the wider sphere of thought —Artha 
and Arthasandarbha. Most of the things in this class like 
Aucityas of Desa, Kala, Vrata, Tattva, Sattva, Svabhava- 
Sarasangraha and. Avastha are comprehended in Prakrty- 
aucitya and in the absence of the flaw of Loka-agama-virodha, 

"Vide p. 367, Vol. II, chap. xiv. Abhi. Bha. Mad. MS. Vide 
also my article on Writers Quoted in the Abhi. Bha. in the Journal 


of Oriental Research, Madras, Vol. VI, Part III, p. 221. See 
also above, this same chapter on this point. 
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which is pointed out by all writers from Bhamaha and Dandin, 
which is part of Aucitya, and can be said to be generally in- 
cluded in Prakrtyaucitya itself which is as old as Bharata or can 
be separately called as Lokasvabhauaucitya. The Pratibhau- 
citya given by Ksemendra concerns with the minor * fancies ’ 
and not with poetic imagination or genius as a whole. Simi- 
larly innumerable items of Aucitya can be elaborated and so. 
does Ksemendra say in the end: ER] RASS, тайа feat 
Sara sania | TRUCE а яаа өн 
Sasa |’ p. 60. As for instance, the propriety of metre, 
Vrttaucitya, is an interesting study. Bharata has spoken of 
it in his chapters on Vrttas and Dhruvas, xvi and xxxii. 
Abhinavagupta quotes in his Abhi. Bhà. Katyayana, an old 
writer on metres, on the appropriateness of certain metres to- 
certain subjects, moods and situations. 


феа garei айа Sa WU | etc. 


Ksemendra reserves this subject for special treatment in his. 
Suvrttatilaka. (Vinyasa iii. 5/15. 7-16). 


#199 CASA ANg ч | 

яа aini {аба батаа, I 
Sq тата этеп абат | 
paaa TACT TS HAT ll etc. 


Ksemendra then goes to explain with illustrations what situ- 
ations and subjects should be depicted in what metres. 
Though there is bound to be a large amount of subjectivism 


1 Vide Journal of Oriental Research, Madras, Vol. VI, Part III, 
p. 223, my article on Writers Quoted in the Abi. Bharati. 
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and impressionism in this study, though, even as regards the 

-question of relation of Ragas and Rasas in music, in this 

‘enquiry also, it may be that one same metre has many emo- 

tional significances, there is some truth in some principles of 

Vrttaucitya like the association of long metres like Sragdhara 

‘with descriptions of war, Vira, Raudra and Bibhatsa Rasas- 
апа the use of Anustubhs for narration, brief summing up 

-and pointed speech. 

. The concept of Aucitya was born as a supplement to 
Rasa and Dhvani and is so developed by Ksemendra, though ` 
it must be stated that the latter, Dhvani, is not specifically 
Spoken of by him. From the verses in the beginning which 
state the doctrine of Aucitya in general, it is plain, that like 
Rasa and Dhvani, Aucitya came in as a severe criticism of 
a merely physical or ‘ materialistic’ or a jeweller’s philosophy 
‘of poetry which made much only of Alankàras and Gunas. 
This is true not of the critical literature of Ksemendra’s time; 
for Rasa had been established firmly as the soul of poetry 
in poetics and the discussion yet going on was only on the 
process of the realisation of that Rasa, whether it was Dhvani, 
Anumana, Вһауапа and Bhoga or Tatparya and so on. 
But it is true of literary practice, of what the poets them- 
‘selves were doing. Ksemendra’s Aucitya is another and final 
Criticism of Alankaras. 


Тен: fh Рата: | 

aa э Їч чаті + ead || 
ACRASENT: YO Ca аена | 

ЭАР wie fat area «аң, || sis. 4-5. 
чате ататесеа ROSAN: | 

sfera fet Aaa YO qu: | S. 6. 
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TSS тете ап waf, әк 
чеезтічеачеада + sd | аката дат ит: TATA 
Weald, AAA FRI VH | p. 116. 

An illustrative verse (which elaborates, as pointed out at the 


beginning of this paper, a verse on the same subject in 
Bharata) is also cited by Ksemendra: 


#95 Tegal, аке AT SRT aT 
Toh pred, чї Spur aT | 
aaa sumi, feat seat, тара 3b ETENIM, 
ARA fiat ofa saad «теве чї: N 
Bharata xxiii. 64 : 
этёзтәїї fe Әче + її тіс | 
Зән нй ч втепйяїчяпач 11. 


Bharata says this in respect of music also where the alankaras 
of music must be utilized only according to Rasa. 


qeda SE IE CU 1 
em WEEN mud aA ufu =Ë Tq 11 


N. S'. xxxix, 73-4, p. 335-6 Kasi edn. 


Thus well has it been said by Anandavardhana that Aucitya is 
the greatest secret of Rasa and Anaucitya, the greatest enemy. 

The section on Poetics in the Agni purana contains little 
by way of any development of the concept of Aucitya ; but it is 
also noticed here because it shows some ingen- 
ious and original reshuffling of concepts and 
gives this concept of Aucitya as an Alankara 
of both S'abda and Artha, an Ubhayalankara. 345/2 and 5. 


The Agni 
purapa 
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gare: ahaha Haat апаат | 
зеле am Teter SUE II 

aay wg аят AR: а(а)ҹт za: aaa 49: | 
safara aaga || 


* Riti in accordance with theme and Vrtti in accordance with 
Rasa; expression, forceful or soft (as occasion demands)— 
thus is Aucitya engendered.” 

The unpublished Rasarnavalankara (Mad. MS.) ot Praka- 
s'avarsa is somewhat important. It is another work which 
speaks of Aucitya as а whole as an Alankara, 
but differs from the Agni purāņa in holding 
it as a S'abdalankara. 


Зараа afad ячен | 


Prakas'avarsa 


тесте: «ЧЕНЕ We: || 
p. 16. Mad. MS. 


Some valuable ideas on Aucitya are also given by Prakasa- 
varsa. He defines Aucitya as the spirit of mutual help 
between sound and sense, between word and idea, S'abda and 
Artha, and as an element which makes poetry great. He adds 
that to Sahrdayas, Anaucitya is the greatest offence. 


STH Яз 9519914 | 
sataa . .. Y: uu) Эче aene |! 


Salad кага етсен аата, || 
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Prakasavarsa gives a new twofold classification of Aucitya but 
does not explain the varieties further. He says that others 
have said enough on this subject.’ 
There is one more point to be considered before closing 
this account of Aucitya. Bharata has said’ that Hasya Rasa 
or the sentiment of laughter is produced by 
and Hace ` Anukrti and Abhasa. It has been pointed out 
above that Abhinavagupta remarks in his 
Locana that Anaucitya is at the root of Abhasa, as in the case 
of the S'rhgarabhasa of Ravana for Sita. We can only laugh 
at it. So it is that Laulya, which is proposed as a Rasa by 
some, is made by Abhinavagupta an accessory in Hasya Rasa.* 
In the Abhinava bharati on the text of Bharata which explains 
the origin of Hàsya Rasa, Abhinavagupta discusses what con- 
stitutes the basis of the comic and points out that Anaucitya is 
at the root of the comic. Aucitya is Rasa and Anaucitya is 
Rasabhasa and Hasya Rasa. The illustrative verse quoted by 
Ksemendra gives a series of Anaucitya and concludes “ПЧ 
% gradini’. Surely one with a girdle round the neck and a 
necklace at the foot will be laughed at. So it is that Bharata 
also says: 


Taare TI = втепйаїчөта | xxiii, 69. 


This takes us to another aspect of poetry and of Aucitya. 
In poetry of Rasa, Aucitya is the very life, Jivita; but in 


! Vide Journal of Oriental Research, Vol. VIII. Part 3 for an 
account of Prakas'avarsa and his work. 

? N. S|. VI, p. 296 Gaek. edn. 

? Vide p. 342, Abhi. Bha., Gaek. edn. 

‘Pp, 296-297. Abhi. Bh&. Gaek. edn. A study of mine on 
the Comic Element in Skr. Literature (on the theory of Hasya 
and its treatment by poets) will be published. 
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comic writing, the very life of its Rasa, 7e. Rasabhasa or 
Наѕуа Rasa, is Anaucitya. Anaucitya is the secret of comic 


writing. We can well say: 


ANANIA SANTA | 
эта «ататеателұа әсә а, lI 


It is only with various forms of Anaucitya that Наѕуа can be 
developed; all Dosas of speech and thought occur in S'akara 
and we have already pointed out above how Nyinopama and 
Adhikopama are the secrets of satire and parody. Inappro- 
priateness is at the root of all varieties of the ridiculous and 
the laughable, and this has been shown by Abhinavagupta in 


his Abhi. Bha.: 


заза чаада fÈ Ете | 


р. 297. Gaek. edn. 


Thus Anaucitya is the Aucitya іп Наѕуа Rasa. This Aucitya 
is that aspect called ‘adaptation’ by virtue of which, flaws 
become excellences, by change of circumstances. The incohe- 
rent and the inappropriate themselves become appropriate. 
Just as S'rutidusta, а flaw in Srigara, is a great Guna in 
Raudra and this adaptation is one Aucitya, so also Anaucitya 
which spoils all Rasas, and is the greatest Rasadosa, is the 
greatest Rasaguna in Hasya. This is of course said of the 
fundamental basis, the root cause, Vibhàva, of Hasya Rasa 
and of those conditions of inappropriateness, oddities and 
ludicrousness which are the stuff of which Наѕуа is made. 
And in the delineation of this Anaucitya itself producing 
Hasya, in expression and in all other parts, principles of 
internal Aucitya have to be observed. There are two old 
verses on this subject of how Anaucitya becomes Aucitya, 
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of how Dosas become Gunas and of how adaptation and 
appropriateness are the only rule. 


amagadi {аянаа ча Ta | 


чя ча mafaa яз чач яй төш, || 
(Chaya of a Prákrt Gatha).. 

заат AI du: HAT Sala AATA D 

Rma: Tet ата ая || 

Magha. S. V. II, 44. 


It is all some kind of relativity in the realm of poetry. 
There is no absolute Guna and Dosa but only Ucita and 
Anucita; and the poet takes up even Anaucitya to make: 
Aucitya out of it. The poet’s attitude is as free and open in: 
this respect as in respect of the question of morality in poetry. 

It is this Aucitya which Robert Bridges speaks of in his. 

essay on Poetic Diction under the name ‘ Keeping ’, a concept 
borrowed from Painting and which he describes as the: 

. * harmonising of medium’. The following line of his explains 
his idea further: ' But in Aesthetic no Property is absurd if 
it is in keeping’. Bridges speaks here of absurdity (Dosa) 
ceasing to be so and becoming a Guna (Vaisesika) because of 
Aucitya (keeping). 

Three doctrines form the great and noteworthy contribu- 
"tions of Sanskrit Alankara Literature to the world's literature 
on Literary Criticism. "They are Rasa, Dhvani 
and Aucitya. Aucitya is a very large principle 
within whose orbit comes everything else. The Aucitya-rule 
of criticism is obeyed Бу all others, including Rasa. 


Conclusion 


'A survey and review of Western Literary Criticism from 
Aristotle to Abercrombie from the point of view of Skr. Alankara 
S'āstra has been made by me in a separate study. 
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Mahamahopadhyaya Professor S. Kuppuswami Sastriar puts 
the whole evolution of Skr. Poetics from Alankara to Aucitya 
in a Karika and illustrates it with a graph. Within the 
big circle of Ksemendra's Aucitya, there are three view- 
points in the shape of a triangle. The topmost point of the 
triangle is the undisputed Rasa of Bharata, which Ananda- 
vardhana and: Abhinavagupta accept as the ‘Soul’ of poetry 
and ‘which critics of Dhvani like Bhatta Nàyaka and Mahi- 
mabhatta and other theorists like Kuntaka accept. Lower 
down, the two points of the triangle are the two prominent 
theories, opposed to each other, regarding the process of 
realising Rasa, viz. the Dhvani of Anandavardhana and 
the Anumiti of Mahimabhatta. Anumiti is mentioned only 
as ‘upalaksana’ and it stands for other anti-dhvani theories 
also, like the Bhavana and Bhoga of Bhatta Nayaka, Tatparya 
etc. Within this triangle is a smaller circle named after 
the Vakrokti of Kuntaka. This circle again contains a triangle 
within it, the topmost point of which is Vamana’s Riti, 
a concept decidedly superior to and more comprehensive 
than the two lower points called Guna and Alankara of 
Dandin and Bhàmaha. Beginning with Alankara, the theories 
get superior or more comprehensive one by one. The 
Alankara-guna-riti modes of criticism deal with diction and 
style in the lower sense of the terms and are classed under 
one bigger current of the study of form culminating in 
the comprehensive Vakrokti-circle of Kuntaka, which is also 
an approach to poetry from the formal side. The next, the 
bigger triangle begins the current of the study of the content, 
of the inner essence of poetry, viz., Rasa and the process, 
the technique by which the poet delineates it and the Sahrdaya 
as io All these are comprehended in the outermost 
circle of Aucitya which pertains to Rasa and everything else in 
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Kavya. All the other theories only run at the back of Aucitya 
which leads the van. If there is a harmony ога beauty as 
such, innate in every part of a great poetry, it is this Auciti. 

The КапКа and the graph explained above are given 


below : 
“ че ячата а a eafdem: | 
Wess Tass: II ” 


Mm. Prof. S. Kuppuswami S'astriar 


17 
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THE EVOLUTION OF THE NAMES OF 
SANSKRIT POETICS 


AND KRIYA-KALPA 


A. PRE-BHAMAHA NAME OF THE ALANKARA SASTRA 


Іг will not be a surprise if on examining the history of the 
several names of a branch of knowledge in its long course 
through the centuries, one finds that it is not always the 
survival of the best that is the rule in the realm of nomen- 
clatural evolution. This is borne out by an examination of 
the names of the subject of Sanskrit Poetics also which is 
called Alaikara S'lasira, not because of the absolute appro- 
priateness of that name. The name of the concept of 
Alankara stuck to the whole subject even though the concept 
itself got dethroned after a time. 

In English the subject called Literary Criticism has the 
old name Poetics or the Study of Poetry and we have 
Aristotle’s work on the subject called Poetics. In Sanskrit, 
the most common name for the subject and as a matter of 
fact, the only name which finally stood, is Alankara S'astra. 
Sometimes we have in its place the name Sahitya Vidya. 
“Coad aaa sfa 9191904: ^ says Rajasekhara. (K. M. p.4). 
The name Sahitya is very much later than the name Alan- 
kara. It was evidently born out of Grammar and it slowly 
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came to denote poetry itself upon the basis of Bhamaha’s 
definition of poetry ! : 


зе «ЕФ FEAR | I, 16. K. A. 


Sahitya was gaining some importance after the time of 
Anandavardhana. It was taken up by two prominent writers 
who came immediately after Abhinavagupta, namely, Bhoja 
and Kuntaka. Sometime afterwards, we had the first regular 
work on Poetics which took the name Sahitya, namely, the 
Sahitya Mimàmsa of Ruyyaka. After this, the word was in 
greater use and in later Alankara literature one of the most 
important works had this name, namely, the Sahityadarpana of 
Visvanatha. Whenever accomplishments of men of taste were 
referred to, the word Sahitya was always used along with 
Sangita. Though not as old as Alankara, Sahitya is the only 
name of Sanskrit poetics, which became as common as Alankara. 

Sahitya means the poetic harmony, the beautiful. mutual 
appropriateness, the perfect mutual understanding, of S'abda 
and Artha. The concept is of great significance and I have dealt 
with it and its history in a chapter in my book ‘ Bhoja’s S'rngara 
Prakasa. Compared with Sahitya, the name Alankara is of 
less poetic worth. It is a reminder of that stage in the history 
of Sanskrit Poetics when the concept of Alankara was sitting 
high on the throne of poetic expression. The Alankara-age 
of Sanskrit Poetics is much older than Bhamaha and lived up 
to the time of Udbhata, Vamana and Rudrata. Its last great 
votaries were Bhoja and Kuntaka. Bhamaha’s work is called 
Kavyalankara; Udbhata, who commented upon Bhamaha, 
names his independent work on the subject as Kavyalankara- 
sarasangraha; Vamana and Rudrata only follow and name 


. ‘See my thesis Bhoja’s S'rhgara Prakasa, Vol. I, pt. T, 
` pp. 87-110. 
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their works also as Kavyalankara. Though Dandin seems to 
be an exception, he only proves the rule; for, though he calls 
his work Kavyadarsa or Mirror of Poetry, he is the writer 
who pays the greatest tribute to Alankara. These ancients, 
the Alankara-vadins, took Alankara as the beautiful expression 
and as the distinguishing mark of poetry, and considered even 
the Rasas as only subserving this beauty of expression. Bhoja 
ardently walks behind Dandin and in his stupendous S'rügara- 
ргакаѕа, erects a new and huge throne for Alankara. Gunas 
Alanküras, Ritis, Vrttis, Sandhis, Laksanas, Rasas, Language, 
Metre, Form of composition, namely, epic, drama etc.,—why, 
everything is Alankara to Bhoja The Alankara-age of 
Sanskrit Poetics which can roughly be marked off as ending 
with Rudrata, is also a very significant period in the history of 
Sanskrit Poetics. For, it is the analysis of the Alankaras 
that led to the rise of Vakrokti and in another direction 
through such Alankaras as Dipaka, Samàsokti, Paryayokta 
containing a suggested element, gave rise to the concept of 
suggestion, Dhvani. Vakrokti is a continuation of Alankara ; 
its greatest exponent, Kuntaka, describes his work, the Vakrokti 
Jivita as Kavyalankara. 


HANGS: Asaga ЯЯ | І. 2. 
TAA ASS JANTAR | Үй. р. 3. 
V. J., De’s Edn. 


It is as a result of the importance of this Alankara-stage 
of Sanskrit Poetics that the whole system got itself named 
after one of the several elements of poetry, Alankara. Says 
Kumarasvàmin : 


. ! See my Bhoja’s S'rigara Prakasa, Vol. I, pt. ii, chapt 
Bhoja's Conception of Alankara. s › pt. ii, chapter on 
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аай Wanna sma gt waa 
ASERTATA | 
р. 3, Каїпарапа оп the Prataparudriya; Balamanorama Edn. 

At the hands of Vamana, Alankara gained greater propor- 
tions; it expanded and attained greater significance and beauty. 
It came to him from Dandin and when he turned that stone of 
Alankara handed to him, he found it flashing diverse hues. He 
realized that it meant Beauty. It had come to mean not only 
the small graces of the S'abdalankaras and the figures of speech 
called Arthalankaras but also the absence of all flaws and the 
presence of all excellences, in fact the sum-total of the beauty 
of poetic utterance as such, distinguished from other utter- 
ances. To Vamana, Alankàra was Beauty, Saundarya. 

For the nonce, it seems as if Poetics has got a new and 
comprehensive name, Saundarya S'astra. The word ‘Sundara’, 
the Beautiful, baffles analysis. We have to resign to the 
magic of the poet’s genius ultimately, to what Bhatta Nayaka 
and Kuntaka would call Kavivyapara. Sundara and Saun- 
darya are words which Abhinavagupta uses very often in his 
descriptions of poetry in the Locana on the Dhvanyaloka. 
The synonym Caru (514) is also used by Anandavardhana. 


1. 953191: Weeds: p. 5 Anandavardhana. RW- 
“tah and Teed р. 8 Anandavardhana. eae È Sf- 
Raaf: р. 13 Anandavardhana. fàfasfafargarea- 
qapaq, p. 27 Anandavardhana. 

2. ga э1чая чиш нї чп | чет faqat cara 
Заа AMAA | Abhinavagupta, Locana, p. 29. 

ч f& an faqat act eft атеш aÀ: T- 
даң; эй ч 94: | Ibid. p. 72. 
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Beauty is the primary factor and in its absence neither 


Alatikara nor Dhvani can have any claim to be called such or 


make for poetry. 

areas | menaa, 9: 1 efr 
efi яЁжӘч чє Say, я qq melesua | STAT 
fe ‘aay at: eurem! gÀ 1 (esu) at: amps «ЇЧ! 
an: “Бачара? «їч: o. 0. 0. . ан | 
a Sanita те | Abhinavagupta, Locana, р. 210. 


This is said of Alaikara by Abhinavagupta and the point 
is stressed by Bhoja also in his S'rngaraprakasa (Chap. XI, 
p. 371, Vol. II, Madras MS.), where he says that the statement 
garsaui: cannot be considered any Alankara, because it is 
devoid of the primary characteristic common to all Alankaras 
(Alankara-samanya-laksana), namely, S'obhà, which is Beauty. 
Such a significant interpretation, Bhoja gives to Dandin's 
description of АЈаћкага, APIA Tl ACSA TAA | 
The point is further stressed in a well-known passage by 
Appayya Diksita in his Citra mimamsa. 


99159 шш: Harassed SAAT BEATA 


WW ча әй AA | эч: ‹ ещ: аа: › mf чат. | 
1 . 6. N.S. Edn, 


The same condition of the necessity of beauty applies to 
Dhvani also. It is not enough if one tries to point out ina 
case the existence of some technical Dhvani. Even Dhvani 
has to be beautiful. 

USERS j R = Р 
чат ЧӘ етйат aa waaay areata 
PIAA CATS: | Locana, p. 17. 
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Commenting on Anandavardhana’s 


ечат: IELE] 


etc., (р. 27, Dhva. А.) 
Abhinavagupta says: 


aa ааят я aag ASÀ AM STER: 


etc., Locana, p. 28. 


Therefore the poetic beauty is the real soul of poetic ex- 
pression. Abhinavagupta accepts that Beauty is the essence, 
the soul of the art. 


qa атан аё әла AT Ad’ sd, 
qasimd ча | ata ая {а= ZU | p. 33, Locana. 


It is this Beauty that is otherwise called Camatkara on 
which word Visvesvara, the author of the Camatkaracandrika, 
takes his stand. The words Vicchitti, Vaicitrya, and even 
the word Vakratà finally mean only Beauty. It is the same, 
the beautiful in poetry, that is meant by the Ramaniya in 
Jagannatha’s definition of poetry. From this point of view, 
it seems that there was good chance for a new name for 
Poetics, namely Saundarya S'astra, but it did not come up. 
The name Saundarya S'astra would correspond to the western 
name Aesthetics. In the western literature on the subject, 
the words, the Beautiful and the Sublime, are met with. 
There are the works such as that of Longinus on the Sublime. 
One whole chapter, in his work, ‘ What is Art ?’, is devoted 
by Tolstoy to an examination of the works on Beauty. But 
the study of Beauty and Sublimity, Aesthetics or Saundarya 
Slastra, does not strictly mean Poetics but embraces the critical 
appreciation of all Fine Arts, including sculpture, painting and 
music. 
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In Uddyota I and elsewhere, Anandavardhana refers to: 
writers on Poetics as Kavya-laksana-karins, for, those who: 
wrote on poetry did so with the idea of defining Poetry. 
(Dhva. A. pp. 8, 10, etc) And Kavya-laksana can also be 
taken as a general appellation applied to Poetics in the days 
of the reign of Alaüküra and even earlier. Bhamaha, who. 


opens his work with the words— 
sere 599 азайа а | 


closes it thus with the name Kavya-laksana: 


чат AAT A Феде | 


Dandin proposes in 1. 2 of his work to write Kavya- 
laksana : 


азтатя®йн+ятЇй: Pad EAST | 


All these names, Kavya-laksana, Alankàra and Sahitya, 
are however later names. Before Bhamaha and before the 
names Alankara and the much less definite Kavya-laksana 
came into vogue, what was the name of the subject of 
Sanskrit Poetics? 

It is the list of the sixty-four arts—Catussasti Kalah— 
given by Vatsyayana in his Kàmasütras that gives out the 
first glimmer in this connection. After mentioning ‘the com- 
posing of poetry’—Kavya kriya—and two of the subjects. 
helpful to that purpose namely, Lexicon (Abhidhana kosa) and 
Prosody (Chandojüana), Vatsyayana gives a subject called 
KRIYA-KALPA. (I. iii. 16, p. 32.) What does this Kriya- 
kalpa mean? Coming close upon composing of poetry 
Lexicon and Prosody, it is very likely that Kriya-kalpa 
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is а subject related to literature and poetry. А reference 
to the Jayamangala upon this reveals to us that Kriya-kalpa 
means Poetics or Alankara S/astra. foaled gA MAR- 
fafü:, eee 594: | faa (фе. Abhidhana, Chandas. 
and Alankara) ЧП, wwe * | р. 39. To 
explain, Kriya-kalpa must be expanded into Kavya-kriya- 
kalpa, a practical treatise showing the way to compose 
poems. 

The name Kriya-kalpa consists of the two words—Kriya. 
meaning kavya-kriya and Kalpa meaning vidhi. Kriya-kalpa 
is the correct word. S'ridhara's commentary on the Bhaga- 
vata reads it wrongly as Kriyà-vikalpa and that wrong form 
is given in the list of sixty-four kalas in the S'abdakalpa- 
druma and the Vacaspatya, both of which reproduce from 
S'ridhara. Relying on this reading, Mr. P. K. Acharya, 
in an article on Fine Arts in the Indian Historical Quarterly, 
(Vol. V, p. 206), says that Kriyavikalpa is the art of “ deri- 
vation and conjugation of verbs in various ways” and that 
“it refers to grammar and poetics as Yasodhara says” ! If 
the reading Kriyàá-vikalpa is taken as correct and is inter- 
preted as verbs and their derivation and conjugation, where 
does Poetics come in? And nobody says that it refers to. 
grammar. 

The Lalita vistara’s list of Kalas mentions this Kriyakalpa.. 
See p. 156, Lefmann’s Edn. 

Dandin says in his Kavyadarsa, I. 9: 


arat ARa faza; {жата | 


- Here he refers to his predecessors who wrote Kriya-vidhi.. 
Vidhi simply means kalpa and here there is an indirect 
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reference to the name Kriyà-kalpa, which Vatsyayana has 
acquainted us with. ‘Tarunavacaspati explains Dandin’s Kriya- 
vidhi as Racand-brakara and the Hrdayamgama, as Kriya- 
vidhüna which mean the same as the Kavya-karana-vidhi of 


the Jayamangala. 
In a list of the sixty-four Kalas attributed to Bhamaha 


and quoted on p. 29 of Tippabhüpala's Kamadhenu on Vàma- 
na's K. A. S. and Vr., which list closely agrees with that of 
Vatsyayana, we have in the place of Kriya-kalpa, the word 
Kavya-laksana. This again proves that Kriya-kalpa is the 
correct word and that it is an old name for the Alankara 
Sastra. 

Lastly, we find Kriya-kalpa mentioned in the Uttara- 
kànda of the Ramayana, along with many other arts and 
branches of knowledge. Though much of the present Uttara- 
kanda may be later accretion, it may be that the cantos on the 
banishment of Sita and the recitation of the epic by her two 
sons are genuine or at least older parts of the epic. Their 
superior literary merit easily separates and marks them off. 
In canto 94, (verses 4 to 10), Valmiki describes the assembling 
of Rama and other men of learning in Rama’s court to hear 
the two boys recite the epic of Valmiki. Among the learned 
men who gathered on that occasion are mentioned чбат:, 
mE, Tefen, sisaqa; (Grammarians), &$Ф&1ЛП:, medal: 
© pART: (all the three referring to musicians), TRIA- 
aag, Beata offi: (those well-versed in Grammar and 
Prosody) and then we find the line— ` 


(amaA аҹт = 9 saa | 57. 7. 


When Grammar and Prosody have been mentioned, surely 
Poetics is the only subject waiting to be mentioned and who 


СС-0. Prof. Satya Vrat Shastri Collection. 


- 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


NAMES OF SANSKRIT POETICS 267 


else than one who is learned in Poetics deserves a seat in a 
gathering assembled to hear a poem ? 

Thus, from Dandin in a way, and from Vatsyayana and 
the Ramayana in a clear manner, we come to know that, in its 
early stages, the Alankara S'astra was called KRIYA-KALPA.' 


The semantics of the word “ Kriya” is interesting to study 
in this connection. It means among many things a literary com- 
position” and Apte’s Dictionary gives here apt quotations рош 


Kalidasa himself. 

ята араа: Тата rfe: 1 Vik. I, 2. 

«Тїбїнє eaat agam: | Malavikagnimitra. 
Kriya thus means Kavya and Kriya kalpa is Kavya kalpa. It is 
remarkable how the English language also has the synonym of 


Kriya, Work’’, used in the sense of a literary composition”. 


("Krti" in South Indian music vocabulary means a music- 
composition). 
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AT first, works on Poetics approached from the stand-point of 
Ајайкага and were invariably named also Kavyalankara. 
Then, with the rise of Rasa and Dhvani, works on Poetics 
approached the subject from the * Atman ’ of poetry, namely 
Rasa-Dhvani. Then came Bhoja, whose work, the S'rhgàra 
ргакаѕа, among the many points which it emphasised, em- 
phasised the concept of Sahitya also, which together with the 
brilliant exposition of that concept in Kuntaka's Vakrokti 
Jivita, gave rise to a new kind of aproach for a Poetics-treatise 
in the works called Sahitya mimamsa.' Another approach 
is that of Camatkara, the literary delight which comprehends 
all the poetical elements from Сила and S'abdalankara to 
Rasa and Dhvani. It is clear that when we read poetry, we 
have a certain enjoyment ; this enjoyment may be due in one 
place to a sound effect, to a striking idea in another, and to 
the emotional movement in still another ; but it is all the same 
one relish. 

It is a striking coincidence that, like the concept of Rasa, 
the concept of Camatkàra also came into the Alankara S'astra 
from the Paka sastra. Its early semantic history is indistinct 
and dictionaries record only the later meanings, the chief of 

‘One Sahitya mimamsa is the work of Ruyyaka mentioned in 
his Alaükara sarvasva, but this work has not yet come to light. 
MSS. of another Sahitya mimamsa are available in the Tanjore, 
Madras and Trivandrum MSS. Libraries ; and this work has also 
been edited in a highly defective manner in the TSS. I have dealt 


with this work and the concept of Sahitya in a separate chapter in 
my thesis on the S'rügara Prakasa. 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


CAMATKARA 269 


which are ‘astonishment’ and ‘ poetic relish’. In appears to 
me that originally the word Camatkara was an onomatopoeic 
word referring to the clicking sound we make with our 
tongue when we taste something snappy, and in the course of 
its semantic enlargements, Camatkara came to mean a sudden 
fillip relating to any feeling of a pleasurable type. Nara- 
yana, an ancestor of the author of the Sahitya darpana, inter- 
preted Camatkara as an expansion of the heart, Citta vistara, 
and held all kinds of Rasa-realisation to be of the nature of 
this Camatkara or Citta vistara, of which the best example 
was the Adbhuta rasa. But as a general and all comprehen- 
sive name for literary relish, the word Camatkara occurs even 
in the Dhvanyaloka (р. 144, N. S. edn). In the same sense, 
the word occurs about fourteen times in the Locana of Abhi- 
navagupta (pp. 37, 63, 65, 69, 72, 79, 113, 137 and 138). From 
the reference on p. 63 we understand that Bhatta Nayaka 
also used the word in the same sense. On p. 65, Abhinava- 
gupta describes Rasa to be of the nature of Camatkara. 
Kuntaka uses the word in the same sense. The Agni purana 
equates the Caitanya of the Atman, Camatkara and Rasa. 
(Ch. 339, S'l. 2). 

Abhinavagupta's pupil Ksemendra, whose brain went 
on many a refreshing and original line, made an approach 
to poetry through this Camatküra in one of his small but 
interesting works, the Kavikanthabharana. The third Sandhi 
of this work is called Camatkara kathana and here, Ksemendra 

‘analyses the points of Camatkara in a poem into ten. 


яз qafasanan:—afearawatla:, ferarktacuita:, 
TACHA, AERA: Seq d, AMA: SISRDHRE, 

ACERT: <919:, ASAT ATTA | 
K. K. A. Kavyamala Gucchaka IV. p. 129 
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But the first regular Poetics-treatise to make the Camat- 
kara-approach is the Camatkara candrika of Vis’vesvara, 
protege of Simhabhüpala (c. 1330 A.D.). This work opens 
with the statement that Camatkāra is the Sahrdaya's delight 
on reading a poem and that the ' Alambanas ' of this Camat- 
kàra in a poem are seven, viz., Guna, Riti, Vrtti, Paka, S'ayya, 


Alankàra and Rasa. 


IRI fagaTqsaq aras | 
qui AÀ cd 9ч 1 TAMA | 


AA AAA яа FT: || 
India Office MS. No. 39667 


Visvesvara classifies poetry into three classes on the basis of 
the nature of the Camatkara. The three classes are Camat- 
kari (S'abda citra), Camatkaritara (Artha citra and Gunibhüta 
vyangya) and Camatkaritama (Vyangyapradhana). 

In A.D. 1729, Hariprasada, son of Mathura тіѕта Gan- 
gesa, wrote his Kavyaloka (Peterson's III Report, pp. 356-7) 
in seven chapters. He solved the problem of poetry in a 
straight and simple manner by taking his stand on Camatkara 
which he called the ‘soul’ (Atman) of poetry. 


faeasqere Hea THA: | 
sata: sfera errata, || 


‘This Visvesvara must be distinguished from the author of 
the same name of the Alankara kaustubha who flourished in the 
beginning of the 18th cent. The Camatkara candrika is not yet 
published, and on the basis of its MS. in the Madras Govt. Oriental 
Library, (R. 2679), I published a study of it in the Annals of the 
BORI, XVI, i-ii, pp. 131ff. 

*The introductory verses in the India Office MS. of the C. C. 
are not found in the Madras MS. 
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It is again оп the basis of this Camatkara that Jaganna- 
tha gives his most comprehensive definition of poetry in his. 
Rasa gangadhara. Camatkàra, he says, is the supermundane, 
artistic delight brought about by the contemplation of Beauty, 
and poetry is such verbal expression as is the embodiment of 
an idea conveying such Beauty. 


qoia: 54: Bea | Tolar < ARAN- 
COATT ATT | іча ASIA: AHR: 
GEH CONS HIE CEP 
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J ADDENDA 


LAKSANAS 
SAGARANANDIN ON LAKSANA 


Р. 28.—Sagaranandin, author of the Natakalaksanaratna- 
kos'a (edn. M. Dillon, Oxford, 1937) speaks of the Laksanas in 
two places in his work, first in lines 1464—1729 and then in 
lines 1734—1852. In the first context, he speaks of these as 
Laksanas, gives thirty-six of them and follows the Anustubh 
recension. The text enumerating these follows that in the 
Kasi edn. of the .N. S’., except for a disorder from verse one, 
pada four, to end of verse two. On the function and nature of 
Laksanas, Ságaranandin gives the simile of the Cakravarttin 
and his Sàmudrika Laksanas .which bespeak his sovereignty, 
and adds to it a further comparison of the Laksanas to other 
good qualities with whose help a king attains to the state of 
an emperor. 

When he begins the enumeration Sagaranandin says: 
‘areaafa sama ama wate AMAA: a remark which 
may give rise to the suspicion that, according to him, 
Bharata’s text originally contained only an enumeration and 


not definitions also; the definitions which follow in the 
18 : 
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Natakalaksanaratnakosa are the same as those found in the 
Kasi text of the N. 5. For Prcchà and Sárüpya, Sagaranandin 
notes a second definition with the words aegea s 

It is interesting to note that it is while dealing with the 
first Laksana called Bhüsana, which is defined as “ being 
adorned with plenty of Alankàras and Gunas ", Sagaranandin 
gives his brief treatment of the Alankaras, Svabhavokti, 
Upamana etc., and the ten Gunas, S'lesa etc. according to 
Dandin. 

In the second context referred to above, lines 1734—1852, 
Sagaranandin takes Bharata's statement qg g scm 
and says that though Upamiá etc. are the generally accepted 
Alanküras, there are still others which are called Natakalan- 
Кагаз; and he gives here 33 Nàtakalankaras, some of 
which pertain to the Upajati-list of Laksanas in Bharata 
and the rest are found in the lists of Bhoja and S/arada- 
tanaya and in Visvanatha’s list of Natakalankaras. The 
Natakalaksanaratnakosa shows that when Visvanatha gives 
a separate set of 33 items under the name Natakalan- 
kara, he is following Sagaranandin or one whom the latter 
followed or one who followed the latter. As has been 
pointed out above on p. 32, footnote one, Matrgupta is the 
earliest writer now known to speak of Natyalankaras, in 
addition to Laksanas. The next writer now known to do 
so is Sagaranandin. 

The lists of Natakalankaras in Sagaranandin and Vis'va- 
natha tally, except in two cases: in the place of Ahankara and 
'Gunanuvada of Sagaranandin, Visvanatha has Utprasana and 
Upadesana. 

At the end of the illustration of these 33 Nàtakalankaras, 
Sagaranandin says that these are Alankaras which exclusively 
pertain to the Nataka, 4.е., the first type of drama, as its own 
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Alankaras; but a poet may add to the Nataka other Alankaras 
also. What are these other Alankaras? They are 57, the 27 
Azgas of the S'ilpaka, the 10 Angas of Bhàna, the 13 of Vithi, 
and the 7 of the Bhanika. 


чан WH «аата аат: | AAT AST A- 
Tea user Haft: wrath aan fgeqs<q senvarke 
нїш її, wo Waqar aa, лат: senate 
яайдш, атат Aana wu | ча SHWISUIEIAD Te- 
SEIT BATT | 

Sagaranandin, lines 1852-57. 


This places Natakalankara on a par with Sandhyanga, Las- 
yanga and Vithyanga,—several thematic points which go to 
form and enrich the composition. 


Al 


SVABHAVOKTI 


Pp. 101-2.—Regarding Dr. De’s observation quoted here 
that it is Svabhavokti “ when words are used in the ordinary 
manner of common parlance, as people without a poetic turn 
of mind use them "— | 

it must be pointed out that no Alankarika gives such 
a definition of Svabhavokti. See pp. 93, 96, 103, 106, 
111-4, where I have emphasised that Svabhavokti is not a 
bald or ordinary statement, but that it has also got to be 
“ striking’. 
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III 


P. 131-2.— Regarding Вапа' verse on the literary habits 


distinguishing writers of the different parts of India, —899199- 


AAY etc.— 


compare Katyayana's remark on 
and metres : 


aneda mAg нге + RA? 1 
quoted by Abhinavagupta in his Abhinavabharati, 
GOS, II, p. 246. 


the subject of provinces 


B 


Р. 147-9.—Regarding Rajasekhara's high praise of the 
Vaidarbhi Riti and his mention of Madhurya and Prasada as 
its essential Gunas, on which -both his Kavyamimamsa and 


` Balarámayana have been quoted by me— 
the following may also be quoted on the same subject 
from Ràjasekhara's Viddhasalabhaijika— 


egt gar def (fr ep ятдйнчаїнң | эт] fe: 
Sur: | Act I. p. 40. Jivananda Vidyasagara’s edn. 


IV 


AUCITYA ` 


P. 208.—Lollata’s verse that Yamaka, Anuloma etc., are 
undesirable, FAnTAGIA * * * ТП ЯЛЕ at ||, quoted here— 
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this is quoted, with mention of Loliata’s name, also by 
Jayamangalacarya, in his Kavisiksà. See Peterson’s I Report, 
App. I, p. 79. The text is corrupt as printed there. 
UV 
NAMES OF SKT. POETICS 
A 
Р. 260, lines 16-19—On Alankàras containing a suggested 
element and the evolution therefrom of the concept of Dhvani 
mentioned here— 
see my Bhoja’s S'rhgara Prakasa, Vol. I, pt. 1, pp. .145- 7. 
B 


Pp. 261-3.—On Alankara and Beauty dealt with here— 
see also above, chapter on Use and Abuse of Alankara, 
pp. 50-51 and 90. 
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Das'arubaka 4, 5, 14, 25, 
30, 44. 

Dasarupakavyakhya 

—Avaloka of Dhanika 
5, 26, 35 

—of Bahurüpamisra 5; 
35-6, 110, 151 fn. 179 
Durvasas 72 fn. 


DHANANJAYA. See Das'aru- 
paka 


Dhanapala 92, 149 
Dhanika 5, 26, 35 
Dharmabinduv y a k hy a 

55 fn. 200 fn. 


Dhvanyaloka 19-20, 50-2. 
55, 57, 60-2, 64-5, 80, 
86, 90, 146, 185, 204, 

214-25, 261, 269 

Dhvanyaloka vy G k hy a- 
Locana (of A bh i nava 
gupta) 20, 24, 50, 52-4, 
58, 80, 186, 204, 227-30 

239, 261-3, 269 


NAMISĀDHU 51, 95 fn. 
105-6, 192, 206, 208, 
210-2 
Nalacaritanātaka 149 
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Nalavilasanataka 70 fn. 
Navasahasaánkacarita 162 fn. 
Natakacandrika 5 
Natakalaksanaratnakos'a 
273-5 
Natyasastra 2-4, 27, 
39-44, 118, 119, 134 fn. 
177 fn. 194-97, 211, 218, 
222, 247, 251, 253 їп. 273-4 
Natyasastravyakhya 
—of Abhinavagupta. See 
Abhinavabharati 
—of Udbhata 
—of Lollata 
—of S'añkuka 
(Bhatta) Nayaka 4, 12, 
17, 124, 127, 256, 


4, 206 
4 


261, 269 
(Bhatta) Narayana 74 
Narayana 269 


Nilakanthadiksita 48, 50, 
54, 82, 137, 149, 172 
(Bhatta) Nrsimha 161 

Naisadhiyacarita 71, 73 
82, 87, 130 fn. 132 fn. 149 


PATANJALI 150 
Padmagupta 162 fn. 
Prakas'avarga 252-3 


Prataparudriyayasobhu- 
sana 76, 93 fn. 153 fn. 191 
Prataparudrtyayasobhi- 
sanavyakhya-Ratna- 
pana (of Kumarasvamin) 
93 їп. 261 
Pratiharenduraja 106, 
н 123-5, 127, 183-4 
Pranabharana 76 


BAHURUPA MIS RA 5,35, 110, 
151 fn. 179 
Bana 49, 57 fn. 72, 78, 79, ` 
84, 93, 96, 103, 105,172, 


BHATTI 
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112, 131-3, 144 fn. 150, 
170, 191, 220, 276 


Balaramayatia 148, 276 
Brhatkathamaiiyjart 227 fn. 
Brhaddevata 231 fn. 


43, 96-8, 117, 120-1 
Bhattikavya 96-9, 117-8, 
120-1 
Bhattikavyavyakhya 
—Jayamangala 97-100, 
104, 116, 118-9, 120-1 
—of Mallinatha 97 fn. 99 fn. 
Bharata 1, 6, 14, 18-20, 
26, 29-30, 32, 34-5, 
37-40, 42-5, 47, 131, 
133-4, 145, 173, 177, 
194-9, 206, 213, 217-8, 
221-2, 236, 249-51, 
253, 256, 274- 
Bhartrmitra 173. 
Bhartrhari 231 
Bhallata 82-5 
Bhallatas at aka. See 
Anyapades'as'ataka 
Bhavabhuti 84-6, 162, 170, 
205 fn.. 
Bhagavata 265 
Bhagavatavyakh y а (of 
S'ridhara) 265 
Bhamaha 17-8, 43, 49, 
94-103, 117-121, 126, 
132 fn. 134-5, 139,151 fn. 
162, 183-4, 192, 200-3, 
228, 245, 259, 264, 266: 
Bharatamatijari 222 fn. 
Bhàravi 88 
Bhavaprakaüsa 27, 119, 
: 171, 175 fn. 
Bhoja 3, 5, 14, 26-8, 31-4, 
39; 42, 45-7; 53, 61 fn. 
92, 101, 103, 106-110, 
112, 139, 146, 151-2, 
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175, 178-81, 189-91, 
193, 199, 200, 203-4,212, 
219, 230-4, 259-61, 268, 274 


_ Bhoja Сатфи 57, 76 

MANGALA 3 
Майјіга 170 
Mammata 43 fn. 108 fn. 


110, 115, 125-8, 146-8, 
187-8, 220, 244 


Mallinatha 97 fn. 99 fn. 
Mahaviracarita 86 
Mahimabhatta 89-90, 


111-5, 132 fn. 157-9, 


167, 242-5, 256 ` 


Magha 81, 88, 198-200, 

255 
3, 114, 
130 fn. 188 
5, 32 fn. 

33, 170, 274 
Mayuraja 170 
Malattmadhava 5, 34, 

84-5, 205 fn. 
Malatimadhavavyakhya 

(of Jagaddhara) 5, 6, 32, 34 

Malavikagnimitra 134fn. 


Manikyacandra 


Matrgupta 


267 fn. 
Mudraraksasa 56, 63, 82 
Municandracarya 55 fn. 200 fn. 
Murari - 118, 191 
Mukapasicas'atz 72 fn. 
Meghaduta 9, 65, 85 


YAS'OVARMAN 204-6, 209, 223 


RAGHUVAMSA 70, 72, 77, 
79, 85, 87-8 
Ratnakara 5, 34-5 
Ratnesvara 105, 107-8, 


112 fn. 132 fn. 189, 232-3 
Rasakalika 230 fn. 
Rasagangadhara 188, 271 


283: 


PAGE. 


Rasarnavasudhakara 3, 
29, 104-5, 152-3 fn. 175-6 


Rasarnavalankara 252 

Raghavabhatta 5, 13, 32fn. 
33-4 

Rajatarangint 83 


Rajasekhara 131, 147-51, 
. 152, 154 fn. 170, 179, 
206-7, 226-7. 276 


Rajendrakarnapura 76 
Ramacandra 70 fn. 
Ramabhyudaya 204-6, 209: 


Ramayana 57, 62, 67-8, 
70, 71, 73-4, 75, 78-9, 
81, 86-8, 111 fn. 118, 
169, 266-7 
Ramayana сати. See 
Bhoja campü 
Ravanavadha. See Bhatti- 


kavya 
Ritivritilaksaya 153 fn.. 
Rucipati 5, 34 


Rudrata 43 fn. 58-9, 95 fn. 
105-6, 112, 125 fn. 151 fn. 
153 fn. 191-3, 206, 208- 

13, 223-4, 232, 259-60 
Rudrabhatta 224-5. 
Ruyyaka 116, 123, 126, 

127-30, 259: 

Rupagosvamin (Nataka- 


candrika) 5 
LALITAVISTARA 265 
Lalitastavaratua 72 fn.. 


Lollata 4, 206-8, 210,219,276-7 


VAKROKTIJIVITA 80, 


93 fn. 110-11, 113-4, 116, 
122 fn. 134 fn. 162-7 
168 fn. 169-71, 235-42, 


260, 268. 
Vakyapadiya 231 
Vagbhata (older) 152 fn.. 
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Vagbhata (younger) 152 fn. 
Vagbhatdlankara 152-3 fn. 
Vagbhatalankaravrtti (of 
Simhadevagani) 153-4 fn. 
Vücaspatya 265 
"Vajapyayana 94 fn. 
Vatsyayana 264, 266-7 


Vamana 37, 66, 107, 108 fn. 
143-4, 153 fn. 157-8, 
167 fn. 205 fn. 245, 256, 

259, 261, 266 


Vamana Bhatta Bana 69. 


57, 71, 81, 86-7 
111 fn. 118, 169, 266 
Vasavadatta 78 
Vasudeva 148 fn. 
Vikatanitamba 212 
Vikramorvas'tya 63, 267 fn. 
Vitthala diksita 153 fn. 
Viddhasalabhasigika 276 
Vidyacakravarttin 110, 126-8 
.Vidyanatha 93 fn. 153 fn. 
191 
Vis'akhadatta 82 
Visvanatha 14, 30-3, 36, 
42, 46-7, 110, 126, 259, 274 
"Visvesvara (Camatkara 


Valmiki 


candrika) 153 fn. 270 
Visvesvara (Alankara- 

kaustubha) 270 fn. 
Visnudharmottara 97, 174 
Ventsamhara 74 
Vedantades'ika 77 
Vemabhupalacartita 69 


Vaidyanatha payagunda 29 
Vyaktiviveka 75, 89-90, 
111-16, 158, 167-8, 242-5 


4, 209 
S'abdakalpadruma 265 
S'aradatanaya 5, 15, 27-8, 
31-2, 35-6, 42, 45-7, 119, 
171, 175 fn. 274 
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Singabhupala 5, 14, 29, 
30, 33-4, 104, 147, 152- 
3 fn. 175, 178, 270 


Sivalilaruava 50, 54, 137 
Sisupalavadha 81, 199, 
220, 255 
Shlabhattarik& 150 
S rhgaratilaka 224 
S'rhgaraprakas'a 5, 26, 


53, 60 fn. 107, 109, 110, 
173, 175, 178-9, 200, 
204-5, 230-1, 233-4, 260, 


262, 268 
Srigarasara 147 
S'ridhara 265 
S'ripada 151-2 
S'riharsa (poet) 71-2, 77, 


82, 87, 130 fn. 132 fn. 149 


SANGITARAJA 5, 36-7 
Sabharaitijanas'ataka 48 
Samudrabandha 130 fn. 


Sarasvatikanthabharaua 
56, 60 fn. 103, 105-9, 
110, 112, 132 fn. 152, 
161, 173, 175 fn. 189, 

190, 203, 212, 230, 232-4 

Sarasvatikanthabharana 
vyakhya 
—of Bhatta Nrsimha 161 
—of Ratnes'vara 105, 

107-8, 112 fn. 189, 232 


Sarvasena 170 
Sarves'vara 5, 37, 200 fn. 
Sahrdayananda 75, 78 
Sagaranandin 273-5 
Sahityakaumudt 153 fn. 


Sahityadarpana 3, 5, 30-3, 
46-7, 259, 269 
Sahityamimamsa 
—of Ruyyaka 259, 268 fn. 
—anon. edn. TSS 37-8, 
110, 151 fn. 268 fn. 
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РАСЕ РАСЕ 
Sahityasara Haravijayavyakhya 
—of Acyutaraya 38-9 (of ‘Alaka) 5, 35 
—of Sarves'vara 5, 37, Hari (Prakrt poet) 192 
200 fn. Hariprasada 270 
Simhadevagani 153 fn. Harivijaya 170, 220 
Subandhu (Vasavadatta) 78 Harsacarita 49, 57 fn. 
Subhasitanivi 77 78-9, 84, 93, 131, 220 
Suvrttatilaka 245-6 Hrdayadarpaya 4, 12, 17 
Hemacandra 3, 92, 104, 
HAMSA MITTHU 154 fn 108 fn. 113 fn. 114, 130, 
Hamsavilasa 154 fn. 188, 190, 206-8, 
Haravijaya 5, 34 220-1 
ENGLISH 
PAGE PAGE 
ABERCROMBIE 225, 225 fn. Dickens, Charles 68 
Acharya, P. K. 265 
Aristotle 139-41, 153-4 ESSAY ON CRITICISM 
160, 255 fn. 258 237 fn.. 
Authorship and Style 157 Essentials of Criticism 48fn. 
BAIN: 48 fn. 50 fn. 77 Номт, LEIGH 49 
Bhattacharya, Sivaprasad 
141 fn. KANE, P. V. 99 
Bhoja's S'rigara Prakasa Keats 89 
43 fn. 54, 61 fn. 108 fn. Keith, A. B. 77, 84- 
138 fn. 139 fn. 144 fn. Kuppuswami Sastri, S., 
178, 181, 203 fn. 233 fn. Mm. 2 fn. 256-7 
259 fn. 260 fn. 268 fn. 
269 fn. 277  LAMBORN 48 fn. 
Bridges, Robert 255 Longinus 263: 
Brown, J. S. 62 fn. 68 ° . 
Murry, М. 155-6 
CREATIVE UNITY 48 in. ` 
ON STYLE 140-3, 154, 
DE, S. K. 98 fn. 99, 101, 122, 160-1, 163 


139 fn. 140, 165 fn. 173, 275 
Demetrius 140-3, 154, 
160-1, 163 


On the Sublime 263: 


PATER, W. 59, 61, 157, 166. 
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Personality 48 fn. Sanskrit Poetics (De) 
Pickwick Papers 68 98 fn. 99, 101, 122 fn. 
Picture of Dorian Gray 138 fn. 140, 165 fn. 
92 fn. Schopenhauer 157-160 
Poetic Diction (Bridges) Seven Arts and Seven Con- 
2 fusions 212 
Poetic Diction (Quayle) : 88 Shakespeare 174 
Poetry As Representative Sleep and Beauty 89 
Art 48 fn. 58 fn. Some Principles of Liter- 
Pope 237 fn. ary Criticism 161 
Problem of Style 155 Spingarn, J. E. 212 
Stevenson, R. L. 156-7 . 
‘QUAYLE, THOMAS 88 Style (Pater) 59 
Style (Raleigh) 166 


Subrahmanya Ayyar, K.A. 


RAGHAVAN, V. 43 fn. 78, 
62 fn. 68 fn. 74 fn. 


108 fn. 109, 110, 131 fn. 
138, 144 fn. 147 fn. 174, 
176, 178, 194 fn. 203 fn. 
207 fn. 216 fn. 233 fn. 
248 fn. 249 fn. 253 fn. 
255 fn. 259 fn. 268 fn. 


TAGORE, RABINDRANATH 
48 fn. 91 
Tatacharya, D.T.101-2,135 fn. 
Technical Elements of 


269 fn. 270 fn. 277 Siyle 156-7 · 
Raleigh 166 Theories of Rasa and 
Rhetoric and Composition Dhvani 101 
48 fn. 50 fn. Tolstoy 60 fn. 263 


Ramasvami Sastri, K. S. 


179 WHATIS ART? 60 fn. 263 

Raymond, 48 fn. 58 Wilde, Oscar 92 fn. 
Winchester 161, 163 

SANKARAN, À. · 101 World of Imagery 62 fn. 68 
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SUBJECT 
SANSKRIT 
PAGE PAGE 
Aksaradambara 144 fn. 145; In Dandin 189 


favoured by Gaudas 131-4 
Agnipurana : its Alank. sec- 
tion a loose heap 173, in- 
debted to several writers 
and chiefly to Bhoja 173, 
179-181; analysis of its 
Alank. chs. 173-4 
Anukarana (imitation, repre- 
sentation) : drama defined 


as 194; converts Dosas 
into Gunas 211 
Anuprasa : 


As a Riti-defining feature 
179-181, 146-7, 151 fn.; 
as Sabdamadhurya 180 

Aucitya of 210; must not 
be in long series 238; 
patterns to change often 
238-9 ; permitted in des- 
criptive portions 86-7; 
rules for its use 86-7: 
*Ulbana' type not 
desirable 159 ; 

Causes S'aithily а dosa 
141 ; favoured by Gaudas 
142; only mild type 
favoured by Vaidarbhas 
142, 180; · 


—S'rutyanuprasa 141, 156, 
180; and Stevenson' S 
* contents of phrase” 156 
—Sthananuprasa 180 
Varieties of it called Vrtti 
(Vrttyanupr a asa) 183; 
3 kinds in Bhamaha 
183; 5 іп Rudrata 192; 
8 in Hari 192-3; 12 
proposed and refuted 
by Bhoja 193 
Upanagarika (Vrttya- 
nuprasa) 184; also 
called Masrna and 
Lalita 186; equated 
with Vaidarbhi riti 187; 
suggests Madhurya 187 
"and goes with Kaisiiki 
vrtti 186 and S'rügara 
rasa 186 
Статуа (Vrttyanuprasa) 
183-4; also called Ko- 
mala 184 and equated 
with Paficali riti 187 
Chekanuprasa 183, 187 
Parusa (Vrttyanupras a) 
184; also called Dipta 
186; equated with Gaudi 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


288 


PAGE 


riti 187; suggests Ojas 
187; and goes with 
Arabhati vrtti 186 and 
Vira, Raudra and 
Bibhatsa Rasas 
Latanuprasa 
Vrttyanuprasa not different 
from Guna and Vrtti 
(Kais'iki etc.) 
See also S'abda 
under Vrtti 
Anubhava (vivid experience) 5 
created by Jati ог Sva- 
bhavokti 1 
Anubhava. Riti and Vrtti as 
Anu. born of Buddhi 
174-5; Anu. of Manas 
(Sattvikabhinaya) 175 ; of 
Мак (Vacikabhinaya) 175, 


186 
183 


189 
Vrttis 


178; of Sfarira (Angi- 
kabhinaya) 174 
Anumana versus Dhvani 250, 


256 
Anusandhana, Anusandhi 


(continuity) 220, 227; 

essence of response 220 
Anekasandhanakavyas 77-8 
Anaucitya : 


Cause of Abhasa 253; cause 
of Hasya 196, 253-4; 
general name of all Dosas 
243; Gramya a kind of 
213; as a Vakyartha- 
dosa 200 fn; greatest 
Rasadosa 254; greatest 
Dosa 196, 200 ; greatest 
defeat of Rasa 221, 244, 
251; greatest offence 252; 
in a story to be avoided 
by changes in the story 
219, 234; 

of Pravrtti 202; of Riti 201; 
of Vrtti 224-5; of metre 
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PAGE 


244 of acts, port, dress 
and speech 
Anyapades'a 67, 82-3 ; artifi- 
cial specimens of 82.3. 
Apasfabda: literary Apa- 
sfabda different from the 
grammatical 159; real 
- Apasabda is Nirasa (void 
of Rasa) 243 
Abhidhanakos/a 264-5 
Abhidhavyapara (poet's ex- 
pression as a whole) 
16, 17, 21, 23; and Bhatta 
Nayaka 17. See also 
under Vyapara 
Abhinaya : is Anubhava 175; 
Angika-abhi., Sariraram- 
bhanubhàva and Arabhati- 
vrtti 175-6; Vacika-abhi., 
vagarambhanubhava and 
Bharativrtti 175-8; Sattvi- 
kabhi., Mana-àrambhanu- 


213 


bhava and Sattvativrtti 176 
Abhyasa (practice) 170 
Artha in poetry 236 


Artha matraka (bare idea) 


131-3. 
Arthalankaradambara 159 
Alankara 1, 2, 5, 6, 8-10 ff 


And Dhvani: analysis of 
some Alank. gave rise 
to Dhvani 260; when 
Alank. are suggested 52. 

And Rasa: as Antaranga 
of Rasa, not Bahiranga 
51; Aucitya of Rasa 
controls Alank. 209; 
exists to suit Rasa 209; 
flow out of Rasa 89; . 
outer garment of Rasa 
214; subordinate and 
serviceable to Rasa 214; 
Suggestion of Rasa 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


INDEX 


PAGE 


object of 57; means of 
conveying Rasa 57-61; 
Rasa as Alankara 58 
And Riti 141; as compre- 
hended in a considera- 
tion of Riti 163; Vicitra- 
marga full of 
And Laksanas: developing 
from Laksanas and hav- 
ing the same name as 
some Laksanas 8-11, 
40-3; Laksanas multi- 
` ply Alank. 10, 11 
And Vakrokti: analysis of 
Alank. gave rise to Vak- 
rokti 260; Alank. as 
Vakrokti 95-6; see 
under Vakrokti also. 
As all conprehensive 
As beautiful expression 
As beauty (Carutva, Saun- 
darya) 50, 51, 261 
As coming under Bharati 
Vitti 
As constituting the beauti- 
ful form in poetry 50 
As constituting the striking- 
ness of poeticexpression 50 
As the embodiment of the 
poet’s idea ; 90 
As expression itself with a 
turn (Bhangi Bhaniti) 51 
As the inevitable incarna- 


169 


261 
260 


177 


tion of idea 51 
As the several ways of ex- 
pressing ideas 90 


As the striking disposition 
of words and ideas 50-1 
Aucity of : 10, 16, 54, 55, 
210, 228, 237-9 ; aucitya 
a criticism of over- 
emphasis of 250; Aucitya 
of Rasa controls 209 
19 


289 


PAGE 


Classified into 3 main kinds 
66, by Bhoja 53; into 
four classes by Rudrata 


95 fn. 105 
Compared to Alankaras of 
woman, Bhava, Hava 


etc. 51-2; to Alaükara in 
Music 52 fn. ; to saffron 
smeared on body 52; in- 
sufficiency of comparison 
to Kataka etc. 52-3; 
compared to three in- 
creasingly intimate kinds 
of ladies’ toilet 53 
Number of: Numberless 
50; as many as possible 
modes of attractive ex- 
pression 51; only three 
in Bharata 40 
In Bhatti: 96-8; difference 
on it between the Jaya- 
mahgala and Mallina- 
tha's gloss 97 fn. 98 fn. 99 fn. 
Its purpose: clearer or more 
effective expression 58- 
9; to heighten or lower 
an idea 167 ; to heighten 
effect 89 ; its purposive- 


ness as inevitable as 
that of poetry 91 
Definition of 58 


Discriminate use of 55, 60, 64 
Every thing Alank. to Dandin 
and Bhoja 25, 139, 260 
Everything else subserving 260 
Exaggeration of its impor- 
tance 54 
Increasing manifestation of 
it natural when emotion 


swells 61-2 
Intimate Alank. 52-3 
Its domination in Skt. 

Poetics 259-60 
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Objective differentia of 
poetic expression 50 
Omnipresent in poetry 50 
Organic, necessary, struc- 
tural, irremovable and 
otherwise: 52, 59, 60, 


61, 89, 207, 215 
Proper place and function 
of 55, 59, 60, 64 
Result of the poetic acti- 
vity called Varnana 
Rules for the proper use of 
61, 64, 209, 
214-5 
be an over- 
214 


Should not 
growth 
Should not be emphasised 

in drama 
Should not necessitate 
special effort 89, 215, 238 
Skt. Poetics named after 
51, 258-261, 264, 268 
Thematic points in drama 


217 


as 275 
Those in the Ramayana 
discussed 67, 70-1, 73-4, 
78-9, 81 
Those in Rudrata's Vas- 
tava set 105 
Use and abuse of 48-91, 197 
Use of particular Alank. 
discussed 56-7, 64-88 


Atis'ayokti 11, 23, 40, 41, 73, 
77, 96, 97 fn. 
Atyukti 73, 143; loved by 


Gaudas 143 
Anyapades'a 42 
Anyokti, see Anyapades'a. 
Aprastutapras'amsa 23, 82 
Arthapatti 41 
Ass 43, 101 


Utpreksa 76-7, 96, 131-2; 
appropriate 77 ; inappro- 
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priate 76-7; endless in 
Bana 79, favourite of 


Daksinatyas 131-4 
—Hetttpreksa 57 
Udatta 42 


Upama 10, 21, 23, 24, 34, 
40, 56-7, 58-9, 

66-73, 81 
—Appayya on 66; Abhi- 
nava on 66; Vamana 
on 66 ; and philosophical 
teachings 66-67; its great- 
ness 66-7 ; its purpose to 
convey idea better 58, 
67; the basis of numerous 
other figures, 66; two 
kinds, emotional and 


intellectual 67 
Ullekha 41 
Aupamya. See Upama. 
Dipaka 10, 40 
Drstanta 41 
Nidars'ana 41 


Parinàma: develops from 
Rupaka 75; its defect 75 
Paryayokta 65, 76 
Pratisedha 43 
Pras'amsopama 11, 40 
Preyas 42, 76 
Bhava 125 fn. 
Bhavika. See separately. 
Bhàvikacchavi 130 fn. 
Bhráüntiman 76 
Mithyadhyavasaya 43 


Yathasankhya 75, 96; can- . 
not be spontaneous 75 ; 
rejected by Kuntaka 75 

Yukti 43 

Rasavad 76; and Bhavika 

128-130 

Rupaka 10, 40, 41, 43, 61, 
65, 67, 73, 81 ; and eco- 
nomy of language 67; 
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PAGE PAGE 
and emotion 67; flaws kara in poetry compara- 

in 73-5, 81 . ble to 51-2 
Lesa 41, 95, 99, 100 ‘Atman’ (soul, essence of 
Vis'eşaņa 41 poetry): Camatkāra as 
Vyatireka 41 270; Rasa-dhvani as 
Vyajastuti 41 268; Beauty-realisation 


Siesa: 21, 34, 41, 61, 65, 
77-80, 131-3; charming 
instances of 78-80 ; effec- 
tive in gnomic poetry 
and Catus 79; favourite 
of Udicyas 131-3 ; helps 

: all Alankaras, except 
Svabhavokti 78-80; its 
flaws 27; overdoing of 
79-80; S'abdabhanga 
variety of 79-80 

—S'listopamá 34 

Samasokti 80-81 ; over-done 
81; S'astraic variety 


of 82 
Samuccaya 42 
Sams'aya 41 
Suksma 95, 99, 100 
Hetu 41, 43, 95, 99, 100 
—Arthalankaradambara 159 


Alankaras'astra: Explanation 
of the name 51, 258-62 ; 
its other names 258-67 ; 
called Kriyakalpa 264-7 ; 
included in Vacikabhi- 
naya or Bharati vrtti 

Rasa, Dhvani and Aucit- 
yaits 3 great contri- 


177 


butions 225 
Graphic presentation of its 

schools 256 

Alankara-vadins 260 


Alaükara-age of Skt. Poetics 
208-9, 260 
Alankaras in Music 52 fn. 
Alaükaras of damsels, Bha- 
va, Hava etc 174 ; Alan- 


ANC 263 
Abhasa : caused by Anaucitya 
_ 230. See also Rasabhasa. 


Asukavi 83 
As'rayas'rayibhava (in laksa- 
nas) 6, 8 


Aharya (Dress, make-up) 196. 
_ See also Pravrtti. 
Aharyasobha (artificial 
beauty) 162, 166-7 
Орасага: and Dandin’s 
Samadhi 180, 181; asa 
Riti-defining feature 
147, 179-181 
Upadesa, teaching as an aim 
of poetry 82 
Rsi and Kavi 92 
Aucitya 10, 19, 20, 24, 55-6, 
60, 122, 194-257 (history of) 
And Agni purana 251-2 ; 
Abhinavagupta 227-30; 
Avantisundari 226; 
Anandavardhana 213- 
25; Kuntaka 234-42; 
Ksemendra 245-51; 
Dandin 202-4; Nami- 
südhu 208-13; Prakas'- 
varsa 252-3; Bharata 
194-8; Bhamaha 200-2 ; 
Bhoja 199-200, 230-4; 
Mahima 242-5; Magha 
198-200; Municandra 
50 fn. 200 fn. ; Yas'ovar- 


man 204-6; Rajase- 
khara 226-7; Rudrata 
208-13; Lollata 206-8; 
Sarves'vara 200 fn. 
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And Dhvani 216, 237-42; 


cannot be separated from 
Dhvani 227, 229-30; 
intelligible only through 
Dhvani 245, 247 ; Dhva- 
ni its proof and touch- 
stone 219, 230, 247; 
sequel to Dhvani doc- 
trine 


And Rasa: arose out of Rasa- 


doctrine 227-8; cannot 
be separated from Rasa 
227, 229-30; greatest 
secret of and relation to 
Rasa 221, 225, 246; in- 
telligible only thro’ Rasa 
229, 245, 247; life of 
Rasa 246, 253; most 
essential to Rasa 214; 
presupposes Rasa 229, 
242-3; mutual aucitya 
among Rasas 223; of 
Rasa with ref. to Patra 
(character) 


And Laksana 10, 19, 20; 


Aksarasaüghata laksana 
taken as Pada-aucitya 


And Vakrata (Vakrokti) 216, 


237-42; identified with 
Vakrata 241-2; test of 
Vakrata 


As an absolute principle of 


criticism 229 ; as all im- 
portant 55 fn. 200 fn. ; 
as essence of artistic ex- 
pression 197; as ‘life’ 
of poetry 54, 198, 213, 
235, 245-6, 253; as life’ 
of Rasa 246, 253; as 
mutual help between 
parts 252; as the ulti- 
mate beauty in Kavya 


227-8, 250 


205-6 


20 


241 


54, 257 


As 


As 


Of 


Of 


PAGE 


an Ubhayalankara 251; 
as a S'abdalankara 252 ; 
as a Sadharana guna 

Adaptation 197-9, 201-4, 
211-3, 217, 226, 232, 
254-5;as Agreement 208 ; 
as Harmony 198, 204, 
206, 208, 213, 216, 219, 
255, 257; as Keeping 
255; as Proportion 198, 
204, 206, 208, 219; as 
Propriety 197, 198 et. 
seq.; as Relativity 196, 


203, 255; as Sympathy 208 


Alatkara 10, 19, 20, 54- 
56, 228, 238. (See also 
under Alankara.) 
Anuprasa 237. (See also 
under Anuprasa.) 


Of Aharya (dress) 194, 196, 


“Prakrti 


213; of Upasarga 240, 
248; of Kāraka 222, 248; 
of Kāla 248; of Kriyā 
222, 248; of Gati (verse, 
prose etc.) 233-4; of 
Guņas 10, 19, 199 (See 
also under Guņas); of 
Jāti (languages) 233 ; of 
Tattva 248; of Desa 
248; of Nipāta 248; of 
Pada 20, 222-3, 231-2, 
247-8; of Pātra 205-6; 
of Prakarana 219; of 
222, 248; of 
Pratibhā 236, 249; of 
Pratyaya 239; of Pra- 
bandha 218; of Bhāvas 
221, 228; of Yamaka 
237, 239; of Rasa 156 
(See Aucitya and Rasa 
and also separately under 
Rasa); of Riti 223. (See 
also under Riti); of 
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Linga 222, 240, 248; of Kalah (Catussasti) 264 
Loka vrtta (Svabhava) Kavi and Кві — 92 
241, 249 ; of Vakta 217; Kavivakya x Patravakya 74 
of Vacana 222, 248; of Kavivyapara. See Abhidha- 
Varna 199-200, 215-237; > vyāpāra and Vyapara 
of Vācya (expression) Kavisiksa 69 
205, 217; of Visaya 145, Kavyabhipraya 10, 13 
217, of Visaya-Riti 145, Kavya: beautiful mode of 


of Visaya-Vrtti (Anu- 
prasa) 145; of Уша 
(metre) 244, 249; of Vrtti 
223-5, 236-7; of Vrata 
248; of Sabdalankaras 
207-8, 209-10, 237; of 
Sattva 248 ; of Sarasan- 
graha 248; of Svabhava 
248-9 
Criticism of over-em- 
phasis on Alaükara and 
Guna 250; determines 
Gunatva and Dosatva 
201-4, 211-3, 226, 232, 
254-5; doctrine deriv- 
able from Bharata 197-8, 
211, 221; explains secret 
of poetic appeal 198; 
first use of the word 205, 
208-9; greatest guna 
244; in drama and other 
types of composition 
217; in grammar asense- 
determining condition 
231; looms larger than 
Rasa 229; makes in- 
telligible every means of 
expression 225; must 
heighten power of ex- 
pression 236; a relation 
229; subserved by all 
other rules 255-6; three 
stages in the emergenceof 
the name 209; two kinds, 
external andinternal 244 


* 


expression its distinctive 
feature 17; difference 
from S'astra and Purana 
17; word and idea sub- 
ordinate to mode of ex- 
pression in 17. See also 
below Poetry. 


Kavyakriya 264-5 
Kavyapurusa (personified) 147 
Kavyalaksana 264, 266 


Kavyas'arira 6, 8, 9-11, 16-17, 19 
Kuntaka: and Ananda and 
. Abhinava 236.41; full 
development of Bhama- 
ha in 139; his originality 131 
(musical composition) 
267 in. 
Kriya (poetic composition) 267 
Kriyakalpa, a name of Alank. 
S'astra 264-7 
Klistakalpana _ 71 
Ksemendra : and Ananda and 
Abhinava 245-8; and: 
Bharata 251; his origi- 
nality 245, 269 
Gati (gait—on stage) and 
character and Rasa 
(literary form, prose, verse 
etc) and Aucitya 
As Riti 
Gadya: compounds said to 
be the life of 88; con- 
sidered test of a poet's 
powers 88; deterioration 
in latter-day writings 


Krti 


86 


233 
172 


88 
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Guna 3, 6, 8-10, 19-20, 178, 256 
Additional gunas (in Bha- 
maha) 138, (in Kuntaka) 
168 
Analysis of the nature of 
141-3, of Dandin’s 138- . 
9, 178-9, of Vamana’s 179 
Anitya or Vais'esika, rela- 
tive, not absolute 201-4, 
211-13, 226 
Come under Bharati vrtti 177 
Comprehends Alank. and 
Rasa 163, 178-9, whole 


range of poetry 141-3 
Considered Alankara by 
Dandin 13 


Difference from Laksana 6 

History of 178, 203 fn. 

In Bhamaha 

Strange notion (of Acyu- 
taraya) of 

Two classes: first classifi- 
cation into S'abda g. and 
Artha g. 143 ; two sets : 
3 Rasa gunas and 10 
Bandha gunas Slesa 


138 


etc. 8,9 
Viparyayas of 138-9, 141 
And Aucitya : 199, 200, 215-7 


Aucitya-rulea criticism of 250 
Aucitya the greatest guna 

200 
See also under Aucitya. 

And Rasa: 3 Rasa g. 9; 
inherent in Rasa as its 
dharma 6, 8, 9, 182, 200, 215 

And Riti 135-168, 182, 192 

And Vrtti 182 

And Sanghatana 138, as 
Saüghatana-dharmas 

142, 146 

Asadharana gunas (style-de- . 

fining) 235, and Sadha- 
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rana gunas (of poetry 
in general) 235 ; Sauku- 
marya and Ojas the 
Asadharana gunas of 
Vaidarbhi and Gaudi 161 
Vaisesika gugas: See under 
Guna and Dosa as 
Anitya or Vais'egika ; 
see also under Aucitya. 
Agramyata (as Madhurya) 
Arthavyakti 107-8, 123, 157; 
_ and Schopenhauer 
Abhijatya (of the 
mara marga, 
Udara 142; and Dhvani 
142 ; its 2 varieties 142 
Ojas: 9, 138, 144, 145, 
152 fn. 154, 181, 199, 
200, 217; and Dirgha- 
samasa-sanghatana 138; 
and Demetrius 161; 
Guna of Raudra rasa 
182 ; suggested by Paru- 
sa Vrtti 187; Vamana’s 
self-contradiction on 144 
fn.; Ojas of Artha as 


179 


157 
Suku- 
168 


Praudhi 205 fn. 
Kanti 104, 149, 151; of 

Dandin 142; of Vamana 143 

Komalatva 138 


Prasada 9, 120, 123, 128 fn. 
138, 148, 152 fn. 199, 200 
And Asamasasanghatana 138 
And Schopenhauer 157-8: 
and Stevenson 157-8 
Guna of Sukumaramarga 168 
Secured by avoiding com- 
pounds 167-8, by avoid- 
ing superfluous words 
158, by using well- 
known words 168 
Praudhi 189-90, 193, 205 fn. ; 
Ojas of Artha as 205 fn. 
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Bhavika (of Sabda) 232 In Dhvanyaloka, Locana 


Madhurya 8, 9, 120, 138, 
144, 146, 148, 152 fn. 
215, 217; as Agramyata 
179: as Uktivaicitrya 
143, 167 ; as the primary 
guna of Sukumara Marga 
167; as uncompounded 
words 167; guna оѓ 
S'rügara 182; produced 
by Srutyanuprasa 141; 


suggested by Upana- 

garika Vrtti 187 
Lavanya (of the Sukamara 

Marga) 168 
S'rutipes'alatva 138 


Sllesa 8, 9, 141-2; as Gha- 
tana 
Samata 141; and Steven- 
son 157 
Samadhi 143; and Aupa- 
carikaprayoga 180-1; 
and Samasokti Alank. 
80-1, 143 
Saukumarya 159, 189, 193; 
and Demetrius 161 
Saubhagya 235 
Gumatva: not absolute, but 
relative 96, 255 
Gumpha (poetic composition) А 
7 
Camatkara 239, 246, 247-8 
268-71; Agnipurana on 
269 ; all-comprebensive 
268-9; and Adbhuta 
Rasa 269; and Dhvani, 
Vakrata_ and Aucitya 
248; as Atman of Kavya 
270; as supermundane 


143 


delight A 271 
Equated with Atman and 
Rasa 269 


First regularapproach from 270 


and Hrdayadarpana 269 
Jagannatha on 271 
Orign onomotopoeic 269 

» in Paka S'astra 268 


Semantics of 268-9 : sever- 
al ‘ Alambanas’ of 269-70 
Ten kinds of 269 
Carutva. See Saundarya. 
Chandas 1, 3, 264, 265 
Jati (Arthalankara). See 
Svabhavokti. 
(Sabdalaükara) as ap- 
propriate use of different 
languages 233 
Játyams'aka (music) 195 
* Jivita’ (life, essence of poet- 
ry): applied to Aucitya 
54, 198, 213-235, 245-6, 
253 ; applied to Rasadh- 
vani 245-6; applied to 
Vakrokti 235, 245 
Tattvajhana 66 
Tatparya versus Dhvani 250, 256 
Dandin : and Bhoja 139, 260 
Dars/ana (poetic insight, per- 
ception) 48, 49, 92 
Dosas 95, 111, 254-5 
As Anitya or Vais'esika (re- 
lative) 201-4, 211-13, 
226, 232; Anaucitya 
general name of 243; 
Anaucitya greatest 
dosa 196 
Become Gunas 210-4, 
211-13, 254; Apartha 
as guna 202; Upama- 
dosas (Adhika and 
Nytna) as gunas 213; 
Gramya as guna 211- 
213; Punarukta as guna 
202-3; Vyartha as guna 
202-3; S'rutidusta as 
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guna 204; Sasamsaya 
as g. 203 
Defined as hindrance to 
Rasa 243; five major 
kinds of (Vidheya- 
vimarsa, Prakrama- 
· bheda, Kramabheda, 
Paunaruktya and Vā- 
cyavacana) 244-5; in- 
congruity with Rasa 
greatest Dosa 196; 
Mahimabhatta . greatest 
exponent of 244 
Of Upama (Nyuna and 
Adhika) 213, 232, 254; 
of Artha 213; of Rasa 
209, 213, 223-5; of 
Vakyartha 200 fn. 232 
Atyukti 159; Apada 
231-2; Apas'abda 153, 
243; Apusta 112 fn. 
116 fn. 132 fn; Aprayo- 
jakapadas 157, compar- 
ed to Stevenson's caville 
157; Aritimat 201; 
Avakara 157, 159; Ava- 
cyavacana 111, 112, 
158; Gramya 211; 
Niralankara 112 fn. 116 
fn.; Nirasa 224; Nirasa 
as void of Rasa 243; 
Neyartha 157; Patra- 
dusta 225; Padapurana 
158; Prahelikapraya 
159; Гока  viruddha 
202; Lokagamavirodha 
248; Vacyavacana 111, 
158; Уігаѕа 232; 
Virudha 232; Vyut- 
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Irrelevant introductions 
220; Non-emphasis of 
the essential 220; over- 
development of the non- 
essential or the part 220 


Dosatva not absolute but 


relative 196, 255 


Dhvani 153 fn. 214, 228-30, 


245, 250, 268 
And Alankaras: origin in 
the analysis of some 
Alank. 260; and Udara 
guna (Dandin) 142; and 
Aucitya and Varkrata 
237-42, 247-8; and 
Aucitya 216, 219, 230, 
245, 247-8, 250 ; touch- 
stone of Aucitya 219, 
230; and Riti 153 fn. 
All means of Dhvani wel- 
come 222 
Critics of 256; versus Anu- 
mana, Bhavana—Bhoga 
and Tatparya 250, 256 
Only artistic process of 
Rasa-realisation 214 
Of Karaka, Tin, Sup etc. 
222, 241, 247-8; of 
Pada 247, 223 of (At- 
mane and Parasmai) 
Padas 222; of Prabandha 
218, 221; of Varna 215; 
of  Saüghatana 216; 
sound-effect 222, of 
voice 222 
Rasadhvani 213, 229. See 
also under Rasa. 


Dhruvas (songs) 249 
Natakalankara. See Natya- 


panna 159; Saithilya lankara 
141, 156, Srutidusta Natya: Anukara of the 
.204, guna in Raudra world 131 


154, 254, and Demetrius 154 — Natyadharmi 194 


СС-0. Prof. Satya Vrat Shastri Collection. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


INDEX 297 
PAGE PAGE 
.Natyalankara, a name of 211, 223; See also Sila, 


Laksana: 5, 6, 33-5, 
43; Matrgupta the first 
to speak of 30-33, 31 fn. 
a separate set in Bahu- 
rüpa 35-6; a separate 
set but mostly identical 
with Upajati-list laksa- 
nas in Vis'vanatha 30-3 
and Sagaranandin 274-5 

Nis's'reyasa 66 

Pataka (in drama) 207, 219 

Pada: vocabulary to suit 
character 231-2; see 
also Aucitya of Pada 
and Dhvani of Pada. 

Padadhvani 223, 247 

Panthah (Riti) 172 

Parispanda (activity of the 
poet) 8; three stages 
of 

Pallava (flourish of expres- 
sion) 132 fn; essence of 
poetry at its best 
132; bane of poetry at 
its worst 132 fn. 

Paka (maturity of poetic 
culture and expression 
38-9, 144; as the secur- 
ing of gunas clearly and 


in full 144 
Pathyagunas . 195 
Patra (character):  Rasa- 

development appropriate 

to 205-6 
Patravakya x Kavivakya 74 
Prakaranavakrata 219 


Prakari (in drama) 207, 219 

Prakrti (Nature, character) : 
194-6 ; infinite variety of 
195; involves Aucitya 
221; and Bhavaucitya 
221; its anaucitya 202-3, 


Svabhava. 

Pratibha (Imagination, poetic 
genius): 8, 49, 63, 69, 
112, 115, 124, 167; and 
Bhavika 124, 127; like 
Siva’s 3rd eye or Yogic 
vision 115 ; reality called 
forth by 118; writing 


inspired by 111 
Pratyaksa, Savikalpaka and 
Nirvikalpaka 115 


Prabandha guna 117-130, 
199, 200, 233; Praban- 
dha dosahana 219, 234; 
Pra. dharma 9; Pra. 
dhvani 218, 221; Pra. 
anga 26; Pra.alankara 204 

Prayoga (presentation of 


drama) _ 119 fn. 
Pravrtti (Aharya, Dress, 
Make-up) 131, 134, 
174-7, 194 


As Aharyabhinaya or Vesa- 
vinyasa 174; as Bud- 
dhyarambhanubhava 

175-7 

And Riti 131 

—Daksinatya Pravrtti and 
its gracefulness 133-4 
Bandha (poetic composition) 
17, 25 fn, 143. See also 
Gumpha and Sanghatana. 
Bandhas (Duskaras, S'abda- 
citra) 88; least to do 
with poetry 88; Cakra- 
bandha condemned 207 
Bana: on provincial literary 
manners 131-3; his 
view of the best style 133 
Bhaniti (poetic expression) 17 
Bhallata: his poignant ex- 
perience 83 
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Bhana 275 
Bhanika 275 
Bhamaha: and Kuntaka 


139; has no fancy for 

Ritis 151 fn; on the 

requisites of good poetry 
134- 


Bhavana (versus Dhvani) 
124-127 
Bhavanavyapara 
Bhavika 108, 116, 117-130; 
Udbhata on 122-3, 125-6; 
Dandin on 121-3; Prati- 
harenduraja’s signifi- 
cant exposition of 123-5 ; 
Bhatti and Jayamangala 
on 120-1; Bhamaha on 
117-9, 120, 126; Ruy- 
yaka on 127-130 
And Bhavita, 12th Lasy- 
айга 118-9; and Imagi- 
nation 124; and poet and 
Sahrdaya 124, 127; and 
Rasa-realisation 123-4, 
127, 130 fn. ; and Rasa- 
vad and Svabhavokti 
Alankaras 128-130 
As a Prabandhaguna 177-122 
Asa Vakyalankara 122-130 
A live concept in pre- 
Bhamaha days 
A necessity in poetry 
Its difference from some 
Alankaras 128; two 


122 
118 


kinds of 126-7 
Bhisana, a name of Laksana 
5, б, 27, 29 


Bhoga (versus Dhvani) 250, 256 
Bhoja: and Dandin 260; 
full development of 
Dandin in 139 
Mahakavya : every part of it 
to be Rasavat 206-8 


124, 127 ` 
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Mahimabhatta: and Ananda 
243; and Mammata 244 


Marga: 12  Margas of 
Vacikabhinaya,  Alapa 
etc. 177 
As Riti 172, 177 
Mimamsa s'astra 12 


Yamaka (sabdalankara) 80, 
142, 237, 239 
Aucitya re. 210 ; condemn- 
ed 159, 207, 214, 220; 
discriminate use of 210; 
in Dandin 179; permis- 
sible in Rasabhasa 88, 
in descriptions 87 ; rules 
for its employment 86-7; 
to be avoided in Rasa, 
S'rhgára (Vipralambha) 
and Karuna 86 

Yogavrtti as a Riti-defining 
feature 147-8, 151, 179-81 

Ramaniya, Ramaniyaka. See 
Saundarya. 

Rasa 6-8, 38, 48-91, 123-130, 
143, 145, 153 fn. 154, 174, 
175, 185, 190-1, 193, 

194-257 
Accepted by Kuntaka 236, 
245, by Ksemendra 245, 
by Mahima 242 
Bhoja’s theory of 173 
Came from Pakas'astra 268 
Clear presentation of 123 
Concentation of the poet 
on 56, 63 
Controls mode of expression145 
Dispensed with by some 
aucityavadins 
Everything flows from 
Everything to be appro- 
priate to 196, 214-5, 
dress appropriate to 194, 
fancies 195, music 195, 


229 
196 
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speaking 195, verbal 
qualities 195, Riti 201, 


vrtti 191. 


Ground of reference to esti- 
mate everything else in 
poetry 54, 196, 198, et seq. 

Helped by appropriate 
sounds 184, 186, 188, 

201, 215, 216 

Hindered by Yamaka or 


Anuprasa 86-7 
Natural discription of 92 
Not even a word to be de- 

void of 243 
Root of everything 196 
Soul of poetry 6,54,196,227,256 
'Transparence of 133 
Vastu-Alankara the gar- 

ment of 214 
Word devoid of it the real 

Apas'abda 


. And Alankara 50-88,206-8, 
209-11, 214-5, 228. See 
also under Alankara. 

And Aucitya; aucitya its 
greatest secret 251 ; au- 
citya to it the real test 
196 ; aucitya to it deter- 
mines Gumatva 196; 
makes Aucitya intelligi- 
ble 245, 247 

And Anaucitya : anaucitya 
greatest enemy of 251; 
anaucitya to it deter- 
mines Dosatva 196 

Aucitya of 10, 19, 44 fn. 
194-257. See also under 
Alankara, Riti and Au- 
citya. 

And Gati on the stage 86 

And Guna 6, 8; the Gunas 
of 145, 199 ; Guna, Dhar- 
ma of . 215 
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PAGE 

And Dhvani; realised through 
Dhvani 213-4, 229, 230 
And Bhāvika 123-130 
And Rāgas 250 


And Riti: assignment of 

Rasas to Ritis 153-4 fn. ; 

in the definition of Riti 

143, 145, 153 fn. 163; 

Riti appropriate to 201 
And Vrtti 145; Vrttyańgas; 

7; Sabdavrttis 184, 186 
And sound-effect 86 
And Raleigh and Pater 166 
Adbhuta 62, 199; and Ca- 

matkāra 269 ; and Dipti 199 
Karuņa 73, 80, 86, 215, 

225 ; should not be over- 

developed 223; S'abda- 

citra inappropriate in 80-86 
Bibhatsa 85, 184, 186, 201,250 
Raudra 182, 186, 199, 217, 

225, 254; and Dipti 

199, 215; and Gaudi riti 

201; harsh sounds sug- 

gestive of 200, 204, 215- 

6; and Ojas 217 ; sounds 

appropriate to 154; and 


Sragdhara metre 250 
Laulya, proposed as a 
Rasa by some 253 


Vira 186, 199; and Dipti 
199; and Gaudi riti 201 ; 
and  Sragdhara metre 

245-250 

S'rigara 8, 64, 80, 86, 182, 
186, 215, 254; and Kai- 
siki vrtti 145, 182 ; and 
Vaidarbhi riti 145, 154 
fn. 201; and Sabda vrttis 
184 186; must not be 
overdeveloped 223 

—Nipralambha-S'rig ara 
65, 66, 80, 214-5, 225; 
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and Madhurya 217 ; Ya- 
maka improper in 214- 


220 
—Irsya-Vipralambha 61 
—Sirigarabhasa  : 253 


Hasya 186; and Anaucitya 
253-4; in Skt. Lit. 253 
fn. Laulya an accessory 
of 253; produced by 
Anukrti and Abhasa 253-4 

Rasa-dosas: 209, 223-5 ; Vi- 
rasa of 2 kinds 223-4; 
Nirasa 224; excess of 
Rasa 223-4; mix-up of 
contradictory Rasas 223-4 

Rasa-prayoga 194-5, 198 

Rasabhasa 230, 253. See 
also under Anaucitya. 

Rasaviyoga, securing eternal 
presence of Rasa 234 

Rasokti 92, 103; style pre- 
ferring it to Vakrokti 162 

Rasikas 172 

Ragas and Rasas 250 

Rajas'ekhara: source of Bhoja 
on Ritis 179 

Ramayana:  Alaükaras in 
Ram. discussed 62, 67, 

68, 70, 71, 73-5, 78-9, 81 
Rudrata: and Ananda 209- 
10, 223-4 

Riti 38, 131-181, 256 

Agnipurana on 151 fn. 
173-81; Kuntaka on 
139-140, 162-171; Kun- 
taka its greatest expon- 
ent 163 ; Dandin on 138- 
143, 154-61; Bana on 
131-3; Bhamaha on 
134-8, 141; Bhoja on 
152 ; his indebtedness on 
Ritis to Rajas'ekhara 
178-181; Mammata on 


PAGE 


146-7, 187-8; Rajas'e- 
khara on 147-51, 
179-81; Rudrata on 
144-5, 153 fn. 180, 
191-2; Уатапа on 
143-4, 157-158; Singa- 
bhüpala on 147, 152-3 
fn. Minor writers on 152-4fn. 
And Dhvani as part of its 
definition 153 fn. 
And Pravrtti 131 
And Gunas: at its lower 
level in S'abdagunas 143, 
at its higher level in 
Artha gunas 143; as its 
constituents 167; the 
gunas comprehending 
Alankara and Rasa 
163, 178-9 
And Rasas 145, 153 fn. 
154 fn. ; Rasas as part of 
its definition 143, 153 fn. 
And provincial literary 
manners 131-7; dissoci- 
ation from. geographical 
divisions 144, 163-4 
And ‘style’ 140-172; does 
correspond to the western 
concept of style 140-172; 
Thematic treatment of 
style in Western Lit. 153-5 
As Anubhava 146, 174-8 ; 
as Buddhyarambhanu- 


bhava 174-8 
As the characteristic way 
of a writer 172 


As characterised by an 

attitude to every aspect 
of expression 163 

As comprehending Alan- 

kara, Rasa and the 

whole field of expression 
140, 163, 167, 169, 178-9 
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As expression appropriate 
to Rasa 190 
As infinite and not strictly 
classifiable 169-172; 
one poet’s Riti subtly 
different from another's 
171; two final types 


139-40, 161-2; six in 

Bhoja 190 
As the soul of poetry 143 
As Vacikabhinaya 176 
As S‘abdasanghatana 146 
Anaucitya of 201 
Aucitya of 154, 201 


Criticism of the old views 
on 164 

Defined by Anuprasa 146-7, 
151 fn., 179-181 ; identi- 
fied with Anuprasa Jatis, ` 
Upanagarikà etc. 147; 
defined by gunas 138- 
168 ; defined by Samasa 
147, 151, 153 fn. 178- 
181, 191-2; defined by 
other features 147, 151 
fn. Yogavrtti 147-8, 
151, 179-181; Upacara 
in its definition 147, 
179-181; the relation of 
these new defining fea- 
tures to the old ones, 
gunas 180-1 

Distinction of a poet due to 


his distinct Riti 172 
Higher and lower concep- 
tions of 139 


Origins of 131-3; pre-Bha- 
maha, pre-Dandin his- 
tory of 131-3, 192 

Related to character of poet 
(in Skt. Lit) 131, 140, 

160, 163-171 


Related to theme 145, 153-5 


Gaudi (titi) 


PAGE 


Synonyms of: 147-153 fn.; 
Gati, Nadai, Panthah, 
Prasthana, Marga, Vali 


172, 177 
S'iügabhupala's new names 
for 147, 153 fn. 


Two main types; one pre- 
ferring S va b hava and 
Rasa uktis and showing 
S'akti 162, another pre- 
fering Vakrokti and 


showing Vyutpatti 162 
Andhra (riti) 153 fn. 
Avantika (riti) 152, 190 


100, 133-181, 192 

And Arabhativrtti 145 ; and 
Raudra Rasa 145; called 
Kathina by S'ihga 147, 
150 fn. ; equated with 
Parusavrtti 188; suit- 
able to Vira, Raudra and 
Bibhatsa Rasas 201; 
stood for vigour 145; 
contrasted with Vaidar- 
bhi 153 fn.; possible good 
type of 135-7, 140, 161 ; 
good type comparable to 
Kuntaka's Vicitramarga 
139, and to the Forcible 
or Elevated style 140, 
161; bad type compar- 
able to the Frigid or Af- 
fected style 161; possible 
overdoing of its features 


135 
Paficali (riti) 144, 145, 147, 
150, 153 fn. 154 fn. 
180-1, 192 


Akin to Vaidarbhi 144-5; 
Vaidarbhi minus Ma- 
dhurya and Saukumarya 
plus Ojas and Kanti (in 
Vamana) 144; called 
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Misra by Sl'inga 147; 
considered neither good 
nor bad 147; defined as 
style with sound and 
sense well-balanced 150, 
as exemplified by Bana 


and S'ila 150 
Madhyama (marga or riti) (of 
Kuntaka): 165, 170; 


exemplified by Matr- 
gupta, Mayuraja and 
Mafijira 170 
Misra ritis, one for each pro- 
vince 155 fn. 
Magadhi (riti) same as 
Maithili 148, 151-2, 
153 fn. 154 fn. 190; and 
S'ripada, the Buddhist 


writer 152 fn. 
Maithili (riti) same as Ma- 
gadhi 150-2 
Latiya (riti) 145, 152, 153 fn. 
154 fn. 180-1, 192; 
akin to Gaudi 145; 


fourth Riti introduced 


by Rudrata 144 


Vacchomi (Vatsagulmi) name 
of Vaidarbhi after the 
capital of Vidarbhas, 
Vatsagulma 148; men- 
tioned by Rajas'ekhara 
148, by Simhadevagani 
in addition to Vaidarbhi 
153-4 fn., by Hamsa- 
mitthu in addition to 
Vaidarbhi 154 fn. 

Vicitramarga (riti) 139, 140, 
161, 162, 169, 170, 235 ; 
becomes Gaudi if it de- 
teriorates 163, 165-171 ; 
exemplified by Bana, 
Bhavabhuti and Raja- 
sekhara 170; result of 
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sincerity of artistic per- 
fection outweighing sin- 

cerity of emotion 166 
Vaidarbhi (riti) 133-162, 

180-1, 188, 191 

And Kaisiki угш 145 
And Gunas: Madhurya 
supreme in it 145, 148; 
Prasada its character- 


istic 148 
And Rasa; S'rügara its 
Rasa 145 


Also called Vacchomi 
(Vatsagulmi) 148 ; called 
Komala by S'inga 147,153 fn. 

As the best style 143-4, 
147-150; as name of un- 
compounded collocation 191 

On its excellence : Dhana- 
pala 149, Nilakantha 
diksita 149, Rajas'ekhara 
147-9, 276; Vamana 
144 ; S'riharsa 

Possible bad type of 135-7; 
possible overdoing of its 
features 135 

Sukumara marga 139, 140, 
161, 162, 165-171, 235; 
compared to the classic 
manner 163, to the Vai- 
darbhi 139-40, 161; 
exemplified by Kalidasa 
and Sarvasena 170; 
result of sincerity of 
emotion 166 

Saurastri (riti) 

Laksanas 1-47, 177 
According to Acyutaraya 38 
m" » Abhinava- 

gupta 11, 13, 15-25, 39, 44 

According to Alaka 35 

» » Kumbhakarna 
36-7 


149 
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According to Jagaddhara 34 
а » Jayadeva 28-9 

j; » Larunava- 
caspati 25 


m » Tauta 3, 4-5, 
11-12,21-3,39-43 
^ „ Dandin 25 


ñ » Dhanañjaya 25 
Fi › Dhanika 26, 33 
5 » Bahuruüpa- 
mis'ra 35-6 
m » Bharata 2, 6, 
. 39-44 
5 ” Bhoja 26-7 
5 , Matrgupta 32 fn. 
з , Ratnākara 34-5 
» ” Raghava- 
bhatta 33-4 
7 , Rucipati 34 


б , Visvanatha 30-3 

РА „ Vaidyanatha 
payagunda 29 

5 „ Saradata- 
naya 27-8 

уз „ S'ingabhu- 
pala 29-30 
5 „ Sarves'vara 37 

5 » Sahityami- 
mamsa 37-8 

5 » pre-Abhinava 
writers 6-13 

As Abhidhavyapara 16-18, 
21, 23 

„ characteristics of differ- 
ent types of Kavya 9, 131 

» features of drama 7, 13- 
`4, 26-8, 30, 33, 35 

„ Kavyas'arira 6, 8-11, 16, 
19, 22-3 
, infinite 18, 24 

, as multiplier and beauti- 

fier of Alankaras 10-1 
21-5, 40, 42 
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Compared to Samudrika 
Laksanas 7, 12, 29, 37 
Compared to texture 
(Spars'a) 
Evolution into Alankaras 
8-11, 40-3 
Inclusion in other concepts, 
Alank. or Bhava 5, 14, 
25-6, 30, 33, 37, 44 
Lists of 45-7 ; literature on 
4-6; not elaborated in 
later lit. 2 
Other namesof 6,27,29-36; 
(See also Bhusana, Vi- 
bhisana, Natyalankara) 
Relation to Alankara 2, 5-6, 
8-11, 13-23, 27-43 
33 „ Aucitya 10, 19, 
, 20,24 
5 „ Bhava 5, 14, 
25-6, 30, 33, 44 
n » Guna 6, 8, 
19-20, 22, 33 fn. 
27-8, 39 
s; » Sandhyangas7 . 
12-6, 26-7, 44 
» Vrttyaigas - 7 
Ten old views 5, 6-14; 
twofold (Alankara-like 
and Bhava-like) 13-4, 
44; Siddha and Sadhya 
7; two recensions of 
Bharata’s text 3, 5, 18, 
26, 28, 31-2, 45-7— 
Anustubh recension 3, 
4, 34, 39 fn. 45-7. Upa- 
jati rec. 3-5, 28, 30, 35, 
37-9, 41, 44-7; Upajati 
laksanas as Natyalan- 
karas 31 (See separately 
Natyalaükara); clever 
explanation of the two 
rec, 18; those common 
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to both rec. 4, 45-7; 
differences between the 
two 3, 4, 30-1 45-7; in- 
inclusion of those of one 
in the other 4, 18 fn. 45-7 
Come under Bharati vrtti 177 
Lasya 118-9; Làasyaügas 275 
Lokadharmi (realism of Bha- 
rata's stage) 131 fn. 194 
Lokasvabhava 249. See also 
Prakrti, Sila, Svabhava. 
Vaktrokti (Vakrata) 78, 92, 
95-6, 102-3, 109-10, 
168-9, 228, 235, 256 
And Dhvani and Aucitya 
237-42, 241-2, 247-8 
As the striking, beautiful 
expression distinguish- 
ing Kavya 17, 43, 92, 
95, 96; a continuation 
of Alaünkara 260 ; arose 
out of Alankara 228, 
260; dominates in Vicitra 
märga 169 
Of Sup etc. 241, 247-8 
Pervasive of the whole 
range of poetic expres- 
sion 92; style preferring 
it to Svabhāva-ukti or 


Rasa-ukti 162 
Varnadhvani 154, 215; in 
Demetrius 154 


Varņanā (poetic presentation 
and expression) 48, 92; 
an aspect of poetic acti- 
vity 8 

Varnavakrata 215, 237 

Vastu (idea, story) 244; to 


be the body of Rasa 218 
Vacikabhinaya 1 
Vacyavacaka 225 


Vartta : Antithesis of Kavya 
96-7, 99, 100; expres- 
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sion in Loka and S'astra 
96; loosely used for 
Svabhavokti or Jati 96 ; 
Jayamangala (on Bhatti) 
on 97; Dandin on 97, 
100, 104-5; Bhatti on 
96; Bhamaha on 96 
Alaükara in Jayamangala 
98; not Alankara in 
Bhamaha 96-100; a 
different concept alto- 
gether in Dandin 100, 
104-5; two varieties in 


Jayamangala 97-8 
Vibhtsana, a name of Lak- 

sana 6, 32 fn. 
Vivaksa 231 
Vithyangas 14, 275 


Vrtta (metre) 84; aucitya of 
249, 250; its need in 
poetry 84; Anustubh 
and narration, summing 
up and pointed speech 
250; Sragdhara and 
description of war, Vira, 
Raudra and Bibhatsa 
Rasas 

Vrttis: of Natya (four) 38, 
134, 174, 178, 182-3; 
six in Bhoja 190; the 
nature of Vastu or 
Itivrtta or ideas 

And Guna 145, 
result of Gunas 184, 186 
And Riti 182: compre- 
hends Riti 174; similar 
to Riti 193; but more 
intimate with Rasa 
Applied from Natya to 
.Kavya 145; history in . 
Kavya 145, 182-193 
As Anubhava 146, Buddh- 
yarambhanubhava 174, 


250 


182 
182; 


146 
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175; as Cesta or whole 
dramatic action 174, 
176; as expression ap- 
propriate to Rasa 146, 
185; as the disposition 
of letters to suit Rasa 
E. 184-5, 187-8 
Arabhati vrtti 176, 177 ; and 
Angikabhinaya 176 ; and 
Ojas 182, 191; and 
Gaudi riti 145, 182, 
191; and Raudra Rasa 
145, 181; in Kavya 
—Madhyamarabhati 
Kaisiki vrtti 134; and Ma- 
dhurya guna 183, 191; 
and Vaidarbhi riti 145, 
183, 191; its Rasas, 
Srigdra and Karuna 
145, 191 ; graceful Abhi- 
naya and dress included 
in 174, 176 
—in Kavya 182 
—Madhyama Kaisiki 190 
Bharati vrtti 174, 177, 178 
As Vacikabhinaya 174-5 ; 
as the realm of Ritis 
174-5; becomes an 
Arthavrtti with changed 
meaning in Kavya 187, 
190, 193; includes the 
entire Alankara S'astra 
177; its nature 190-1; its 
Rasas Hasya, Adbhuta 
and S'anta 191; whole 
Sravya Kavya its field 182 
Sattvati vrtti 176-7 ; changes 
meaning in Kavya 190, 
193; in Kavya 182; its 
nature 190-1; its Rasas 
Vira and Bhayanaka 
—Nrttyaügas 7-25; and 
Laksanas 7 
20 


182 
190 


191 
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Vitti : several concepts of the 
name of 183 
—as Апиргаӣѕа Jatis 183 ; 
See under Anuprasa 
—as S'abdavrtti 183; See 


separately Sabdavrtti 
and Vrttyanuprasa under 
Anuprasa 


—as Samasa Jatis 183. 
See under Ѕатаѕа 
—Two kinds, Artha Vrtti 
and S'abda Vrtti 146, 
185 ; Artha vrtti as ideas 
suitable to Rasa 185-6, 
190; S'abda vrtti, See 
above 
Vaicitrya 216 fn; another 
name of Camatkara or 
Vakrokti 247-8 
Vaidagdhya 69; vagvaidag- 
dhya of Agni p. com- 
pared to Vakrokti 
Vyàpàra (poet's activity) 
8, 12, 17, 20, 266 
Vyutpatti 69, 82, 162, 164, 
170 ; style showing more 
Vyutpatti than S'akti 
S'akara and Dosas becoming 
Gunas in his portrayal 254 
Sakti (poetic genius) 60, 162, 
164; the style owing 
more to it than to Vyut- 
patti 
Slankaravarman, King (and 
Bhallata) 83 
Slabda in poetry 236 
Slabdavrtti (Upanagarika 
etc.) 146, 183-190;as Anu- 
prasa Jatis 146-7; as 
the Ritis 187-8; as 
varieties of Varnasang- 
hatana 188 ; as the use of 
words suitable to Rasa 185-6 


173 


162 


162 
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Sabdartha pravibhajaka 
dharmas 231 
S'abdalañkaras 84-88, 196, 


207-8, 209-10, 214, 237- 
9; inappropriate when 
Rasa is to be supreme 
197; in Dandin 142, 
179; provision for 
Sabdacitra in Rasa- 
bhasa 59 
For Aunprása, Bandhas 
(Duskara) and Yamaka, 
see separately. 
S'ilpaka, Upartipaka 275 
Sila 195-6, 207. See also Prakrti 


Sangita 259 
Saüghatana : 
And Gunas 138 
As collocation 192 
Aucitya of 199-200, 215-7 


Of Varnas (letters) 200; 


suitable to Rasa 215 
—S'abdasaüghatana as 
Riti 146 


Samasa in Saüghtana as 
Riti-determinant 138; 
Asamasa Saüghatana as 
Vaidarbhi 191 ; varieties 
of Samasa as other Ritis 

191-2 

—Sarighatanadhvani 216 

Sandhyangas 7, 25-7, 44, 

207, 221-2, 275; and 
Laksanas 7, 12-16, 27, 
44; suggestiveness to 
guide the use of 

Samasa 138, 144 
And Ojas 138, 144, 181; 

as a Riti-defining feature 
147, 151, 153 fn. 154 fn. 
179, 181, 191-2; long 
varieties to be avoided 
in drama 217-8; loved 


221 
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by Gaudas 150; men- 
tioned by Aristotle 154; 
not favoured by Vaidar- 
bhas 168; ruinous to em. 
phasis and understanding 
167; varieties of com- 
pounded collocation call- 
ed Vrtti 183; taken as 
the sole Riti-determinant 
by Rudrata 191-2; un- 
compounded is Vaidar- 
bhi 191; compounded 
yields Gaudi, Paficali ` 
and Latiya 192 
Sahrdaya 57, 124, 168, 208, 
235, 252, 256; his ex- 
perience a circuit start- 
ing with the poet and 
ending with himself 124 ; 
his experience an zesthe- 
tic re-creation 124 
Sadharmya - vaidharmya- 


pariksà 66 
Sadharanikarana (universali- 

sation) 129-30 
Samanyabhinaya 52, 119 fn. 
Samudrikalaksanas 7; and 

Laksanas 7, 12, 37 


Sahitya 235-6, 244, 258-9, 
264, 268; concept born 
of grammar 258; ex- 
plained 259; name of 
Skt. Poeties as common 
as Alankara 

Sahitya vidya (personified) 
447; her nuptials with 
Kavya purusa 148 

Saundarya (Carutva, Rama- 
niyaka—Beauty) 50-1, 
90, 261-3; aim of the 
poet 90; Alankara equ- 
ated with 50-1, 261; 
Alaükara ог Dhvani 


259 
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desirable only when there 
is 24, 262 ; called Camat- 
Кага 263, Ramaniya 
263, Vakrata, Vicchitti, 
Vaicitrya 263; of form 
necessary in poetry ` 48- 
—In Appayya 262, Jagan- 
natha 263, Dhvanyaloka 
and Locana261-3,Bhoja 
262, Vamana 50, 261, 
Vyaktivivekavyakhya 
51, Western Literature 263 
—Its Realisation soul of 


— 


Каууа 263 
—Poetry embodies it thro’ 
Ата and S'abda 271 


Svabhava (Character, Na- 
ture) 236, 240, 242, 248 

See also Prakrti and Siila. 

Svabhavokti 42, 49, 58, 64, 
92-116, 244 

Agni purdna on 108-9; 

Udbhata on 106; Kun- 

taka’s rejection of 93 fn. 
110, 111, 113 

Kumarasvamin on 93 fn.; 

Jayamangala on 97-100; 

Dandin on 94, 102, 103; 
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on 96-97; Bhamaha on 
94-6 ; Bhoja on 106-110; 
Mahiman’s eloquent de- 
fence of 110-16; Rudrata 
on 95 fn. 105; Ruyyaka 
on 116; Vamana on 107- 
8; Vidyadhara on 116, 
Vidyanatha on 93 fn. 
And Arthavyakti guna 
- 107-8, 110 
» Bhavika 116, 128-30 
» Vartta 96-9 
» Vastava groupof figures 
in Rudrata 95 fn. 105 
Called also Jati 93, Svaru- 
palankdra 109 ; Rjukti 
Comprehended in Vakrokti 
for Bhamaha 95, 103 
Divided into 4 by Dandin 
94, 103; into many by 
Rudrata and Bhoja 103, 
` 105 
Explained as Guna-ukti by 
Bhoja 109-110 
Should be striking and 
vivid 93, 103, 105-6, 
115-6, 133; style prefer- 
ing it to Vakrokti 


110 


162 


Namisadhuon 95 fn. 105- Hasya: See above under 
6; Bana on 92; Bhatti Rasas 
ENGLISH 


ACTORS 195, 196 
Adaptation 197-212, 217, 

226, 232, 254-5; 
converts Dosas into 
Gunas: 201-12, 217, 

226, 232, 254-5 

See also above niya; 

Aesthetics `` 


263 B 


Agreement 208. : See above 


Aucitya. ; 
Allegory 67 
Anthologies E 82 
Arts. See above Kalah. 
Atmosphere 225, 232 


EAUTY. See above Saundarya. 
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CACOPHONY : to be avoided 239 
Caville (Aprayojaka padas) 
157 


Character (personality, 
soul) of poet 160, 
163-171 
"s in the story. See 
above Patra, 
Prakrti and Sila, 
Classical manner: culmi- 
nation of art 
Comedy, Comic: employ- 
ment of Nyünopama and 
Adhikopama in 213. See 
also above Hasya. 
Compounds. See above Samāsa 
Conceit. See above Ut- 
preksa under Alañkaras. 
Conductors (of drama) 
Continuity 220. See also 
above Anusandhana. 
Court-poetry 76: its far- 
fetchedness 


163 


195 


76 


See above 
Alankara and Aharya. 

Descriptions: should be 
organic, structural, 
necessary and naturally 
emergent 207 ; should be 
proportionate and har- 
monious 219 

Digressions (descriptive) 219 

Double Entendre. See 
above Slesa under Alañ- 
Кага. 

Drama 26, 28, 119; as imi- 
tation of the three worlds 
194, and of states of per- 
sonalities 194; as repre- 
sentation of moods 196; 
Alankaras not to be em- 
phasised in 217; gram- 
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matical flourishes to be 
avoided in 217; harsh 
words to be avoided in 
217; long compounds to 
be avoided in 217; princi- 
ples of Aucitya enforced 
by its form 217; text of 

Dress. See Make-up as 
also above Aharya and 
Pravrtti 


EFFECTIVENESS the test 
Emotional suggestion 
Episodes (sub-plots) 207, 

219. See also above 
Pataka and Prakari 
Excellence of build 
Excess: to be avoided: de- 
corative 160; descrip- 
tive 
Expediency the test 
Expression: ‘the empiri- 
caltechnique’ 255 ; sym- 
bol and vehicle of Rasa 
225; appoporiate to 
Prakrti 205. See also 
above Abhidhavyapara. 


FIGURATIVE LANGUAGE 
49, 58-9 ; adopted when 
one describes to another 
a scene 58; less proper 
when character itself 
speaks 74; natural in 
heightened moods 61-2 ; 
overdoing of 

Fine Arts 

Flaw: not absolute, but re- 
lative 196, 199. See also 
above under Dosa 

Form: essential in poetry 
48-50, in art 
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GENDER: preference of feme- Literary forms (play, epic 
nine 80; and Dhvani etc.) 2 
222, 240 Logicians 115 


Genius (poetic) 8, 49, 261. 
See also above Sakti 

Goodness, not absolute, 
but relative 195, 199 

Grammar 1, 266 ; gramma- 
rians 266 ; grammatical 
flourishes 218 


HARMONY 198, 204, 206, 
208, 213, 216, 219, 255, 
257. See also above 
Aucitya 

Hyperbole 142; Gaudas’ 
love of 142. See also 
above Atis'ayokti and 
Atyukti under Alankara 


IMAGINATION. See above 
Pratibha 
Imitation of art (counter- 


feit art) 60 
Impressionism 250 
Incidents. See story 

Jingle 222, 225 


KASHMIRIAN ALANKARIKAS 228 
Keeping (harmonising of 
medium) 255 


LANGUAGE: Aucitya of 
dialects 233; exploita- 
tion of all the means 
afforded by 222-3 

Laughter. See Comedy, 
Comic as also above 
Наѕуа 

Letters: suggestiveness of 
237. See also above 
Varna 


MAKE-UP-, Dress, 194, 196. 
See also above Pravrtti 
Maturity (of expression). 
See above Paka 
Maturity (of poetic power) 
defined as securing ex- 
pression suited to Rasa 
226 
Metaphor. See above 
Rüpaka under Alankara 
Mimamsakas 94 fn. 
Moderation 168 
Moods : Drama the repre- 
sentation of 196 ; source 
of action etc. 196 
Music: appropriate to 
Rasa 195; of Dhruvas 
249 ; of words 84 ; musi- 
cal qualities of Rhythm 155 


NATURE 194, 196. See also 
above Prakrti, S'ila, Sva- 
bhava, as also World 

Natural Description. See 
above Svabhavokti 

Natural Beauty 10, 20, 22, 
159, 162, 166-7; ren- 
dered further attractive 170 


ONOMOTOPOEIC effect 84-5 
Originality: of Kuntaka 
131; of Ksemendra 245, 


269; lack of 88-9 
PAINTING 255, 263 
Parable 67 
Parody 254 
Perception. See above 
Darsana 
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Poet: compared to Rsi 
118. See also above Kavi 

Poets: see world as made 
in beauty 80 ; those with 
learning, but no imagi- 
nation 69, 70, 82 

—of latter day: artificial- 
ity of 88; experts in 
Yamaka 87, in S'lesa ` 77 

Poet's attitude 253 

Poetic Culture: defined as 
the sense of proper and 
improper 226. See also 
above Vyutpatti 

Poetic Experience: a cir- 
cuit starting with poet 
‘and ending in reader 124 

Poetic Expression. See 
above Abhidhavyapara, 
Alankara, Vakrokti 

Poetic insight. See above 
Dars'ana 

Poetics 258-60, 263-7, 268 

Poetry: and emotion 48; 
and expression 49, 50; 
and form 49, 50; and 
thought 48 ; as beautiful 
idea beautifully express- 
ed 89; as criticism of 
life 82; as expression 
(Abhidha pradhàna) 92; 
as expression of the 
poet's mind 91, 122; as 
lila of the poet 91 ; its 
enjoyment an zsthetic 
recreation 124; its essen- 
tial features according 
to Bhaàmaha 134-6; 
must be sensuous 84; 
neither pure emotion 
nor pure thought 89; 
nor even mere manner 
89; not to be judged 
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PAGE 


from utilitarian view- ` 
point 91; past and 
future made present in 
118; similar to God's 
lila of creation 91; a 
striking form natural to 
it 94; teaching as an 
aim of 82; versus ordi- 
nary talk and scientific 
expression 94, 96 
See also above Kavya 
Practice. See above Abh- 
yasa 
Precision: of expression 
with ref. to emotional 
suggestion 155-6, 163 
Production (of drama) 196 
Proportion 198, 204, 206, 
208, 219; as excellence 
of build 204; its per- 
fection all the morals 
in art 198. See also 
above Aucitya 
Propriety 197, 198 ff. See 
also above Aucitya 
Prose. See above Gadya 
Prosody 1, 3, 266. See 
also above Chandas and 
Vrtta 
Provinces: and literary 
manners 131-4, 150 
—Gaudas 131-168. See 
` also above Gaudi un- 
der Riti i 
—Daksinatyas 150 
—Vidarbhadesa 148; 
Vatsagulma its capi- 
tal 148 ; headquarters 
of poesy 148; home 
of grace 133-4; Vai- 
darbhas 132-168. -See 
also above Vaidarbhi 
under Riti ë 
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—Easterners. See Gaudas 


—Northerners 
—Westerners 

Pun. See above S/lesa 
under Alaünkara 


REALISM. See above Loka- 
dharmi 
Relativity: of good and 
bad in poetry 196, 203, 
255. See Adaptation 


131-2 
131-2 


Relevancy 204, 206 
Representation (Drama 
as) 196 
Restraint 142 
Rhetoric not poetry 54 


SANSKRIT LITERARY CRITI- 


CISM 194, 255. See: 
also above  Alaünkara 
S'astra 


Sanskrit Poets: their ear 
for the music of words 
Satire 254; Nytnopama 
and Adhikopama used 


84 


їп 213 


Sculpture 

Simile. See above Upama 
under Alankara. 

Simplicity in art 

Sincerity 166; two kinds, 
emotional and artistic 

Sound-effect 84-6, 91; and 
Rasa 86; and Riti and 


263 


157, 160 
166 


Vitti 86 
Sounds: Pleasing 239; 
torturous 239 
Speech: and Rasa 196; 
appropriate on stage 195 
Stage 194-6; Idealism and 
Conventions and Real- 
ism of 195 fn. 
Stock Diction 88-9 
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PAGE 


Story: as expression of 
Rasa 218; appropriate 
change of 219, 234 ; inci- 
dents of emotional value 
alone to be retained 
218; subsidiary themes 

219, 220 

Style: a higher and lower 
conception of 140; and 
oratory 160; certain fix- 
ed types of 140, 141; 
does correspond to Skt. 
Riti 140-5,153-172 
No end to ethical valua- 

tions of 160 ; objective 
140; subjective 139; 
thematically fixed 140, 
141; two final styles 139 
Affected style 161, 163 
Agreeable ,, 160 
Attenuate ,, 160 
Elegant ,, 140, 154, 
160, 161; suited to 
S'rügara 
Elevated style 154, 160, 
161; may deteriorate 
into Frigid and Af- 


155 


fected styles 163; 
suited for battle de- 
scription 154 


Forcible style 154, 160- 
1; may deteriorate 
into Frigid and Af- 
fected styles 

Frigid style 139, 160-3; 
compared to Gaudi 

Grand style 155; suited 
to superhuman and 


163 
161 


majestic theme 155 
Grave style 160 
Medium style 160 


Plain style 140, 154, 
160, 161 
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Subjectivism 249 
Sublime 263 


Surplusage 158; to be re- 
moved 60; see also above 
Aprayojakapadas and 
Avacyavacana under 
Dosas 

Sympathy (mutual con- 
formity of parts) 208 


TEACHING : as aim of poetry. 
See above Üpades'a 
Text-reconstruction : Agni- 
purana 176 fn. 180 fn. 
Bhamaha 98-100, 259; 
Locana 186,229; Vyakti- 
viveka 113-4 
Theme: See story; and 
Riti. See above Riti 


VERBAL ORNAMENTS: See 
above S'abdalañkaras. 
Verbal qualities : suited to 
different emotional situ- 
ations 199-200 
Visual suggestion of im- 
agery - 155-6 
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WESTERN LITERARY CRI- 


TICISM 153-63, 255 fn. 
Western writers : and Skt. 
writers— 
Bramaha and Schopen- 
hauer 159 
Bhàmaha and Winches- 
ter 162 
Dandin and Schopen- 
hauer 157-9 


Dandin and Stevenson 156 
Kuntaka and Demetrius 161 
Kuntaka and Winches- 
ter 162-3 
Mahima and Stevenson 157 
Vamana and Stevenson 157 
Vamana and Schopen- 
hauer 158-9 
Word: echoing sense 84; 
their music 84 ; the sug- 
gestive, proper or strong 
word 223 
World: ground of refer- 
ence of success of art 
195; pramana of Natya 
195. See also Nature 
and above Prakrti, Sila 
and Svabhava. 
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YoGA UPANISADS. Translated into English by Т. R. Srinivasa 
Aiyangar, B.A., L.T., and Pandit S. Subrahmanya Sastri, 
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